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LETTER TO THE CHURCHES FROM THE BANGKOK ASSEMBLY 


SALVATION TODAY 





Coming from all the continents of our earth we have met in Bangkok 
to explore together the promise and demands of Salvation Today. We 
have received more than we expected; we have lived it and we have 
celebrated it in joy and in reality. We want to share with you the 
experience of these days, which for two convergent reasons has been 
very rich. 


Ls This conference, perhaps more than any previous ones, has given 
most of us a deeper understanding of the word ‘ecumenical’. All of 
us, freely and in confidence of true fellowship have been able, and 
have known how, to voice our own concerns, sufferings and hopes. 

The dialogue was frank, without compromise and challenging for the 
future, in particular between the poor and the rich within and be- 
tween nations. We regret that the small number of Orthodox parti- 
cipants prevented a fuller expression of ecumenicity. 


a. We have realized the power of renewal contained in the Gospel 
when it is shared and read together and when each one and each group 
can tell what it demands in his or her own situation. To make this 
so everyone's identity must be respected. Sharing, not only in word, 
but also in prayer, song and art, of all that God has done for us, 
where we are and as we are, has profoundly enriched us who came from 
Africa, the Americas, Asia, Europe and the Pacific. 


From our sharing three results have become clear: 


Le Without evading or minimising theological debates it has become 
clear that it is around the living person of Jesus Christ that we 
have met, reliving 'that there is no other name given among men by 
which we must be saved.' Through the work of the Holy Spirit we have 
recognized together the power of salvation by his cross as it is 
manifest in his resurrection. 


Thus it is to him that we call you to turn. Beyond our own con- 
fusions, in the very midst of our most complex problems, God is offer- 
ing us his salvation which is simple and comprehensive, a wonderful 
turning upside down of the usual course of events, of our world, 
expressed in the true conversion of men and women to God. 


We have also recognized that it is the whole of human reality that 
he wants to free from all that keeps it in slavery. In accepting 
the total weakness of the cross 'All power has been given to him'. 
Until the end, when he comes to demonstrate his final victory. We 
see him victoriously at work every time a man or woman comes to true 
liberty and accepts his responsibility as a person - a child of God. 


<i Face to face with him whom we have also met as our judge we 
become aware of the sharpness of his demands and of the gap that 
exists between what we believe and what we do. Because of the 

salvation that is in Jesus Christ and which promises to all 'the 


; 


glorious liberty of the children of God' we commit ourselves more 
fully in the struggle against everything that oppresses men and 
women today, not only the sin of that is in them but also that is 

in societies. The scandals of racism, of social injustices, of 
economic and political oppression, the tragic shame of the Indochina 
war or the bloody suppression of liberation movements, the dehumani- 
zation of technological civilization and the threat that it poses 
for the future of humanity all these challenge Christians urgently 
to express in action the salvation of Jesus Christ. 


This necessary obedience to the liberating power of Christ, ina 
coherence of faith and life must be accompanied by analysis of the 
situations where it is to be carried out. The abusive misuse of 
all kinds of power, including the compromises of the churches in 
this area, must be frankly seen and clearly denounced. 


The cross of Christ where his love went to the bitter end forces us 

to recognize how often we stop along the road and impels us to start 
walking joyously even if the path leads to sacrifice. It compels us 
to engage in spoken witness and to enter into dialogue with all those, 
of one faith or another, of one conviction or another, who are also 
loved by God. In spite of differences, the other must never be re- 
garded as an enemy, but through Jesus Christ as a brother or sister 
through whom God wants to enrich us. 


4. The experience of sharing in Bangkok obliges us to keep on 
searching for structures of a common life that will enrich our lives. 
It is very clear that we must find new ways of responding together 

to our common calling to mission in the six continents of one divided 
world, so that everyone may take full responsibility and obtain full 
identity. In this respect we are only at the beginning of the road. 
We have however noted the development of some promising experiments 
which call us all to use more creative imagination to find a mature 
and honest relationship. For this to be a true renewal we shall be 
led to take some painful decisions. So that the full and responsible 
identity of the traditionally receiving churches may be more speedily 
furthered, it may be necessary for there to be a temporary with- 
drawal of foreign funds and personnel. 


It is at the local level that the reality of the church universal 
must be lived. In today's world with an over-growing migration 
which challenges our communities, all of our churches are called 

to receive the strangers in their midst as brothers and sisters 

who manifest the catholicity of the Church and share in its local 
mission. God has set before us riches that we must learn to receive. 


It is under the sign of great hope that we write. In the humility 
to which we are forced by our powerlessness we have learned once 
again that ‘the word of God is not bound' and that it opens wide 
the doors of salvation. 


Minutes and Report of 
Meeting of the Assembly of the 
Commission on World Mission and Evangelism 
Bangkok, Thailand 


December 31, 1972 and January 9 - 12, 1973 


INTRODUCTION 


The Bangkok Assembly of the CWME was structurally quite different 
from all preceding assemblies. It was held in conjunction with a 
Conference on ‘Salvation Today' which met from December 29, 1972 to 
January 8, 1973. All those attending the Assembly took part in the 
Conference along with some 100 other persons. The Director's report 
(see Appendix B) was actually presented at the beginning of the Con- 
ference on December 31, 1972 and this session was therefore regarded 
as a session of the Assembly. Thus by the time the Assembly first 
met as the Assembly on January 9 the participants had lived, worked, 
worshipped and met together for eleven days in the framework of the 
Conference. While technically separate from the Assembly, the Con- 
ference was an integral part of the atmosphere, mood and content of 
the Assembly. 


The Conference, while centred around worship and celebration, 
had two essential elements: a series of small groups which met to 
explore through Bible Study, the arts and other ways the meaning of 
salvation as experienced and understood by the participants. Elements 
out of these groups, which did not produce reports, found their way 
into the Assembly. The second element was discussion of particular 
topics in sections and sub-sections. The discussion was in most cases 
introduced by ‘action reports' on concrete situations. These sections 
did make written reports and these, after being received and in some 
instances commented on by the Conference plenary, were referred to the 
Assembly for consideration and any action. Thus they are an essential 
part of the Assembly record and are appended to these Minutes. 


These Sections with their sub-sections were: 


“ig Culture and Identity 
A. Dialogue with People of Living Faiths 
B. Christian Identity and Racial Identity 
C. Cultural Change and Conversion 


II. Salvation and Social Justice 


A. In a World of Violent Revolutionary Change 
B. In Situations of Economic Exploitation 

C. In Relation to National Planning 

D. In Relation to Local Struggles 
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III. Churches Renewed in Mission 


A. Churches in Relationship 
B. Growing Churches and Renewal 
C. The Local Mission of Each Church 


Setting 


The Assembly met in the 'Happy Hall' of the Swanganivas Red Cross 
Centre on the outskirts of Bangkok, Thailand. The host for the meet- 
ing was the Church of Christ in Thailand. The simple comfort of the 
centre, its 'campus' atmosphere and the geniality of the Thai people 
contributed greatly to the success of the meeting. It was well served 
by stewards recruited from south-east Asia by the youth secretary of 
the East Asia Christian Conference. 


Life of the Assembly 


After the session on December 31, 1972 when Philip Potter gave 
his Report, the Assembly met for two sessions on January 9 in plenary 
and then divided for its basic work into six Committees. These met 
all day on January 10 and for the morning of January 11. The commit- 
teesreported to the Assembly in plenaries in the afternoon and evening 
of January 11 and up until dinner on January 12. The opening worship 
was led by Mrs Clarie Harvey with a meditation by Tracey Jones on the 
concluding verses of the four Gospels. The Assembly gathered for 
worship every day at noon. The closing worship on the evening of 
January 12 was led by Emilio Castro. 


AFTERNOON SESSION - JANUARY 9, 1973: 16.00 


The meeting was called to order by the chairman of the CWME, 
Bishop John Sadiq. The roll was called by the Director, Emilio 
Castro. (See Appendix A for Attendance List) It was noted that all 
of the Affiliated Councils except four had appointed members of the 
Assembly, but that in two other cases persons appointed had not been 
able to attend. There were also 36 voting members appointed by the 
Central Committee of the WCC. 


Bishop Sadiq welcomed all those in attendance and called upon 
the following to bring fraternal greetings: 


Mr Hazima Fujimori - World Alliance of YMCA's 

Dr Philip Johnson - World Association of Christian 
Communication 

Rev. Paul Fueter - United Bible Societies 

Prof. David Suh ~ World Student Christian Federation 

Fr Basil Meeking - Roman Catholic Church 


In Memoriam 


Bishop Sadiq read the names of those who had died since the last 
meeting of the Commission in Mexico City and who had made special con- 
tributions to the work of the Commission. He called upon members to 
stand in silent remembrance of their lives and witness. 
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1963 Rev. Pierre Benignus 
1964 Rev. Jean Badertscher, Rev. Andrew Thakur Das 
1965 Dr Jesse Henry Arnup, Dr Alphonse Koechlin, 
Miss Muriel Underhill 
1966 Rev. A. M. Chirgwin, Dr Hendrik Kraemer 
1967 Bishop Alexander Biithi, Dr Korula Jacob, 
Dr S. C. Leung 
1968 Dr Kenneth Scott Latourette 
1969 Bishop Rajah B. Manikam, Dr J. H. Oldham 
1970 Dr John Wear Burton, Dr G. 0. H. Locher, 
Dr Frank Laubach, Dr D.T. Niles, Mr Wallace Wright 
1971 Mr Lawrence McGregor 


Staff 


1970 Hank Crane, Daisuke Kitagawa, Erik H. Nielsen 
1971 Valdo Galland 
1972 Gwenyth Hubble 


Affiliations 


The Chairman reported that the following Councils had become 
affiliated to CWME since the meeting in Mexico City. 


Oesterreichischer Missionsrat 

Ecumenical Council of Finland 

Christian Council of Malawi 

Christian Council of Trinidad and Tobago 
Christian Council of Zambia 


Representatives of these Councils who were present were recog- 
nised and welcomed. It was also noted that the names of a number of 
Affiliated Councils had changed, some due to political developments 
and some to the fact that a group within a Council concerned only for 
‘foreign missions' had been replaced by the whole Council. 


Nature of the Meeting 


In speaking of the nature of the present meeting, Bishop Sadig 
recalled some of the highlights of his association with the ecumenical 
movement since 1947, and the steps which had led up to the integration 
of the International Missionary Council and the World Council of 
Churches. The Commission had now become a well-balanced cross-section 
of the world Christian community and was no longer predominantly Anglo- 
Saxon. Salvation in Christ as an offer of love should inform and 
inspire the Assembly, and he hoped that discussion would be measured 
by nothing less than the fulness of the stature of Christ. It was now 
possible to see more clearly the specific witness of the Commission 
within the World Council of Churches, but it was important also to 
recognise that we needed to receive as well as to give. The place of 
the Commission within the Unit on Faith and Witness provided ample 
opportunity for fruitful mutuality. One of the tasks of the Assembly 
was to find the identity of the Commission within this diversity in 
such a way as not to surrender the mission committed to it but at the 
same time to enrich it by traffic with fellow-travellers in the ecume- 
nical pilgrimage. The great vision of mission on six continents given 
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at the Mexico meeting still remained unfulfilled and he hoped that the 
Conference on Salvation Today had sharpened this six-continent approach 
to mission. The main task of the Assembly, as he saw it, was to re- 
ceive the insights God had given through the Conference and translate 
them into missionary and evangelistic action - action desperately 
needed today in a salvation-hungry world both within and without the 
Church. 


Philip Potter, as outgoing Director of CWME, greeted the Assembly 
on behalf of the World Council. He said that over the past year or so 
the Conference on Salvation Today had been regarded as a landmark in 
the life of the Council. It was clear that it would have a signifi- 
cant influence on the planning of the Fifth Assembly. The Commission 
had a continuing role to play and a great deal of its work was close- 
ly related to programmes throughout the Council. The restructuring of 
the Council was still in process and would only be completed at the 
next Assembly. He hoped the present meeting would look at the Aim and 
Functions proposed for Unit I on Faith and Witness to see whether the 
concern of the Commission for action-reflection was adequately covered. 
Opportunity should also be taken to examine afresh the role of the 
Commission within this Unit. More thinking needed to be done on the 
relationships with national councils and on questions concerning co- 
operation with the Roman Catholic Church and other non-member churches. 
The WCC had ceased to be a predominantly North Atlantic body and was 
becoming a truly world-wide Council of churches, though this was not 
always manifest in our style of working. There was however a serious 
division between our confessed faith and our obedience in the diffi- 
cult and controversial issues of our time. The Commission could help 
the ecumenical movement to pull together what God has made one and 
which we have divided by our different theologies and confessions. 


: The Conference on Salvation Today had made an important contri- 
bution to the present examination of the methodology of the Fifth 
Assembly. It had been a signpost to the future and had demonstrated 
the possibility of a real meeting between Christians in a world of 
pluralism, a meeting in which we had been forced by God's spirit to 
listen to one another, to be corrected by one another, to be enriched 
by one another, and to stand by one another. The existing missionary 
structures must be changed and changed radically. Our slogan should 
be ‘Mission in One World' and this must be much more of a reality than 
it had been in the past. We must get rid of the residual feeling that 
mission meant being somewhere else; it was important to think not only © 
of the Church in each place but of one Church for mission in each 
place. Finally Dr Potter referred again to the importance to the 
World Council of the methodology of the work of the Commission with 
its emphasis on the inductive approach - reflection on what we are 
doing and willingness to change in the light of this reflection. The 
Commission was like an iceberg with only its tip showing. In fact 
there were many different groups working in many different places and 
the job of the staff was to be attentive to what was happening in 
every place. 


Appointment of Committees 


On the recommendation of the CWME Committee it was agreed that 
the Assembly should work in the following six Committees and that the 
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Chairmen and Secretaries be as listed: 
- Committee A The CWME within the WCC 


Chairman: Mrs Clarie Harvey (USA) 
Secretary: Dr Hans Florin (Germany) 


Committee B Evangelism and Relationships 


Chairman: Bishop Mortimer Arias (Bolivia) 
Secretary: Dr Floyd Honey (Canada) 


Committee C Partnership 


Chairman: Mrs R. Andriamanjato (Madagascar) 
Secretary: Rev. Alexander John (India) 


Committee D Studies and Publications 


Chairman: Dr E. H. Johnson (Canada) 
secretary: Dr Carl Hallencreutz (Sweden) 


Committee E Specialised Programmes and Related Agencies 


Chairman: Dr Jacques Rossel (Switzerland) 
Secretary: Rev. Mathai Zachariah (India) 


Committee F Structure and Emphasis 


Chairman: Dr Soritua Nababan (Indonesia) 
Secretarys Dr Eugene Stockwell (USA) 


On the recommendation of the CWME Committee it was agreed that 
the Assembly Steering Committee should be composed of: the Chairman, 
the Vice-Chairman, the Chairmen of the six Assembly Committees, 
Archbishop Antony of Minsk and Prof. Kwesi Dickson. 


Revision of the Constitution 


Robbins Strong presented briefly the proposed revision of the 
Constitution as found in pages 75-86 of the Report 'From Mexico City 
to Bangkok'. He described the process that had led to the revision 
beginning in 1968 at the Divisional Committee Meeting in Odense. He 
noted some of the reasons that had led to the revision such as the 
anomalies that existed in the present Constitution as adopted at New 
Delhi at the time of the integration of the IMC and the WCC, the 
changed structure and terminology of the WCC with the CWME now finding 
itself part of Programme Unit I on Faith and Witness, the need to have 
contact with a wider constituency. He pointed out that changes in the 
Constitution would not become finally effective until the next Assem- 
bly of the WCC in 1975, since it involved changes in the WCC Constitu- 
tion. Due notice of the changes had been given to all Affiliated 
Councils but only the Assembly could vote changes. It was proposed 
that the draft be carefully examined by one of the Assembly Commit- 
tees, that there be an open hearing held by this Committee for those 
who were not members of that Committee and that a vote be taken only 
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when the Committee reported. 
In response to questions from the floor Mr Strong replied: 


a) that it would be possible for Councils which did not wish to have 
official relations with the World Council of Churches to be in consul- 
tation with the new Conference while not becoming full members; 


b) that the Constitution would allow for the representation of or- 
ganisations or of churches not in Affiliated Councils; 


c) that the proposed revisions had been circulated to all Affiliated 
Councils, but that it was his opinion that the Assembly was free to 
make changes or amendments to the text before it was sent to the 
Central Committee or the Fifth Assembly. The chairman confirmed this 
opinion. 


It was agreed that the Constitution be referred to Committee F. 
Election of Chairman and Vice-chairman 


Bishop Sadiq reporting on behalf of the CWME Committee nominated 
Dr Tracey Jones and Dr Soritua Nababan as Chairman and Vice-chairman 
respectively of the Commission on World Mission and Evangelism. This 
was unanimously agreed to. Bishop Sadiq then invited Dr Jones and 
Dr Nababan to take places on the platform and Dr Jones to assume the 
chair. 


In thanking the Assembly for the confidence shown in electing 
him, Dr Jones said that his first words would be ones of thanks to 
Bishop John Sadiq and Dr John Coventry Smith who, as Chairman and 
Vice-chairman respectively, had guided the Commission since 1963. 
They had carried their responsibilities with great diligence and he 
was sure that he was expressing the mind of all the members in thank- 
ing them for the faithful and skillful services and leadership they 
had rendered. Dr Nababan allied himself with Dr Jones in a brief 
expression of gratitude for the confidence shown in his election, 


Dr Jones then formally presented Dr Emilio Castro as the new 
Director of the Commission. The nomination had been made at the 
meeting of the CWME Executive Committee at the time of the Central 
Committee in Utrecht in August 1972 but action was delayed until all 
the members of the full CWME Committee had voted their approval. Dr 
Castro had taken up office on January 1, 1973. 


EVENING PLENARY SESSION, JANUARY 9, 1973 


The Chairman called upon Dr Jacques Rossel, who during the 
Conference on Salvation Today had served as chairman of a small sub- 
Committee on the Assembly Agenda (appointed by the CWME Committee), 
to speak on the work of the Conference on Salvation Today and its 
implications for the Assembly and the future work of the CWME. Ex- 
cerpts from Dr Rossel's talk are found in Appendix C. Dr Jones 
thanked Dr Rossel for his far-reaching and thought-provoking report. 
After a brief discussion it was agreed that the Report be referred 
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to Committee F and be background for all the Committees. 


Dr Rossel, on behalf of the Sub-committee on the Assembly Agenda, 
recommended that the work of the various Sections and a number of 
other issues that had come up during the Conference such as: proposed 
boycott of American goods; local missions; questions raised by a dele- 
gate from the German Democratic Republic; a proposal by Dr Peter 
Beyerhaus regarding a theological consultation be referred to specific 
Committees. This was agreed to. It was further agreed to ask Commit- 
tee F to consider the question of a 'Letter to the Churches' and re- 
port back to the Assembly as early as possible. 


It was further agreed 


a) that Dr Thomas Wieser with the Chairman and the Director be asked 
to examine the various theological statements and formulations con- 
tained in the Section reports regarding our understanding of Salvation 
and to bring these together in a form which would enable the Assembly 
to decide how they should be treated. 


b) that the report 'From Mexico City to Bangkok' and Philip Potter's 
Director's Report be referred to all the Committees. 


The session closed with prayer. On the following day the Assem- 
bly met in Committees. When it assembled again in Plenary on January 
11, it heard reports of the different Committees. 


Committee A 
THE CWME WITHIN THE WC 


Mrs Clarie Harvey, the chairman of Committee A, presented the 
report of the Committee. After thanking her fellow officers of the 
Committee, she indicated that the Committee had decided to concentrate 
on three aspects of the CWME's relationship with other programmes of 
the WCC: I. Education and Renewal, II. Programme to Combat Racism, 
III. Inter-Church Aid and Development. 


I. EDUCATION AND RENEWAL 


In the discussion amendments were proposed by Canon John Taylor 
and Dr Fritz Raaflaub. They were accepted. It was then agreed that 
the amended Report and Recommendations as follows be adopted. 


A. Education 


At its Assembly in Bangkok, from January 9 to 12, 1973 the CWME 
became acutely aware of the responsibility which rests on 
churches throughout the world, in the whole realm of education. 
Our theme, Salvation Today, inevitably focused attention on this 
subject. It was developed by a sub-section of the Conference 
dealing with National Planning (see Section II, Sub-section C, 
Appendix E). We refer the findings on Education from the Con- 
ference on Salvation Today to all our constituencies, to the 
staff of the CWME, and to the Office of Education of the WCC, 
requesting them to give serious consideration to them. Education 
is of crucial importance in any programme that is calculated to 
free people from enslaving structures, and dehumanising value 
structures. The aim of education should be empowering the power- 
less, giving a voice to the voiceless, so that people may become 
aware of their own problems, resources and potentials, weigh 
possibilities that are open to them and choose their own course 
of action with*regard to their duty to society. Education is 

for developing full human beings and integrated persons and must 
go on throughout the whole of life. 


1. We recommend educational experiment and research in all six 
continents. Particular attention should be given to the fact 
that both individual rights and cultural identity demand the use 
of the mother tongue in education and free access to modern 
languages and culture. 


2. The whole village or community should be considered a com- 
munity of learners and teachers in an imaginative system of 
education. Basic to our thinking is that all members of the 
community, old as well as young, rich and poor, literate and 
illiterate, exalted and humble, have much to learn and much to 
teach. Only as there is an integrated partnership between all 
sections of the community can education in the best sense be 
achieved. 


3. Christians should exert their influence to ensure that 
educational systems should exist, not just for evolving the few 
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who will receive tertiary education, but to help all to give of 
their best to the community. Educational systems must be rele- 
vant both to the individual and to the community. 


4. When national goals are in conflict with cultural and social 
goals, planning itself becomes oppressive. Any national education 
planning must be carried out in close consultation with the com- 
munity. 


5. Education must not be conditioned by the needs of society and 
the availability of jobs. However, the value structure and wage 
structure of society must be so ordered that those who have a 
capacity for carrying responsibility or giving technical skill 
may find fulfilment in serving the needs of society rather than 
in obtaining prestigious employment. 


6. We consider the role of Christian teachers to be very im- 
portant in discovering new styles of education and experimenting 
with them. We strongly urge churches to re-emphasize teaching 
as a high Christian calling. 


Recommendations: 


1. a) That CWME and the Office of Education of the WCC be requested 
to consider the convening of consultations on education in strategic 
parts of the world. These should bring together the Office of Edu- 
cation, churches, mission boards, local authorities and, where pos- 
sible, governments. The purpose of the consultations would be to con- 
sider the role of the church and of individual Christians in education, 
church participation and the matters as outlined in the report from 
the Bangkok Conference. 


b) That CWME take the initiative to convene consultations in 
various parts of the world to study the role and content of primary 
and secondary education to be geared to the real needs of the coun- 
tries. 


- That the Assembly endorse the urgency for the CWME and the 
Office of Education of the following concerns: 


- Re-appraisal of the Christian nurture of members in congregations 
(Sunday schools, catechetical classes, youth work, adult study, 
action-reflection groups) to relate Christian faith and commitment 
more incisively to mission, family life, social action, world 
perspective. 


- Next steps and directives in the growth of area, laity and study 
centres, and varied leadership training enterprises, with emphasis 
on redefinition of the church, mission, roles of clergy and laity, 
church and society witness. 


- The radically altered situation of the church schools at all 
levels amid soaring governmental provision for and control of 
general education, posing sharp new questions of goals, relations 
and strategies for churches and councils. 
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- The incredible increase in general education, both formal and in- 
formal, causing churches to be critics (and/or supporters) of the 
goals, contents, methods and human impacts of general education. 


B. Renewal 


Mrs Harvey moved the adoption of the recommendations concerning 
Renewal. Dr Anne-Marie Aagaard felt that the reference to the in- 
volvement of women and youth was inadequate and moved the adoption of 
an amendment. This was agreed and is incorporated in the text. Mr 
Strong raised a question concerning the financial implications of 
recommendation 2, pointing out that CWME was giving financial support 
to Unit III. Dr Hans Florin said that the Committee had felt that a 
commitment regarding finance gave added emphasis to a renewed expres- 
sion of support to the concerns of the Renewal Group. 


It was agreed to adopt the following recommendation: 


1. We especially welcome the signs of renewal of the CWME as 
indicated by the proposed constitutional amendment that enlarges 
the CWME constituency to include ‘other groupings' (see page 84 
"From Mexico City to Bangkok'). We recommend that this clause 
be implemented as a matter of urgency and that Mission Boards 
and Councils make it a reality at the national and local levels. 


2. We recommend that the CWME support financially and cooperate 
with the Renewal Group of Unit III of the World Council of 
Churches. 


3. We recommend that the CWME appoint a young staff member 
(preferably under 30) to act as a catalyst making effective the 
involvement of youth, women and other lay groups in the total 
work of mission for salvation. 


4. We recommend that CWME in mapping its policy and in the im- 
plementation of its programme make a deliberate attempt to bring 
women and youth into positions of responsibility and decision- 
making (see Sections I, II, Appendices D and £). 


II. QUESTIONS CONCERNING THE PROGRAMME TO COMBAT RACISM 


A. Mrs Harvey read this section of the report. During a long dis- 
cussion a number of amendments were proposed, some of which were 
accepted and are incorporated below. During the discussion a number 
of references to racism in other areas were made, including the pos- 
sibility of a reference to the situation in Uganda. With the per- 
mission of the Chairman, Canon Burgess Carr, of the All Africa Con- 
ference of Churches, spoke on the background of recent events in 
Uganda and of the cooperation that the AACC was receiving from the 
churches in that country in its approaches to General Amin's govern- 
ment regarding the hardship caused by the speed with which the 
citizenship regulations were being implemented. 


There was also some pressure for a less rigorous limitation on 
the funds given to the liberation movements, but it was pointed out 
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: 
: 


that 


the Programme to Combat Racism had these concerns very much at 


heart and that action could safely be left in the hands of the offi- 


- cers 


from 


B. 


and Committee of that Programme. 


It was agreed to adopt the following Report on questions arising 
the Programme to Combat Racism: 


Considering the concrete situation of people living in Africa 
under Portuguese colonialism, we as Christians declare that 
colonial domination is anti-Christian because it denies to each 
person the inalienable right to personhood. No church can sup- 
port such a system without betraying its own vocation and mis- 
sion in the world. We therefore call on the CWME Assembly in 
Bangkok and the WCC Executive in Bangalore to urge its member 
churches: 


1. to investigate the possibility of sending an ecumenical 
delegation to visit the liberated areas at the invitation 
of the people there; 


2. to give maximum publicity to the true state of affairs in 
the Portuguese colonies and for church leaders to refuse to 
go on goodwill tours to these countries; 


4. to launch a campaign to increase aid through the World 
Council of Churches for the educational, social and medical 
work of the liberation movements and for the development and 
consolidation of community structures and resources in the 
liberated areas; 


4. to mobilize public opinion in favour of the legitimacy of 
the struggle of oppressed peoples for their liberation; 


5. to draw attention of all missionary agencies working in 
Southern Africa to the relevance of the criteria outlined 
in Section II, Sub-section A, Appendix E); 


6. to urge missionary agencies to give serious consideration 
to the resolutions of the WCC Central Committee in Utrecht 
concerning the withdrawal of investments from firms doing 
business in Southern Africa. 


Committee on the Churches' Participation in Development 


Mrs Harvey reported that the Committee had given serious con- 


sideration to a proposal by Mr Oscar Allen on a 'Proposed boycott of 
American goods' made in the Conference on Salvation Today, and which 
had been referred to the Committee. On the recommendation of the 
Committee it was agreed to recommend to the CCPD 


that serious attention be given to the possibility of supporting 
and encouraging local groups of action and protest against un- 
just economic structures, e.g. groups organising a boycott of 
USA imports in areas of USA economic domination. 
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III. QUESTIONS CONCERNING CWME'S RELATIONSHIP TO INTER-CHURCH AID 
AND DEVELOPMENT 


Mrs Harvey presented the Committee's Report on this topic which 
was adopted. 


A. Project System 


The Committee reviewed the joint Project List operation of 
CICARWS/CWME. The Project List is a list where churches from 
six continents through National or Regional Councils present 
their project requests through the WCC to the ecumenical 
fellowship. 


These project requests are one of two kinds: support to the 
churches themselves and support to the churches' services to 
society and nation. The project system is now being regional- 
ised so as to permit the churches in their regions to articu- 
late their priorities for mission and witness in their parti- 
cular context. 


With regard to the relationship of Mission and Service agencies 
to the joint CICARWS/CWME Project List operation, it was felt: 


- that bilateral financial support could increase the depend- 
ency of supported churches on the one hand and tends to iso- 
late these churches from their regional or national fellow- 
ship; 


- that multilateral, ecumenical approaches could be developed 
in such a manner as to provide for regular and ongoing re- 
lationships between partner churches; 


- that the Project List, although open to all churches, serves 
particularly churches which are not in immediate relationship 
with Mission Boards, thus indicating the inadequacy of the 
ecumenical sharing at present. 


It is recommended to the CWME: 


1. To urge the churches and their agencies to consider serious- 
ly the joint Project List of CICARWS/CWME as an instrument 
of ecumenical sharing; 


2. to urge the churches and their agencies to support projects 
related to the mission of the churches such as support to 
NCCs, to mission and evangelisation projects, to training 


of the ministry, laity and strengthening of the churches' 
spiritual and pastoral life. 


It is recommended: 


1. To promote and support self-tax of individuals and churches 
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everywhere as an expression of transfer of power from the 
powerful to the powerless. This should be linked to the 
WCC's 2% appeal which was adopted in Uppsala and reaffirmed 
in Utrecht; 


2. to expose the negative influence of the 'donor mentality' 
manifested in development aid ('help-syndrome') thus per- 
petuating existing economic and political systems. In this 
connection CWME should draw on the CCPD study on effects of 
aid on social justice and self-reliance and publicize the 
conclusions of this study within its constituency; 


4. to urge churches and missionary agencies to study together 
the effect of production and trade practices on the economy 
of their respective countries and the harmful restrictive 
business practices of multi-national corporations in terms 
of economic exploitation. The results of such studies 
should be used in salvation oriented action programmes 
(i.e. Indonesia/Holland, Latin America/USA) ; 


4. to promote new patterns of investment relations which serve 
the political and social liberation of the poor and the 
oppressed. 


Committee B 
EVANGELISM AND RELATIONSHIPS 


Bishop Mortimer Arias as Chairman of Committee B presented the 
report on Evangelism and Relationships. He noted that the report 
took a shape somewhat different from usual reports, but that new 
forms were needed if we are to be faithful in Evangelism. The first 
part on Evangelism Today was accepted with the suggestion that every 
delegate read it on the plane returning home. 


A. Evangelism Today 


Saturday morning. Mr Chips has to get up at 5 o'clock because 
he has to catch an early plane from Bangkok to New York. In 
the airport of Bangkok he perspires heavily because he had to 
put on his winter clothes in case New York might be very cold. 
At last he sinks into his seat on the plane. He closes his 
eyes and wants to be alone. ‘Salvation Today' is over. He 
orders a cold orange juice with ice from the hostess and thinks 
about his forthcoming commitments: meeting of the missionary 
board, writing a report on Bangkok, going to the barber, talk- 
ing to his friend Mr Rothschild and returning home to his wife 
and children. The hostess rushes back and forth through the 
plane in which every seat is occupied. "What did that last 
committee on evangelism say?" he tries to remember. "Yes, of 
course" it comes to his mind, "mobilising the whole church, 
every member an evangelist, a witness". Mr Chips looks at his 
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neighbour, an American lady, a conference participant returning 
to the States, president of Church Women United. "I cannot 
evangelise her! And the hostess? Should I evangelise her? She 
is too busy. Maybe I can just help her a little bit in her task. 
But is that really the Gospel for that situation?" 


Next day in Philadelphia he meets his old friend Mr Rothschild, 
a leading layman in his church and a fervent Christian, by pro- 
fession a real-estate agent. He had to talk to him because he 
knew that he was consciously preventing black people from buying 
houses in the white areas of Philadelphia. 

"How can you do this?" he asked his friend. 

"Well", said Mr Rothschild, “you know, firstly nobody wants a 
black neighbour and I have to serve my customers, and secondly 
if I do not conform to the rules of my profession I will soon be 
out of business. And perhaps it helps you to understand my posi- 
tion if I add that I give a great part of my income for evange- 
listic and missionary programmes." 

"Yes, of course, I see this", said Mr Chips, “there are many real 
estate agents within the church and outside the church who in 
their heart disapprove of this practice. If they got together 
they might be able to save the housing situation overnight. You 
know, in Bangkok they told us that evangelism is something which 
has to happen many times cooperatively and even together with 
non-Christians." 

"Well", answered Mr Rothschild, “you press the term evangelism 
too far." Mr Chips was thinking. The words 'Bible Study' came 
to him and he said: “Are you sure that we could not study some 
relevant passages in the Bible on the real estate business to- 
gether with Christians and non-Christians?" 

Mr Rothschild objected: "I disapprove of this horizontalising 
of the Gospel. The Gospel I know speaks of the dimension of 
God's wrath and judgement." 

Mr Chips was silent. He said to himself: "My God, it is right 
here: The sword of judgement is hanging over us. Through our 
folly God's wrath will destroy all that is dear to us. Shall I 
talk to this man about the judgement of God, about his duty to 
evangelise and inspire his fellow real-estate agents? How can 

I tell him that a Christian is 'saved' to do the unexpected, 
that he can take great risks and live more dangerously and thus 
more creatively?" 


Mr Chips had not really prayed for a long time. Now he had to. 
And he told the Lord: "Lord, it takes so much more courage to 

speak to a friend about judgement than to put it on paper or to 
preach it from the pulpit. Kyrie eleison." 


On his way home he dropped in at the barber shop. He closed 
his eyes while the barber was cutting his hair. 

"Do the work of an evangelist", he said to himself, “what does 
that mean? Should I talk to this man about salvation today?" 
But he was too tired and he despised taking the casy way out and 
giving him a tract. (Actually he had given up long ago the 
habit of having tracts in his briefcase.) All of a sudden he 
heard the black man singing "Go down Moses, way down in Egypt 
land" and "In the upper room with Jesus". Mr Chips was ashamed 
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because he felt tears mounting in his eyes. But he couldn't 
help it. And after all it was true, what the black man sang. 
"What a God, who could use stubborn Moses, a short-—tempered 
murderer to save an even more stubborn people." 

"Yes", he said aloud, and the barber asked: "Pardon, Sir?" 
"Yes", Mr Chips said to the black man, "and thank you for your 
song." 

They shook hands. 


At home his wife reminded him that there was a meeting, the home 
and school association. 

"T can't go", Mr Chips said, "I have to write my report. Please 
go yourself and represent the family." 


His wife sighed: "Salvation yesterday and tomorrow, only not 
today". 
Mr Chips took her arm and said: "Please understand, dear, I 


have to think out and articulate what it means that every member 
of the church is an evangelist. When you come back, tell me 
about the meeting". 

"Yes", she said, "but remember once in a while I need to be evan- 
gelised too. I have been talking for three weeks with children. 
I want to talk with an adult." 

"We will do it when you come home", added Mr Chips. 


When she had gone he said to himself: "Why did she not talk 

with an adult when I was away? Our home is surely not a castle 
but a house." And he decided before going on his next trip to 
ask one of his friends to take his wife out for dinner. And he 


wrote in his report: "There is no evangelism alone, not even 
in the family. Lord, teach me to trust and expect more from the 
others." 


When he had written this his wife came home. She brought a 
couple with her whom he didn't know. 

"Chippy, my dear", she said, "I have met these people at the 
meeting. They know that I am a clergyman's wife and they 

asked me: 

"How can we teach our small children to pray? How can we talk 
to them about the Bible? We are not Christians but we think our 
children ought to know something about it. What would you say?" 


Mr Chips prepared some coffee and biscuits and then he said: 
"That is a most difficult question. When it is put to us, even 
those of us who are clergymen have to begin at the beginning 
again. But let's start in together." 


(Complete your story ........ ere! 


B. Guidelines for the Evangelism Secretary 


It was agreed that the following report on guidelines for the 
Evangelism Secretary be accepted. 


Evangelism within the ecumenical movement has come to be under- 
stood as 'a dimension of the total activity of the Church' so 
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that ‘everything the Church does is of evangelising significance’ 


(Evanston). 


Thus the thrust of evangelism, within WCC structures 


cannot be confined to one particular desk. Rather the role of 
the Secretary on Evangelism should be an enabling and a catalytic 


one. 
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His special tasks should be: 
To study structures and situations, movements and models 


- outside churches 

- within churches 

- within the WCC 

- where creative communication of salvation takes place; 


to share the results of such studies with different regional 
and denominational groups and with other programmes within 
the WCC structures, through all appropriate media (e.g. the 
Monthly Letter on Evangelism) ; 


in a process of ‘action-reflection' to relate theologically 
such developments to the biblical message of the present and 
coming Kingdom of God, thus helping the churches to overcome 
the traditional giver-receiver structures in evangelism, and 
to recognise their own need of salvation in Christ; 


to give special attention to new ways of communication which 


imply a sharing of new life rather than of abstract state- 
ments on salvation. 


Various recommendations arising from the Conference on Salvation 
Today had been referred to the Committee: 
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On Preaching and Conscientization 


"That in their preaching and teaching ministry churches 
in areas of colonial and racial domination should awaken 
in people the consciousness of their cultural identity 
and continually help them to affirm their personhood." 
(See Section I, Recommendation F 2a, Appendix D) 


It was agreed that the Executive Committee of the WCC be asked 
to involve the Programme to Combat Racism in the implementation of 
this recommendation, with the cooperation of the Director of CWME; 
that CWME bring it to the attention of the relevant mission agencies 
and National Councils, urging its implementation. It may be useful 
in doing this to set the recommendation in the framework of the 
Biblical reflections on Racial Identity in Section I, Sub-section A. 


2. 


On Missionary Presence and Liberation Movements 


"Due to the complexities of every national situation 
we recommend to the CWME that it sponsor and organise 
mini-consultations with various Mission Boards and 

national churches to discuss the issue of missionary 
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presence and support to movements of liberation etc." 
(See Section II, Sub-section A, Recommendation B, 
Appendix E). 


This recommendation was approved. 


3. On Churches in Situations of Captivity 


It was agreed to accept the following recommendation from 
Section II with the stipulation that CWME avoid publishing studies 
on ‘how to live in captivity' and concentrate rather on promoting 
pastoral care through interchange and mutual support between churches 
in similar situations. CWME should also seek to gather and publish 
Bible studies related to captivity as well as contemporary songs 
written out of captivity situations. 


"Recognizing that churches work in many parts of the 
world under oppressive and inhuman circumstances that 
humanly speaking seem hopeless, we recommend to the CWME 
Assembly to give special attention to the subject: How 
to live responsibly as Christians in circumstances of 
captivity". (See Section II, Sub-section A, Recommenda- 
tion C, Appendix E). 


4. The Local Mission of the Church 


CWME should recognize the significance of the section 'The Local 
Mission of Each Church' (Section III A, Appendix F) and take 
steps to see that it is carefully studied at all levels. We 
underscore the creative possibilities for mission latent in the 
individual Christian and the local community. No two Christians 
are alike, and their collective expressions of mission also dif- 
fer widely. We discovered at Bangkok that this diversity can 
contribute to spiritual health and biblical wholeness, and 
should be accepted by those whose understanding of and partici- 
pation in mission may be vastly different. 


This has important implications for relationships. Conciliar 
structures which operate on a broader scale must be careful not 
to quench the Spirit in relating to the diversity of local 
Christian groups. On the other hand, local groups and movements 
should not despise the existing instruments for expressing unity. 
Conciliar bodies have a responsibility to relate themselves in a 
pastoral style to emerging movements - a style that is willing. 
to listen and learn. 


5. Communication 


In considering Recommendations B 1-4 in Section III B (Appen- 
dix F) the importance of continuous dialogue between church 
leaders and communicators was emphasized. Up to now in many 
churches this dialogue does not exist. Church leaders often 
decide by themselves on what they want to communicate and then 
expect the communicators as specialists to communicate whatever 
they have prepared. Decisions as to the content of communica- 
tion should be made by th th.rches jointly with the 
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communicators. They should participate in the communication 
from the initial stage, not as advisors but as an integral part 
of the process of evangelism. 


6. Ecumenical Sharing of Personnel 


The involvement of regional organisations in the Ecumenical 
Sharing of Personnel was endorsed (see Section III C, Recom- 
mendation 3, Appendix F). This need not necessarily entail the 
appointment of new staff, but may be carried out on a voluntary 
ad hoc assignment basis. Ecumenical Sharing of Personnel should 
not necessarily mean the continuation in a new form of the tra- 
ditional flow of missionaries, for example, in the area of theo- 
logical education in Africa. 


D. Relationships with the Roman Catholic Church 


The Assembly approved the following report on relations with the 
Roman Catholic Church. 


It notes with approval the development of relationships between 
CWME and the Roman Catholic Church since Mexico City and would 
encourage the CWME to continue in this direction. 


It also took note of the variety of situations that exists in 
different countries. Cooperation is growing at an encouraging 
pace in some areas, while in others earlier expectations have 
been disappointed. 


It feels that. CWME should follow with great attention the 
development of the Catholic Association of Biblical Apostolate. 
The establishment of an office of common biblical work within 
the Secretariat for Christian Unity in 1967 and the creation of 
the Catholic Association of Biblical Apostolate in 1970 have 
deep implications for the mission of the whole Church in the 
world, inasmuch as they allow a real link between Protestant, 
Orthodox and Catholic local communities in their efforts to 
translate, publish, distribute and promote the reading of 
biblical texts. 


The Assembly recommends that 


1. The CWME continue to press efforts at all levels to under- 
stand the concerns and consider the implications of the per- 
formance in mission of conservative evangelicals both within and 
‘without the membership of the WCC, and to remain in contact 

with then. 


2. The CWME offer its services and make itself available to 


the Congress of World Evangelisation to be convened at Lausanne, 
July 1974. 
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3. The CWME share the experience of the Bangkok Conference 
with Conservative Evangelicals. 


F. Relationships with Pentecostals and Independent Churches 


Recognizing the contributions and growth of Pentecostal and 
independent churches and charismatic movements within certain 
churches, the Assembly recommends that CWME give special attention 
to such churches and movements with the aim of learning from their 
experience and sharing with them the insights and experiences of the 
ecumenical family. 


G. Relationship with the United Bible Societies 


The Assembly recommends that 


the Director of CWME and the General Secretary of UBS consult 
together as to the best way of taking care of the following 
mutual concerns: 


a) What insights the churches can gain for their mission from 
the experience of the Bible translation specialists and 
their work in the field of communication. 


b) What insights the National Bible Societies and their 
regional organisations can gain, for the publication and 
distribution of biblical texts, from the experience of 
the churches which they serve. 


In accepting the Report of Section III, on the recommendation 
of Dr Jacques Rossel it was agreed that: 


The Assembly notes that the Orthodox understanding of the Church 
has not been sufficiently taken into consideration in the text 
of Section III, as well as in other documents before the Assem- 
bly and requests CWME that in future documents the Orthodox 
understanding of the Church be duly considered. 


The Assembly is of the opinion that in parts B 2 (Forces gener- 
ating renewal and growth) and B 3 (Relationship between the 
growth of the church and salvation of mankind) in the Report of 
Section III, the question of renewal and growth has not been 
dealt with adequately and requests CWME to take up this question 
at one of its future meetings. 


The remarks of Bishop Anastasios be added to the comments 
already made to Section III. 


Committee C 
PARTNERSHIP 
The report of Committee C was presented by its secretary, Rev. 


Alexander John. In introducing it he reported that the formulations 
of four social dimensions of salvation: economic, political, | 
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community and personal, within the context of the theological approach 
as set out by Section II of the Conference on Salvation Today, were 
the basis for the work of the Committee on Partnership. 


It noted that amongst nations and groups there is cultural, 
spiritual, economic and political domination. Mission agencies have 
been, and still are, to a greater or lesser degree involved in this 
domination. Mission agencies and even national churches may be iden- 
tified with the colonial or neo-colonial power structures. 


Can missionary agencies and the so-called receiving churches 
meet as equals when one is dominant and the other dependent? What 
are the problems in building a mature partnership and how can they 
be overcome? 


The Committee concentrated its attention on these fields. 


he Joint Action for Mission 


After accepting an amendment by Rev. Kenneth Fernando the report 
of the Committee with its two recommendations was adopted. 


It was recognized that at the local level there had been a 
reluctance to come together for mission. Reasons for failure included 
the strength of ecclesiastical loyalties, the position of the church 
in large institutions, relations with individual mission agencies. 


Unless people are committed to work together, personnel and 
funds, both foreign and local, will be ineffective. The committee 
seeks unity in action as well as unity in structures, a situational 
approach together with an institutional one. 


Recommendations 


1. That Regional Councils encourage the preparation of surveys 
of local needs, noting that Christians and non-Christians should 
be involved in liberating and nation-building activities. 


2. That CWME call on mission agencies, through its Affiliated 
Councils and Churches, to restructure themselves, in consulta- 
tion with their partner churches, in such a way as to provide 
for a mature relationship, to make possible effective programmes 
for mission and to strengthen ecumenical relations. 


II. Education for Mission 


After accepting an amendment by Dr Carl Hallencreutz the report 
of the Committee with its two recommendations was adopted. 


Education for mission programmes, leading to participation in 
God's mission, must take place at all levels - congregational, 
theological training, national and regional. The following 
points should be included. 
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1. It should be international in scope. 


2. <A renewed understanding of the Bible from the viewpoint of 
the community of the oppressed is needed. 


4. It is important to sensitize people to world situations - 
economic, political, cultural and spiritual. 


4. Missionaries need to be trained for mobility, moving on when 
their particular task in one place is completed. 


5. Missionaries also need to become open and flexible and able 
to learn through dialogue in different situations. 


6. Education must be by involvement and participation. 
7. Dialogue is an integral part of education. 


Recommendations 


1. That CWME in consultation with the regional ecumenical bodies 
arrange regional consultations on Education for Mission to en- 
courage the implementation of programmes of education for mission. 


2. That CWME in cooperation with the WCC Education Office ex- 
plore new methods of Education for Mission and make the resultant 
information available to member bodies for study and action. 


III. Ecumenical Sharing of Personnel 


Rev. Gabriel Setiloane moved that certain passages from the 
material on a 'Call for a moratorium' which was before Sub-section A 
of Section III be included in the report of the Committee. The 
motion was put to the vote and won by 27 votes for and 16 votes 
against. This material is found below after the third paragraph of 
B: 'Call for a Moratorium'. 


Rev. Carlyle Patterson asked in reference to Recommendation 4 
(see below) how the providing of funds will make it easier to send 
people from the two-thirds world to countries of the Northern Hemi- 
sphere. Mr John cited the example of people from Asia being re- 
quested to go to Bolivia. 


The amended report and the seven recommendations were adopted. 


A. Experiments in Mutuality 


Having reviewed the programme of the Ecumenical Sharing of Per- 
sonnel Committee, and seeing it in the context of God's people 
seeking more mature partner relationships among churches, the 
committee recognized that we are at the beginning of a new era 

of mission. There are hopeful signs of attempts to develop 
mutual responsibility and decision-making. The Evangelical 
Community for Apostolic Action is an example of co-responsibility. 
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We all need to find new ways to support and encourage each other 
in the struggle for liberation from distorted, dehumanizing re- 
lationships. 


Those who have the money have the power to dominate and to make 
decisions affecting others. ESP's concern is to shift power 
from the powerful to the powerless. Churches and regional coun- 
cils are powerless to take basic decisions about their projects 
and priorities in mission when they are dependent on money from 
the West. A significant way of transferring power is to separate 
the decisions about money from the decision about personnel. 


B. Call for a Moratorium 


One of the proposals to develop new patterns of relationships is 
that there should be a moratorium on the sending of funds and 
personnel to particular churches for a period of time. The in- 
tention is that churches requesting such a moratorium might have 
an opportunity to work with their own resources to find their 
own selfhood and identity. Churches no longer able to send 
money and personnel will be freed from the traditional, institu- 
tionalised missionary enterprise to use these resources for new 
approaches to education for mission amongst their own people. 
They will also be freed to give financial support to those 
struggling for freedom from unjust and dehumanizing systems per- 
petuated by dominant nations and bodies. 


The consequence of a moratorium in a particular situation could 
be the opening up of new styles of relationship, of mature part- 
nership accomplished through consultation and carried out within 
a process of continuing reflection together. 


Of particular significance is the set of guidelines prepared by 
Section II on whether a foreign mission agency should withdraw 
from an unjust situation where the majority is dominated by a 
powerful minority. The issue is highlighted by the withdrawal 

of the White Fathers from Mozambique. It is relevant also over 

a broader field of politically and economically unjust situations. 


The moratorium idea must be seriously considered in some situa- 
tions as possibly offering the breakthrough which we are looking 
for. At the same time a number of questions inevitably arise in 
any discussion of this proposal: 


a) Does it mean breaking off relationships and isolating 
churches from one another? Churches are not related to one 
another only in the sending and receiving of funds and profes- 
sional missionaries. Many churches enjoy fraternal relation- 
ships without any such exchange taking place. Furthermore, there 
is a constant exchange of Christian lay people who work or study 
in countries other than their own. Their presence in the congre- 
gation can be a missionary presence and a symbol of the ecumeni- 
cal fellowship. 


b) Who takes the initiative in calling for the moratorium? If 
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a mission agency does so, is this not a new form of imperialism? 
It would be preferable for the initiative to be taken by the two 
churches in consultation with other churches in the area con- 
cerned. 


c) How will the sending church express its missionary calling 

if it is deprived of its traditional avenues of work? One answer 
is that it may discover neglected missionary opportunities in its 
own country. As for the financial resources diverted from the 
former channels, there are many potential uses for these, such 

as projects and programmes of development, education for mission 
in the new context, including education for development and 
justice, neglected areas of mission in the nation, etc. 


Recommendations 


1. That CWME urge, and where possible assist, missionary agen- 
cies to examine critically their involvement as part of patterns 
of political and economic domination, and to re-evaluate the role 
of personnel and finance at their disposal in the light of that 
examination. j 


2. That CWME urge, and where possible assist, missionary agen- 
cies to evaluate critically to what extent and in what ways 
their patterns of missionary engagement reflect cultural im- 
perialism or involve indiscriminating cultural imposition on 
churches with which they are related, and what are the conse- 
quences for the selfhood, identity and mission of these 
churches. 


4. That CWME provide study papers for discussion of the mora- 
torium proposal as a possible strategy of mission in certain 
situations as well as information on case studies. 


4. That CWME request mission agencies through its affiliated 
Councils and churches to provide funds for the strengthening 
of Regional Councils. This will make possible 


a) more regional exchange of personnel; 


b) the sending of personnel from the two-thirds world to 
countries of the northern hemisphere. 


5. That CWME explore with Regional Councils the coordination 
of personnel programmes and share with them in theological re- 
flection on the Ecumenical Sharing of Personnel. 


6. That CWME conduct a survey of new patterns of partnership 
and make such information available as widely as possible. 


7. That as the Ecumenical Sharing of Personnel programme is a 


joint programme of CWME and CICARWS the above recommendations 
should be implemented in cooperation with CICARWS. 
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Committee D 
STUDIES AND PUBLICATIONS 


The chairman called on Dr E. H. Johnson to present the Report 
of Committee D. 


The Committee had been given the task of critically reviewing 
CWME's involvement in studies since Mexico 1963 and assessing the 
main thrust of the World Conference on Salvation Today for methods 
and priorities for future studies in mission and evangelism. It had 
also been asked to consider CWME's publication policy, with specific 
reference to recommendations from the Central Committee of the WCC in 
Utrecht, concerning the relationship of the International Review of 
Mission to the Ecumenical Review. Certain recommendations had been 
referred to the committee from Sections and the conference plenary. 
Specific consideration has been given to the method of action-oriented 
ecumenical studies. 


be Review of Studies since Mexico City 1963 


The Committee noted with appreciation the substantial contri- 
bution which the CWME has rendered to the understanding of the 
churches' situation in mission today. Four main study projects 
were reported: 


1. World Studies on Churches in Mission 
2. The Word of God and the Living Faiths of Men 
4. The Missionary Structure of the Congregation 
4. Patterns of Ministry and Theological Education 
These studies have in a profound way influenced ecumenical 
reflection on the missionary task, more specifically, in 
secular milieus. They have also paved the way for the concern 
on Dialogue with People of Living Faiths and Ideologies which 
now is pursued by a separate sub-unit of Unit I. 
It was agreed that the above report be accepted. 
II. Adoption of the Report on Culture and Identity 
The Committee noted that at the Conference in Bangkok Culture 
and Identity has for the first time been a main theme for ecumenical 
consideration. It has been explored in sub-sections dealing with 


specific issues, such as 


Dialogue with People of Living Faiths 
Christian Identity and Racial Identity 


Conversion and Cultural Change 


The result is presented in the report of Section I (see Appen- 
dix D) containing theological reflections, personal testimonies and 
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recommendations. 
The Committee noted that this report contains reflections on: 


- Racial Identity and the Role of Women, which calls for further 
studies in the field of culture and identity with specific 
references to questions of power in its multi-dimensional 
aspect; 


- Conversion and Cultural Change, which continues the CWME 
study on Conversion to God and Service to Man, and raises 
questions for further study of this theme in various cul- 
tural contexts; 


- Dialogue with People of Living Faiths. It was noted that 
this section of the report was formulated with specific 
reference to the need for clarifying issues involved in 
dialogue for churches and congregations which are hesitant 
regarding this venture. The report raises questions for 
further thought on dialogue and evangelism and on the spe- 
cific problem of the range and content of dialogue with 
ideologies. 


It was agreed that the above report be commended to the member 
churches and to affiliated Councils of the CWME for study and appro- 
priate action. 


III. Continuation of Salvation Today Studies 


After Dr Johnson had presented this section of the Report the 
chairman invited Dr lukas Vischer to speak about the consultation of 
the Faith and Order study on 'Giving an Account of the Hope that is 


-inus', a study that the Unit I Committee had asked be coordinated 


with the follow-up of Bangkok. The consultation consisted of a small 
group of representatives of Faith and Order who had participated in 
the Salvation Today Conference. There were already some thirty groups 
in many countries wishing to take part. He hoped there would be close 


“cooperation with CWME as the study progressed. 


It was agreed that the following report on continuation of 
Salvation Today studies be adopted and that the CWME be asked to take 
appropriate action to implement the recommendations contained therein. 


It is recommended that the Salvation Today Studies continue not 
Simply as follow-up of the Conference but as an expression of new 
thrusts flowing from it. To this end the following recommendations 
from Section I were adopted: 


A. On the basis of our discussions concerning the ambivalence 
of the relationship of Christians to society, caused by their 
calling to live in critical identification with their own cul- 
tures, (culture as used here includes the ethos, spirituality, 
way of thought and behaviour, pattern of human relations in 
community living, social, political and economic structures, 
the arts, etc. of a people). 
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We recommend: 


That the WCC assist its member churches to undertake studies 

that will lead toward a better understanding of how this critical 
identification is based not only on theological judgements but 
also on the best understanding of these cultures that the social 
sciences can provide; further 


that this study process analyse critically and from a biblical 
point of view the liberating and oppressive elements which are 
often deeply interwoven in the fabric of culture. 


Since cultures differ widely, such studies should preferably be 
carried out by the churches in their own cultures. Special 
attention should be given to the exchange of the results of such 
studies on all six continents. 


B. They should be implemented bearing in mind the following 
considerations regarding methods and substance: 


In discussing the method and approach in ecumenical studies 
particular attention should be paid to the following points: 


a) From a theological point of view, the problem of intellec- 

tual reflection can be phrased thus: How does the word become 

flesh? How does insight become loving power? In other words: 

study is to be a function of mission. Its purpose is to change 
the behaviour of persons and communities. 


b) Study programmes in ecumenical circles have, to a great 
Gegree, followed a Western academic style, prevalent in the 
rich nations of the world. 


c) There are a number of indications that in order to produce 
change in behaviour, reflection has to grow out of a concrete 
situation and has to be carried out by those who participate 
in it. Reflection which is done by experts about the partici- 
pants in the situation, is powerless to change it. 


These guidelines would have, among others, the following im- 
plications: 


(i) The starting point: the local communities, where persons 
are oppressed by unjust forms of power. In many cases, this 
could be the local church. But this is not a rule. Very often, 
this suffering community lives on the fringes of the church or 
even outside her institutional boundaries. 


(ii) The problem: how to help these groups to emerge from the 
uncritical identification with.the system which embraces them 
(cultural, economic, political), so that they may decide what 
to do. This process depends on local leaders - persons who 
combine charisma.and critical rigour - who function as cata- 
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-ysts in the group. Charismatic leaders cannot be imposed 
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from outside. They are a gift of the Spirit. The CWME is to 
discover these leaders and to encourage and facilitate their 
action. 


(iii) The issues to be studied are to arise from the aspira- 
tions, frustrations and problems of these local groups. We must 
realize, however, that people who are immersed in a local situa- 
tion very often tend to lose sight of the global structures 
within which they find themselves, hence developing an uncritical 
attitude which might lead both to false optimism or unjustified 
despair. Therefore, international reflection and action concern- 
ing these local situations is necessary. 


(iv) A system of communication on different levels must be 
established (documents, conferences). 


One example of such a style of study may be found in the study on 
the role of Christians within changing institutions. We look 
forward to the final consultation of that study next July, to 
provide useful lessons on the effectiveness of this approach. 


We ask CWME and the WCC Executive Committee to encourage churches 
and mission agencies to participate in and give support to in- 
formation and communication projects such as the IDOC Inter- 
national Documentation Participation Project 'The Future of the 
Missionary Enterprise’. 


2. Study Dimensions 


a) In the Conference it became evident that the question of 
Culture and Identity could not be explored without considering 
the problem of 'power and powerlessness'. This should essen- 
tially be an attempt to enter at a greater depth into an under- 
standing of man's need for power and the redemptibility of power. 
We would suggest close attention to documents directed to this 
problem such as the report by Philip Potter, the address by 

M. M. Thomas, and the reports of Sections II and III. 


b) Another dimension which arose was in the area of 'Conversion 
and Community'. This concerns the forms and consequences of 
conversion, both individual and corporate, as well as the form 
and structure of the ‘community of the converted'. Specific re- 
ference was made to the meaning of baptism as an ‘initiation 
rite' to the Christian Community and the forms by which the local 
congregation can reflect on and express its own experience within 
its particular cultural context. 


c) Questions also arose with regard to appropriate structures of 
mission by which the integrity of cultural identity might be 
maintained and the whole fellowship enriched. 

d)-With reference to the area of dialogue we note the concern 
for dialogue between people committed to different ideologies, 
particularly Marxism. We would point out (1) that the possi- 
bilities of dialogue vary from-.country to country. In some 
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countries it is not possible, in some it is marginal and in 
others Christians and Marxists cooperate at various levels; (2) 
that local and regional dialogues in particular situations are 
basic; and (3) that the most significant dialogues in Marxist 
societies are taking place in the ordinary encounter of daily 
living rather than in structured discussions. 


We note also that the Sub-Unit on Dialogue with People of Living 
Faiths and Ideologies, in cooperation with CWME and other sub- 
units of the WCC, is planning a small consultation to bring to- 
gether Christians involved in situations where Christians and 
Marxists are engaged in common tasks in society. It was observed 
that the actions by Christians in the world necessarily affect 
and often involve people of other faiths and ideologies. There- 
fore it is essential in reflections on dialogue to study the 
specific meaning of the Christian message of salvation in such 
pluralistic situations in relation to views held by others. 


3. Procedures 


The studies to be planned should have in mind both the — 
Assembly of 1975 and a longer perspective. 


Prior to the January 1974 meeting of the Commission there should 
be a meeting of an international group of both theologians and 
lay people to reflect on the ‘Salvation Today' findings and iden- 
tify and clarify issues and procedures implied by the theme. 


This procedure should include ways of securing the thinking and 
experience of local and regional groups around the world. The 
development of these new thrusts should take into account and 
contribute to other ecumenical studies being pursued or planned 
by different WCC units and sub-units as well as the ongoing pre- 
parations for the Fifth WCC Assembly in 1975. 


We would call special attention to the Faith and Order study on 
"Giving account of the hope that is in us', the Unit I study on 
"Human settlement and social justice', and the Church and Society 
study on 'The future of man in an age of technology’. 


The International Review of Mission 


In the discussion following the presentation of this section of 


the Committee's report strong conviction was expressed that the Inter- 
national Review of Mission continues to make a valuable contribution 
to ecumenical thinking, and that it is an essential element in the 
continuing study processes of the Commission. The Assembly appre- 
ciated the reasons for the present re-examination of the whole publi- 
cation policy of the World Council but felt it could take no other 
position than to confirm the recommendation made by its Committee. 

It was therefore agreed that the following report and recommendation 
be adopted: 


The Committee reviewed the Utrecht actions on publications, 
particularly with reference to the International Review of 
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Mission. In the light of the present service of the IRM and its 
further important role in the new proposals for the multiplication 
of local and regional studies it recommends: that as a means of 
carrying out the policies of the Commission on World Mission and 
Evangelism the International Review of Mission continue with 

some changes in form and content. 


The-Committee makes the following observations and suggestions 
to the CWME: 


a) The Annual Review should be dropped. 

b) The thematic approach should be varied. 

c) A smaller format. should be considered. 

d) The International Review of Mission should be used as a 
forum for interchange of news of experiments and be used 
for discussion of issues related to CWME programmes. 

e) The IRM should give room for reports and reflections on new 
forms of mission and interchurch relationships. Picture 


illustrations could be used without making it a magazine. 


f) The IRM should be used as a forum to reflect the wide variety 
of new mission thinking in different parts of the world. 


g) The articles should be printed in the language in which they 
are written. 


It was further agreed that the Assembly places on record its 
sense of deep gratitude to Philip Potter for the leadership 
which he gave during his editorship of the International Review 
of Mission. 


The World Council of Churches and the People's Republic of China 


Committee D had been asked to consider a proposal made in the 


Conference on study of China. Dr Johnson presented a prepared state- 


ment. 


This was fully discussed and a number of amendments were pro- 


posed, some of which were accepted on behalf of the Committee by its 
chairman and secretary. A motion to table the statement, made by 

Fr Thomas Stransky, was defeated 35 to 21. It was finally agreed 
that the following statement on the World Council of Churches and the 
People's Republic of China be adopted. 


At a time when the People's Republic of China, embracing about 
one quarter of the world's population, has moved into a new 
participation in world affairs, we are reminded of our need as 
Christians for awareness and understanding of developments in 
that country. 


There are several areas of specific responsibility for the 
churches: 
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1. the need for increasing relationships between the people of 
China and the people of other lands; 


2. the need for openness of contact between Christians of China 
and Christians of other lands, as and when Christians of China 
may initiate it; 


3. the urgent need for knowledge and understanding of Chinese 
thought in the context of dialogue with people of living ideo- 
logies throughout Asia; 


4. the need for a theological and ethical understanding of the 
transformation of Chinese society and its implications for other 
societies. 


It is noted that a number of national and confessional bodies 
have begun programmes designed to develop a better understanding 
of contemporary society in China. It is urged therefore that 
the WCC Executive Committee consider ways to provide, in con- 
sultation with the East Asia Christian Conference, guidance and 
coordination for these various programmes. 


Committee E 
SPECIALISED PROGRAMMES AND RELATED AGENCIES 


The chairman called upon Dr Jacques Rossel, chairman of Commit- 
tee E, to present the Report of the committee. After indicating that 
the Specialised Programmes concerned were: Urban Industrial Mission 
(UIM), Rural Agricultural Mission (RAM) and the International Chris- 
tian Maritime Associations (ICMA); and that the Related Agencies were: 
Theological Education Fund (TEF), Agency for Christian Literature 
Development (ACLD) and the Christian Medical Commission (CMC), he 
presented the report as follows: 


The core of the Christian message is simple, but the task of 
understanding, presenting and acting upon it in the particular com- 
plexities of today's world demands the highest intellectual, spiritual 
and practical. effort on our part. 


The Committee did not see its work as one of revising the man- 
dates or as one of review. These tasks are to be done by the Com- 
mittees of the Specialised Programmes and Related Agencies, and by 
the CWME Committee. 


The Committee tried to see common issues that have emerged and 
identify areas of specific concerns and new directions, especially 
in the light of the Salvation Today Conference. 


The basic concern which ran through all our consideration of 
these areas is that the message - or Good News - of liberation is to 
be heard among the disadvantaged, the oppressed, the exploited, the 
weak, the poor and the disabled in places where they are, and Chris- 
tians can best do this by identification with and sharing in the 
sufferings of those with whom the Good News is proclaimed. 
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Such identification means participation in the struggle against 
powers and structures that prevent man from realizing himself fully. 
We cannot presume to have led or initiated this struggle. We can only 
be servants of the struggle for liberation, recognizing and promoting 

it, while criticizing deviations, providing pastoral care and support 
as well as continuing inspiration and affirmation of the saving free- 
dom. 


A. Some of the priorities common to all our areas of concern are: 


1. Self-determination 


ee 


The principle of self-determination on the part of those to be 
served is imperative for development of human dignity. 
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Action must take place at the local level so that the people who 
are affected may participate. 


4. Liberation from Oppression and Suppression 


We must join in the struggle for liberation from oppression and 
suppression of the poor and the disinherited by any group in 
society that prevents self-development and we must support the 
disadvantaged in this struggle. Only so can the Church and 
Christians be liberated from their own captivity. 


4. Theological Reflection in Liberation Process 


We encourage theological reflection which arises from the con- 
text of the local liberation process so that it expresses God's 
concern for that situation for the people involved. 


5. Leadership Training 


We see a continuing necessity for leadership training where 
leadership involves servanthood, standing alongside the people 
and willingness to be disciplined by the people, and training 
means action involvement and the development of skills for 
effective service. 


6. Programme Evaluation 


Institutions like schools, hospitals, welfare centres, seminaries 
etc. and programmes should constantly examine their usefulness 
and relevance in relation to current priorities and not seek 
their self-perpetuation. 


7. International Interdependence 


We recognize the imperative of functioning at the local level, 
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but also acknowledge the national and international interdepend- 
ence of our common struggle for total liberation. 


8. Resources 


The primary resources - both human and material - for the 
liberation struggle should arise out of the local situation, but 
because of the inter-relatedness of our common struggle and com- 
mon ownership of resources, these should be strategically de- 
ployed internationally, as need arises, to where they are most 
needed. 


9. Relation with National and Local Church Bodies 


We urge continuous effort to promote better communication be- 
tween local and national churches and the ongoing efforts of the 
Specialised Programmes and Related Agencies, so that the churches 
will take more seriously these ventures in their ongoing pro- 
grammes and be renewed in this process. 


It was agreed to adopt the priorities 1 to 9 listed above. 
B. Urban Industrial Mission 


It was moved and agreed that an addition concerning marketing be 


made to the third paragraph of the report. With this addition the 
report on emphases for UIM was adopted. 


We commend Urban Industrial Mission and Rural Agricultural Mis- 
sion for the priority they have placed on community organisation 
for self-determination of the powerless and the repressed. The 
common emphasis underlines the inter-relatedness of these two 
programmes. We therefore urge strongly that adequate provision 
be made for additional staff for the joint enterprise, so that 
this joint effort may succeed. 


We commend the statement and recommendations from Section II, 
Sub-sections C and D (see Appendix E). In relation to the com- 
ments on land ownership from Sub-section C, point 4 under 
National Planning, we strongly support the communal ownership 

of land, and in the light of this we urge the churches to examine 
their own land ownership and usage. In relation to point 6, we 
urge the churches to examine the causes of out-migration due to 
exploitative relationships within and between the countries and 
to tackle the problem at its roots. 


In relation to Sub-section D we recommend that the WCC should 
sponsor a meeting on regional or world level of the leadership 
and people of local community action groups including those re- 
lated to Church and non-constituency groups to plan ways of 
carrying out the Church's mission among the poor. It is further 
recommended that study and action be initiated on the entire 
marketing system - local, national and international - that 
deprives peasants and workers of the fruits of their labour. 
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C. Agency for Christian Literature Development 


It was agreed to adopt the report on emphases for ACLD as 
follows: 


a 


Ways must be found of communicating with the people at all levels 
and of enabling them to communicate. In this effort we must use 
all the media available to us. 


Since the control and manipulation of information is a basic 
instrument of oppression, Christians have a common stake with 
others in the right to freedom of expression, both for the pub- 
lic media and for groups and individuals in society. We urge 
ACLD and the World Association of Christian Communication to seek 
-ways of emphasising this concern in their work. 


Equally important is the content of what is communicated in that 
it should reflect concern for the true liberation of man and for 
social justice. 


We look with favour on the proposal for integrating the ACLD and 
the WACC into one Association for coordinated and effective com- 
munication. We rejoice in the fact that the integration proposal 
emphasises decision-making on the regional level. 


We commend to churches, mission and service agencies, national 
and regional councils the recommendations 1-7 from Section III, 
Sub-section B in regard to communication (see Appendix F). 


D. Christian Medical Commission 


After an addition concerning the brain drain in paragraph 3 it 
was agreed to adopt the following report on emphases for the CMC. 


We support the appeal made by the CMC to both local churches and 
funding agencies to move beyond established institutions such as 
hospitals, to the development of community-based agencies in- 
volving all people, including church members, to meet health 
needs. 


We also support the development of the team approach to the pro- 
vision of health care which would include non-professional wor- 
kers in close collaboration with professionals whose training is 
relevant to the current health needs of the locality in which 
the team is at work. 


We express our deep concern over the growing brain drain and 
exploitation of trained technical personnel from developing 
nations, lured away to the service of the health institutions 
in developed countries. 


E. Theological Education Fund 


Dr E. H. Johnson moved an alternative version of the first sen- 
tence of paragraph 4 of the report. This was approved and is included 
in the report below. There was some discussion on the meaning of 
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"theological education by extension’. It was pointed out that this 

was not in the original Mandate but was suggested as one of the ways 
in which the Mandate might be carried out when the TEF had worked on 
the implementations of the Mandate in a policy statement. 


It was agreed to adopt the following report on emphases for TEF. 


We recommend to the churches and theological schools the summary 
of working policy statement approved by the TEF in July 1972 for 
the implementation of the third mandate. 


We draw attention to contextualisation as the way for renewal and 
reform for theological education. 


We note with satisfaction the inclusion in the Third Mandate of 
responsibility for providing assistance not only to theological 
colleges but also to other centres of training. In view of the 
emphasis of the Bangkok Conference on the great importance of 
lay leadership we would underline the need of assistance to such 
other centres. In this connection we call on the churches and 
theological seminaries to encourage theological education by ex- 
tension as outlined in the policy statement. 


It was agreed to recommend that CWME communicate with a covering 
letter parts B to E of this report to all members of the Committees 
of specialised programmes and related agencies. 


Committee F 
STRUCTURE AND EMPHASIS 


The chairman called on Dr Eugene Stockwell, secretary of the 
Committee, to present the report. 


A. Report ‘From Mexico City to Bangkok’ 
It was agreed that the following recommendations be adopted. 


That the Report of the Commission on World Mission and Evangelism 
1963-1972 'From Mexico City to Bangkok', particularly Section I 
entitled ‘Around the World' be received with appreciation, and 
the following comments: 


1. We note the formation of the WCC Office of Education, and 
encourage the search for new educational patterns more relevant 
to current needs. 


2. We note the need for clearer definition of the relationship 
between the WCC and regional ecumenical bodies. 


3. We note the desirability of receiving full information con- 
cerning world developments in mission and evangelism, though it 
may be that agencies other than CWME (e.g. mission study insti- 
tutes, universities, etc.) carry major responsibility for such 
information-gathering. 
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B. Relationships 


Dr Stockwell moved the adoption of the recommendations in this 
section. Bishop Anastasios commented on the relationship to the 
Orthodox Churches. They are inside the WCC - not outside - and this 
should be reflected in publications. For example, in the report 
‘From Mexico City to Bangkok' in the table of contents on page iii 
and on the heading on page 23. Such implications should not be re- 
peated. The report was adopted as follows: 


Aware of the opportunities and tensions provided in our world 

by the diverse presence of many streams of Christian witness, 

we express particular concern regarding relationships between 

conservative evangelical groups and churches traditionally re- 
lated to conciliar groupings. 


1. We urge churches across the world to consider carefully 
their relationships to conservative evangelical groups in order 
to develop increasing mutual understanding and more faithful 
witness to the Gospel. 


2. We believe CWME must seek guidance from regional and 
national ecumenical councils concerning problems that may arise 
in specific situations, and transmit to member councils, parti- 
cularly in the West, the observations and recommendations of 
councils in the Third World. 


3.  CWME should continually seek relationships to share biblical 
study and learning with conservative evangelicals, such as 

has been experienced at the Bangkok 'Salvation Today' Conference. 
We recognize that God's Holy Spirit moves in the world in many 
ways and we should be open to him in every relationship. 


C. Meaning of Power 


Dr Stockwell presented this paragraph. In commenting on this 
paragraph Dr Carl Hallencreutz did not feel that the dimension of 
_ power described in Philip Potter's Director's Report (see Appendix B) 
was adequately reflected. The CWME needs to be a spearhead within 
the WCC in this field. He moved the addition of an extra paragraph. 
This was adopted as well as the whole section. 


A major theme that emerged in the ‘Salvation Today' Conference 
was the meaning of power. Terms such as 'power' and 'powerless- 
ness’ were used in many senses, applying at times to relations 
between nations, or to church and mission board relationships, 
or to specific biblical and theological categories. It is 
evident that much clarification is still needed in this area. 

We believe that CWME should encourage clarification of the 
meaning of the various kinds of power in our world as these bear 
on the Christian mission. We do not envisage a centrally di- 
rected study originating in Geneva, but rather an action- 
reflection experience whereby CWME will assist in the stimulation 
and coordination of a variety of locally based efforts to dis- 
cern how the Christian mission is affected by various forms of 
power and how the Gospel bears on new understandings of power 
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and power relationships. 


We also believe that the new thrusts emerging out of the 'Salva- 
tion Today' Conference for the future work of CWME (see especial- 
ly Report of Committee D) are pertinent and recommend that CWME 
recognize its initiative-taking role in pursuing these new 
thrusts and share them within the WCC and the wider ecumenical 
movement. 


Committee on the Church and the Jewish People 
After presentation of the report, Prof. H. J. Margull, chairman 


of the Committee on Dialogue with People of Living Faiths and Ideolo- 
gies, proposed one addition to the report. This and the whole report 


were adopted. 


E, 


We commend the general directions proposed by CWME for the new 
name, functions, structure and location of the Committee on the 
Church and the Jewish People (see pages 49-50 in Report 'From 
Mexico City to Bangkok'), but we recommend that the matter be 
referred back to the Committee on the Church and the Jewish 


People with request for the consideration of new formulations 
as follows: 


1. That New Function 4, which now reads: 'to foster recon- 
ciliation between Christians and Jews and to further cooperation 
with them in the prevention of any form of racial or religious 
discrimination, and in the promotion of social justice and 
peace’ be revised to read: ‘to foster dialogue between Chris- 
tians and Jews and to cooperate with them in the prevention of 
any form of racial or religious discrimination, and to promote 
social justice and peace’. 


2. That New Function 5, which now reads: ‘to urge the churches 
to study the theological implications of the continued existence 
of the Jewish people' be reconsidered in the light of the ques- 
tion whether that statement assumes the existence of certain 
theological implications or not. 


We request the CCJP to communicate its recommendations to the 
January 1974 meeting of CWME, and to the Working Group on Dia- 
logue with People of Living Faiths and Ideologies. 


Constitution 


Dr Stockwell reported that the Committee had dealt at length 


with the proposed new draft of the Constitution found on pages 82-87 
of the report ‘From Mexico City to Bangkok'. It had also held an 
open hearing. It had a number of alterations to propose. 


1. First sentence of paragraph 4 on page 83 shall read: 


'a) The membership of the Conference shall consist of not more 
than 250 persons named in the following ways...’ 


This was adopted. | 
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2. Paragraph 5, page 84, on ‘Affiliation and Consultative 
Relation'. After presentation of a revised text Bishop Mortimer Arias 
proposed that there be provision for churches to have a consultative 
relation in sub-paragraph c) as well as affiliation. This was agreed. 
Dr John Karefa-Smart proposed the deletion of the words ‘and by the 
Unit Committee Officers' in sub-paragraph b). This was agreed. U 
Kyaw Than expressed his concern about the inclusion of two new sen- 
tences in sub-paragraph b) which opened the way to churches being 
affiliated. Since this might not help the situation concerning 
charismatic groups, it could downgrade the role of National Christian 
Councils and intercontinental groups would always represent a thrust 
from the West. Emilio Castro felt that the changes were to provide 
opportunities for a relationship to bodies concerned with home mis- 
sions (as for example in Great Britain) or churches in areas where 
there are no Councils. Dr Stockwell suggested that an illustration 

of an intercontinental group was the 'Communauté Evangélique d'Action 
Apostolique'. 


A proposal to delete these sentences was lost. The amended text 
was approved as follows: 


5. Affiliation and Consultative Relation 


a) All councils affiliated to the CWME under the previous Con- 
stitution shall be regarded as affiliated to the Conference 
under this Constitution unless they notify to the contrary. 


b) Other National Councils or Regional Conferences which accept 
the aim of the Conference may become affiliated to the Conference. 
Churches in countries where there is no affiliated National Coun- 
cil may apply for affiliation to the Conference. A group of 
churches organised for joint action for mission in a country 
where there is an affiliated National Council, or such an inter- 
national or intercontinental group of churches, may also apply 
for affiliation. Application for affiliation shall be considered 
by the Commission. If the application is supported by a two- 
thirds majority of the members of the Commission present and 
voting, this action shall be communicated to the affiliated 
members of the Conference, and unless objection is received from 
more than one-third of them within six months, the applicant 
shall be declared affiliated. There shall be consultation with 
the member churches of the WCC in the area concerned, except in 
the case of Councils already in association with the WCC. 


c) National or Regional Christian Councils which do not desire 
to become affiliated with the Conference, and churches and other 
groupings, may, if they accept the aim of the Conference, re- 
quest a consultative relation with the Conference. Action on 
such requests shall be taken by the Commission. . Councils and 
other groupings in consultative relation may send consultants 

to meetings of the Conference, who shall be entitled to speak 
but not to vote. Os 


3. Title. See B and paragraph 1 on page 65 'From Mexico Cicy 


to Bangkok’. It was agreed that the following wording be adopted. 
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B. Commission on World Mission and Evangelism 


1. The Commission on World Mission and Evangelism shall be 
a sub-Unit of the Programme Unit on Faith and Witness. 


4. Paragraph 4, page 86 on Commission. 





Alterations to paragraph 4 a) b) d) were adopted as follows: 
4. Commission 


a) The Commission on World Mission and Evangelism shall report 
through the Unit Committee on Faith and Witness to the Central 
Committee and the World Council of Churches Assembly. It shall 
keep the affiliated members of the Conference informed of its 
work. 


b) The Commission shall consist of twenty to twenty-five persons 
appointed by the Central Committee, plus the chairmen of spon- 
sored agencies and of sub-Commissions or advisory groups, pro- 
viding the total number is not more than thirty. The Commission 
shall consult affiliated bodies for names of persons that can be 
proposed for appointment to the Commission. 


a) The Commission shall ordinarily meet once a year. The Com- 
mission shall name its own Executive Committee which shall act 
for the Commission between meetings. 


It was moved and agreed that the entire Constitution as amended 
except for the Aim of the Conference (p. 83) be adopted. (See 
Appendix G for revised text.) 


Sony) Aim 


Father M. V. George proposed a revision of the Aim which reads: 
‘Its aim shall be to further the proclamation to the whole world of 
the Gospel of Jesus Christ to the end that all men may believe in him 
and be saved'. He thought that the new thrust coming from the Bangkok 
Conference ought to be included in the new Constitution by adding the 
four New Testament aspects: worship, proclamation, service and fellow- 
ship, thus making it more acceptable to conservative evangelicals. He 
proposed the following wording: 


‘Aim of CWME. Its aim shall be to further our participation in 
the salvation of the whole world through the Gospel of Jesus 
Christ, our Lord, and through those who respond to Him in faith 
and express their renewed life in worship, proclamation, service 
and fellowship. ' 


Rev. D. Ratéfy moved to change the second half of the aim con- 
tained in the new Constitution so as to read: ‘afin que tous ceux qui 
croient en Lui soient sauvés'. 


Rev. T.E.F. Honey referred to the formulation submitted earlier 
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by Canada and reading as follows: 


‘Its aim shall be to assist the diverse fellowships of the 
Christian community in all the world in their task of express- 
ing the Gospel of Jesus Christ in ways that are faithful to the 
mission of God in all its dimensions, to the end that all men 
may experience salvation in Jesus Christ.' 


Dr E. H. Johnson also expressed his dissatisfaction with the aim 
as worded at present which came out of a particular situation, namely 
the integration of the IMC and the WCC. He favoured the amendment 
proposed by Fr George. 


Rev. R. J. van der Veen supported the proposed amendment with the 
motivation of being missionaries in secularized Europe. Liturgy has 
to be seen as an element of proclamation. 


At this point a procedural discussion arose with suggestions that 
a process be started whereby Councils be consulted. There was con- 
siderable feeling that the aim was so important that it could not be 
amended without referring back to the Councils. It was noted however 
that only the Assembly could amend the Constitution. Bishop Anastasios 
felt that the problem was not to find a new aim but to formulate it in 
a deeper theological way. A vote was taken on the present aim which 
resulted in a 26 to 26 tie. 


On the motion of Mr Patterson the following action was adopted: 


That the Assembly re-affirm the present Aim for the next two 
years, and at the same time instruct the CWME Executive to take 
steps as soon as possible to inaugurate a discussion, in con- 
sultation with the affiliated Councils, aimed at a re-formula- 
tion of the Aim at the end of the two-year period. 


It was understood that all proposals made on a re-wording of the 
Aim should be circulated and that Councils would be invited to 
formulate new wording. There would have to be a vote by mail of 
the members of the present Assembly on the final wording. 


F. Financial Reports for 1963-1971 


It was agreed to accept the financial reports on pages 87-91 of 
the Report 'From Mexico City to Bangkok' with a word of appreciation 
to those Councils and agencies which had contributed to the support 
of the work of CWME. It was noted with appreciation that a number of 
donors had contributed substantial sums in an undesignated way. 


G. CWME Programme Askings 


It was agreed to confirm the practice of including in the CWME 
Programme Askings some programmes related to other Units of the WCC, 
where these programmes are related to concerns of the CWME and its 
constituency. 


H. CWME Operat Bu t 


It was agreed that all basic CWME staff salaries and related 
expenses (except for Sponsored Agencies) and those aspects of the WCC 
administrative budget in which the CWME shares be included in the 
CWME Operating Budget. It is also recommended that undesignated Pro- 
gramme Askings funds may be voted by CWME to cover portions of the 
Operating Budget as needed and as the funds are available. The work- 
ing out of this is to be the responsibility of the CWME Committee and 
its Executive. 


Mr Patterson noted that he felt it was impossible for the Assem- 
bly to vote this without realizing that this could mean an increase 
in the Operating Budget of SFr. 400,000 to SFr. 500,000 and without 
at the same time committing themselves to provide the necessary funds. 


Ie Enlarged WCC Finance Committee 


It was noted that consideration is being given to calling an en- 
larged WCC Finance Committee meeting when the Central Committee meets. 
This will include representation of Programme Units and Commissions, 
to review financial planning on a coordinated basis. CWME should 
designate representatives to participate in the meeting. 


J. CWME Staffing Policy 


U Kyaw Than commented on the question of increasing the number 
of full-time staff in Geneva. He felt that when there was a new pro- 
gramme needing staff it did not necessarily entail a new full-time 
staff member with a job description. There are certain things that 
the WCC and the EACC, for instance, might consider together. Some 
assignments could be delegated to regional organisations. The ques- 
tion of volunteers and part-time assignments should be considered. 


It was agreed to adopt the recommendations of the Committee that 
in reference to CWME staffing the newly appointed Director must have 
time and freedom to develop recommendations for CWME staff in line 
with the guidelines provided by this Assembly. We trust that full 
consideration will be given to inclusion of adequate participation of 
women, youth and geographical representatives on the staff. 


K. Letter to the Churches 


On behalf of a sub-committee of Committee F Rev. Jacques Maury 
presented the text of a Letter to the Churches. Several comments and 
revisions were proposed and referred back to the drafting committee. 
At a later session the Letter to the Churches was unanimously adopted 
(see page 1.) 


AFFIRMATION ON SALVATION TODAY 





In response to an earlier request of the Plenary (see p. 7 a) 
an affirmation on Salvation Today was presented. This had arisen 
primarily out of Bible Study Group 4 in the Conference. A number of 
amendments were suggested after which the following text was adopted. 


42 


As we have met together in this fellowship, 

we have experienced the joy of the living Christ 
and have been renewed and challenged 

by the mutual faith one of another. 


We have been deeply conscious of our failures 
in obedience to our Lord 

and our blindness to the ways he sets before us. 
We are moved by a profound feeling of penitence 
which both pains us 

and frees us for Christ's renewal. 


Over and above our distress 

at the problems and perplexities of the world, 

and our confusion about the structures and role of the church 
we see the shining of the Light 

which no darkness can quench. 


With gratitude and joy we affirm again 

our confidence in the sufficiency of our crucified and risen 
Lord. 

We know him as the one who is, who was and who is to come, 

the sovereign Lord of all. 


To the individual he comes with power 
to liberate him from every evil and sin, 
from every power in heaven and earth, 
and from every threat of life or death. 


To the world he comes as the Lord of the universe, 
with deep compassion for the poor and the hungry, 
to liberate the powerless and the oppressed. 

To the powerful and the oppressors he comes 

in judgement and mercy. 


We see God at work today 

both within the church and beyond the church 
towards the achievement of his purpose 

that justice might shine on every nation. 


He calls his church to be part of his saving activity 

both in calling men to decisive personal response to his 
Lordship 

and in unequivocal commitment to the movements and works 

by which all men may know justice 

and have opportunity to be fully human. 


In joyous trust in Christ's power and victory 
we can live with freedom and hope 
whatever the present may be. 


The Lord is at hand. 
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On behalf of the Assembly and with its full approval the Chairman 
expressed the thanks of all to the following persons: 


Bishop John Sadiq and Dr John Coventry Smith for their faithful 
service as Chairman and Vice-chairman of the Commission from 
Mexico City to Bangkok; 


VOTES OF THANKS | 
: 
| 


Dr Thomas Wieser for the preparation of the Salvation Today study 
during the last three years, and to those who made this | 
special assignment possible; | 


Rev. Steven Mackie and Miss Machteld van Vredenburch, the 
organising secretaries of the Conference and Assembly; 


Acharn Wichean Watakeecharoen, Dr Prasang Chairatana and 
Acharn Surapol Pooprapand of the host church - the Church | 
of Christ in Thailand - for their work in making the : 
local arrangements; 


U Kyaw Than, the General Secretary of the East Asia Christian 
Conference; 


Mrs Kriamchit, the manager of the Red Cross Centre, and 
Mrs Anant, who looked after the participants; 


Rev. Larry Cheah, EACC Youth Secretary, and the international 
team of stewards he had recruited and led; 


Miss Soewawi Gadraen, Mr Sirait and Mr Lee Sujin, coopted staff; 
The team of interpreters and translators; 


The office staff from Geneva and Miss Verleigh Cant and 
Miss Yip Sow Chan; 


Rev. Gunnar Weman, chairman of the Worship Committee; 


Mr Charles Richards, financial secretary; 


Miss Frances Smith and Mr John Taylor for their labours in 
communication. 


U Kyaw Than expressed the thanks of the Assembly to the Chair- 
man, Vice-chairman and officers of the CWME and his appreciation that 
it had been possible to have the Conference and Assembly in Asia. 
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: 
| 
| 
| 
: 
Miss Nita Barrow, administrative coordinator; 


Miss Tribhuwan of India spoke of her deep appreciation for 
having been invited to attend. This was her first experience of a 
World Council of Churches meeting. 


She concluded with this remark: 


"Every year when the clock strikes 12 at noon on 
the fifth of January my mind and thoughts will 
travel back to this Happy Hall where I heard at 
the worship service voices from Africa, Asia, 
Europe and America; voices of black and white, 
of Catholic and Protestant, rising to the throne 
of grace - as one voice - "Out of the depths we 
ery unto thee Oh Lord". I have found the basic 
answer of unity and reconciliation here and as 
this united voice spreads far and wide covering 
the six continents we will find the wounds of 
suffering humanity being healed'. 
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APPENDIX B 


CHRIST'S MISSION AND OURS IN TODAY'S WORLD 


Director's Report 


M. M. Thomas has already introduced the theme of this Conference 
and Assembly of the Commission on World Mission and Evangelism. He 
has brought out the theological issues of Salvation Today from the 
vantage point of an Asian. My task is to situate this meeting in 
terms of what has been happening in our world since 1963 and of the 
ways in which the CWME and its constituency have sought to anticipate 
and respond to the developing situation. This is an exercise in see- 
ing the mission of God in context. You have already received the 
Report of CWME, 'From Mexico City to Bangkok', which gives in some 
detail an account of the work of CWME and of the councils and groups 
associated with it. What I wish to do is to put this work in the con- 
text of events in this period of 1963-72 and also in the context of 
this meeting, with its three main themes of Culture and Identity, 
Salvation and Social Justice, and Churches Renewed in Mission. 


The Context of Mission 


The activities of the CWME and the related churches, agencies 
and groups can only be appreciated in the context of the decisive 
events and trends during these nine years. While the context of 
mission is given in the Gospel, these events and trends are in fact 
basic for our understanding of and engagement in mission and evange- 
lism during this period and in the coming years. Let me remind you 
of a number of striking paradoxes about this world, in which our obe- 
dience must find expression, and in which God is at work. 


We are now living, at an accelerated pace, in one world in which 
all peoples are drawn together through science and technology, rapid 
means of communication, and the mass media. Indeed, the great new 
fact of our time is the coming into world history of millions of 
hitherto submerged peoples who belong to those areas which have hither- 
to been called mission lands - Asia, the Pacific islands, Africa, 
Latin America and the Caribbean. The news of the world can be heard 
in every land and can be seen on the television screen while it is 
happening. People desire and possess the same material things, though 
this varies widely between the rich and poor within and between na- 
tions. Some call this a secular form of ecumenism, i.e. a coming to- 
gether willy nilly of the whole inhabited earth in time and space. 


The fact of one world has held out great prospects for the world 
mission of the Church. The eschatological words of Christ have be- 
come very vivid and urgent: 'This Gospel of the Kingdom will be 
preached throughout the whole world (oikumene), as a testimony to the 
nations; (Matthew 24:14). This has created a lively debate in mis- 
Sionary circles as to whether the emphasis should be on proclaiming 
the Gospel to the two billion or more who have never heard it in the 
lands which have lived for millenia by other faiths, or whether it 
should be reached literally to the whole world, including the so- 
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called Christian lands of Europe, North America and Australasia. 
This debate is totally futile when we look closer at this one world 
in which we are living. 


Our one world is in reality a world which is profoundly divided 
politically, economically and racially. This is the context in which 
Christ's words quoted above are uttered. For it is foreseen that 
‘there will be wars and rumours of wars ... nation will rise against 
nation and kingdom against kingdom, and there will be famines and 
earthquakes in various places' (Matthew 24:6-7). We have witnessed 
the growing power of the super-states of the USA and the USSR and the 
development by them of the ultimate means of the destruction of the 
human race. They have used their power to divide the world into 
spheres of influence and have been involved in all the tragic con- 
flicts of these years. While the USSR operates on the universalism 
of a secular, anti-religious ideology, the USA and its allies claim 
to exercise their power and influence in terms of a democratic ideo- 
logy which has roots in the Christian Gospel. It is, however, im- 
portant to remember that the USA deploys more than 60 per cent of the 
Christian missionary force around the world, and the resources which 
go with it, while Western Europe and Australasia account for the re- 
maining 40 per cent or so of missionary and Christian service involve- 
ment. 


In the period under review we have seen many wars in which these 
powers have been involved in Vietnam, India and Pakistan, Nigeria, the 
Middle East, the Sudan and elsewhere. The USA has found itself caught 
in a self-imposed, though not legally declared, war in Vietnam in 
which the most inhuman means have been employed in an attempt to im- 
pose its position on an indomitable people who have known nothing but 
war and carnage for thirty years. The interference of the world 
powers and their satellites in the Nigeria civil war brought about the 
annihilation of over a million people. No nation however weak or in- 
significant has escaped or can escape the bloody clutches of the great 
powers. 


These political divisions and conflicts are inextricably related 
to economic realities. The power of the great states and their asso- 
ciates is based on vastly superior scientific and technological capa- 
cities which they are able to use against poorer peoples. During 
these years we have had a major emphasis on the economic development 
of the poorer nations. Great hopes were raised during the 1960s in 
this regard. The churches, and especially the ecumenical movement, 
played an active role in promoting development towards greater social 
justice within and between nations. The World Council of Churches 
held a significant conference on the issues of Church and Society, 
leading to important statements and commitments by the Uppsala Assem- 
bly. The Roman Catholic Church, through Vatican II, produced a major 
Pastoral Constitution on the Church in the Modern World (Gaudium et 
Spes), resulting in the establishment of a Pontifical Commission on 
Justice and Peace in the Papal Encyclical on the Development of 
Peoples (Populorum Progressio). A special joint committee was set up 
by the Roman Catholic Church and the WCC on Society, Development and 
Peace (SODEPAX). The WCC went on to appoint a Commission on the 
Churches' Participation in Development (CCPD). Churches in the West 
began to raise sums for the development of poorer nations and to 
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appeal to their nations for greater contribution through inter- 
national channels, like the World Bank, the International Monetary 
Fund and the UN Commission on Trade and Development (UNCTAD). Des- 
pite this massive effort and propaganda, the actual situation is 
dismal and entirely to the disadvantage of the poorer nations. 
President Allende summed up the whole matter when the third UNCTAD 
conference was held in his country, Chile, earlier this year: 


Over the past 20 years, the flow of foreign capital into the 
Third World has meant a net loss for us of many hundreds of 
millions of dollars, besides leaving us in debt to the tune of 
nearly 70 thousand millions. If to this debt we add our real, 
although invisible, losses resulting from the decline in the 
prices of our exports and the increase in the cost of every- 
thing we import, it can clearly be seen that since the war 
international economic relations have caused a damage to the 
peripheral countries of over one hundred thousand million 
dollars. 


Direct investment of foreign capital, often presented as an 
instrument for progress, has almost always proved most harmful. 
For example, between 1950 and 1967, according to data furnished 
by the Organisation of American States, Latin America received 
three thousand, nine hundred million dollars and disbursed 
twenty thousand, eight hundred millions. In other words, our 
region paid out four dollars for every dollar it received. 


Now the Christian mission has from the first been concerned with 
justice and the welfare of people. The early Church in the Mediter- 
ranean and the monks in Europe laid the foundations of a more widely 
based economic and social life, through their proclamation of the 
Gospel of man's liberation from the forces of nature and from the 
fear of each other. This tradition has been wonderfully carried for- 
ward in the past two hundred years or so by the modern missionary 
movement from Europe and North America to the rest of the world, 
through the preaching and teaching of the Gospel, through education, 
medical care, agricultural and social work. And yet, the facts of 
the past decade show the continuing appalling exploitation by the 
rich nations of the poorer nations, even in the name of development. 
Development has been seen purely in economic terms and that means on 
the basis of the structures, values and dynamics of societies which 
adhere to the doctrine of the survival of the fittest. A closer look 
at the situation shows clearly that the rich nations are spiritually 
and morally underdeveloped, functioning on the philosophy of aggres- 
sive individual and corporate egoism. Development, like mission, 
must be seen to involve all six continents. 


One particularly virulent form of the political and economic 
conflicts of our time is racism and particularly white racism. The 
Mexico meeting took place a few months after the march on Washington 
to demand civil rights for blacks and other racial minorities. This 
event and the emergence of liberation movements in Southern Africa 
hardly claimed the attention of that meeting, in spite of its direct 
relationship to mission and evangelism. For it is a-notorious fact 
that the period of the Western mission to the continents of coloured 
people was that of European and North American political and economic 
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imperialism. There were features of the missionary movement which 
contributed to or re-inforced the disease of racism and particularly 
white racism. The British theologian, Edwyn Bevan, after a visit to 
Asia in 1919-20, observed about the situation in India: 


..-if there is one thing fundamental to the Christian view it 
is an insistence upon the worth of human personality even in the 
most insignificant individual. Nor does it seem possible that 
those who present Christianity to the Indians can do so truly 
unless they frankly admit that the racial pride shown by many 
Europeans in the East is essentially anti-Christian... ‘In 
Christ' race barriers are done away, and if Christianity ceases 
to stand for universal human brotherhood it may as well give up 
and claim to be taken seriously. 


Three years after the International Missionary Council was in- 
augurated, its secretary, J. H. Oldham, wrote a book Christianity and 


the Race Problem, in which he analysed the situation as it then 
existed and the challenge it posed for the Christian mission. He 
expressed the challenge as follows: 


Christianity is not primarily a philosophy but a crusade. As 
Christ was sent by the Father, so He sends His disciples to set 
up in the world the Kingdom of God. His coming was a declara- 
tion of war - a war to the death against the powers of darkness. 
He was manifested to destroy the works of the devil. Hence when 
Christians find in the world a state of things that is not in 
accord with the truth which they have learned from Christ, their 
concern is not that it should be explained but that it should be 
ended. In that temper we must approach everything in the re- 
lations between races that cannot be reconciled with the 
Christian ideal. 


Oldham was not present at the Jerusalem Conference on World 
Mission in 1928 when 'The Race Problem' was discussed. But he must 
have been disappointed by the mild and meagre statements which were 
then made, compared to his call to a crusade against racism in the 
name of the Gospel of the Kingdom of God and his justice. It is sig- 
nificant that at no other world missionary conference was this matter 
central until the enlarged meeting of the Committee of the Division 
on World Mission and Evangelism in December 1969. But as President 
Kaunda remarked in a meeting in October 1970, at which were present 
several Muslim African leaders, the active humanitarian support by 
the WCC to liberation movements struggling for racial justice had 
restored for Africans the credibility of the Gospel. Nevertheless, 
that generous statement by President Kaunda does not take us off the 
hook regarding the relation of mission and evangelism and the exist- 
ence of white racism practised so often in the name of Christian 
civilization. 


One of the new features we have witnessed in this period of 
political, economic and racial conflict, has been the awareness of 
the violence of existing constitutional systems and the counter- 
violence of those who seek liberation from the injustice of these 
systems. Christians have been ambivalent about violence, especially 
missionaries, who, because of being thousands of miles away from home 
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and enjoying the protection of the older colonial power or the new 
forms of post-colonial rule, found it relatively easy to counsel 
Christians to non-violent and evolutionary methods of achieving 
change. The curious thing is that, particularly in the Second World 
War against Fascism, many missionaries either left their posts to 
fight against Germany or Japan, or encouraged Christians to pray for 
the victory of the cause of righteousness - their cause. Today 
Africans, Asians and Latin Americans see in the repressive attitudes 
and actions of foreign powers and/or régimes which rule them, the same 
elements of Fascist oppression. But they are tacitly urged by 
Westerners to be docile and forbearing. 


Now since the use of the atomic bomb on Hiroshima and Nagasaki, 
many have rightly questioned the doctrine of the just war between 
nations. But the Christian conscience has been challenged about the 
persistent and unyielding character of unjust systems of government 
which leave people with no other course than that which has been used 
throughout the ages - violence. This poses a profound question for 
the Church's mission of the reconciliation which Christ has brought 
through the Cross -— the non-violent response to the violence of 
religious and political powers. It is no longer possible to avoid 
facing this dilemma in a world which is seething with violence, par- 
ticularly when those who either by intent or neglect have enjoyed the 
benefits of institutional violence condemn so easily what they call 
the terrorism of those whose righteous cause has been deliberately 
ignored. Nor can we forget that many of the leaders of the liberation 
movements whether in the Middle East, Africa, Asia, North America or 
Latin America are the products of the Christian mission and have come 
to their position as a consequence of their Christian understanding of 
justice and peace. Many, too, out of this same understanding have at 
great cost employed non-violent methods of struggling for social 
justice. This dilemma is part of the context of mission today. 


A second paradox, which has become more evident in the years 
under review, is that of man's greatly increased power over creation 
through automation, the computer and the vast resources of science and 
technology, and at the same time the increasing powerlessness of man 
to change effectively the structures and values of society for greater 
justice and community. In Mexico City, we were still burdened with 
the dangers of secularisation, man's belief in his power to control 
nature and society and therefore dispense with God. Theologians were 
quick to rush in with an accommodating message about religionless man 
and a secular faith, shorn of all the myths of heaven and hell, and 
of a transcendent God. Man was coming of age and the Christian faith 
had to be reinterpreted to allow for a God who is in the midst of 
history rather than beyond it. At any rate, we live with the tragedy 
of man being able to break the barriers which separate the earth from 
the rest of the universe and walk upon the moon, but being unable to 
cope with the problems of his own planet. 


This paradox has taken several forms, but none as dramatic as 
the rapid growth of urbanisation, coupled with industrialisation. It 
is estimated that by 1980 more than half the world's population will 
be living in cities, and yet these very cities, in both the north and 
south of the globe, are rapidly becoming unmanageable. And this is 
precisely because the law of the jungle, the survival of the fittest, 
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has been allowed to operate in these cities. The Christian mission 
has not been indifferent to this tragic development. The Urban and 
Industrial Mission emphasis has been a concern of the IMC and later 
the CWME, from the earlier days of Merle Davis' studies to the pro- 
gramme organised on a world scale in 1965. 


But the real error was to assume that the process of secularisa- 
tion would lead to the withering away of religious consciousness, or 
of the concern for the transcendent - the same mistake made at the 
Jerusalem Conference when secularism was first discussed at a world 
missionary and ecumenical meeting. It has been very properly dem- 
onstrated that secularisation, the process by which man controls and 
is not enslaved by nature, is thoroughly Biblical in its emphasis. 
However, there are two Biblical insights which were ignored by even 
our fashionable theologians of the 1960s. The first is that the 
whole point of the Biblical revelation is that man should become 
responsible for himself and for his neighbour, and not place the 
blame on nature or on his heritage, or call on God in desperation to 
fill in the gaps or be a Deus ex machina. The Bible is the story of 
the dialogue between God and man, and the purpose of God is to enable 
man to be responsible, to respond for himself and his neighbour before 
Him. That is precisely what science and technology have made evident. 
And what has emerged is the true character of man as both wrapped up 
in himself individually and collectively (Luther called this incur- 
vatus in se), and incapable of changing himself and his creations to 
ends which are beyond his own selfish concerns. The other Biblical 
insight is man's inveterate tendency to treat his own creations as 
transcendent, permanent realities, to make idols of them which he 
worships and invests with eternity. Whether we call this ideology or 
simply idolatry, we are dealing with the same reality. 


In these nine years or so, we have witnessed a violent reaction 
to this growing powerlessness of man. The youth and student revolts 
of the 1960s were a prophetic attack against such irresponsibility and 
idolatry. It is significant that the churches and their theologians 
were left either helpless or hostile in face of this reaction, and 
that for the very evident reason that so much of Christian theology 
and so many ecclesiastical institutions partake of this irresponsi- 
bility and of enslavement to 'what is'. The heart of the Christian 
mission was therefore compromised - the fact that through the in- 
carnation, death and resurrection of Jesus Christ, God has made us 
responsible for his purpose in the world to work for radical change, 
conversion, salvation, in face of the principalities and powers of 
nature and of men, so that man may be released to become God's poem, 
‘created in Christ Jesus for good works which God prepared before- 
hand, that we should walk in them' (Ephesians 1:15-2:10). 


In fact, what we are witnessing in these last years is a most 
extraordinary resurgence of religiosity all over the world. Over 
fifty years ago, the secular eschatological novelist, H. G. Wells, 
spoke of a God-shaped hollow which was being formed in man. For 
example, in Japan, since the end of the war and its attaining the 
prestigious position of being the third biggest economic world power, 
there has been a rapid growth of new religions, expressions of reform 
of traditional Buddhism and Shintoism. In Europe and North America, 
there have mushroomed varied forms of spirituality - the Jesus 
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movement in the West; the concern for transcendent humanism or 
socialism with a human face in the East; the search for mystical ex- 
perience in the Eastern religions and in drugs; and even the practice 
of astrology and black magic. In Africa and Latin America there has 
been a resurgence of spiritism or of independent churches and some 
Pentecostalist movements which vary from an escape from unmanageable 
reality to a protest against the inhuman systems under which they live. 
Here is an unparalleled challenge to the Christian mission. But, 

alas, it is greeted more with sullen fear and outrage than as an op- 
portunity for a more adventurous evangelism. 


A third paradox which should be noted in this period is that on 
the one hand there have been attempts at cultural revolutions and on 
the other at counter-cultures. These cultural revolutions have taken 
on varied forms. In the newly independent states of Africa and Asia 
there have been efforts at renewing their cultures in face of the 
attacks from within and without. But this has mostly resulted in 
attempts at uniformity through one party states and the violent sup- 
pression of non-conformist groups. The most massive effort at cul- 
tural revolution has taken place in China, which has emerged as a 
world power accepted in the councils of the world. There a conscious 
and determined experiment has been made to change radically the charac-— 
ter of a whole people towards ends of community responsibility. In 
this process, the language of salvation has been used, as observers 
have pointed out. In Latin America, this process has taken the form 
of conscientization, the means by which people become conscious of 
themselves as human beings capable of shaping their destiny and of 
doing so for the common good. ; 


In the Western world, what is happening especially among the 
young, is a counter-culture, a break away from the uniformities of 
societies devoted to individual and collective selfishness and from 
the consumer society, with its cult of quantity over against quality, 
of material affluence over against integrity, of mediate experience 
purveyed by the mass media over against the immediate experience of 
creative and shared self-expression. 


This description of the context of mission is already too long, 
although it does not exhaust what has been happening in different 
societies. It will be the task of participants at this meeting to 
share their experiences with sharpness and clarity in the light of 
the Gospel which unites us. Certainly this description bears out the 
truth of M. M. Thomas' thesis that 'the primary concern of the Chris- 
tian mission is also with the salvation of human spirituality, with 
man's right choices in the realm of self-transcendence, and with 
structures of ultimate meaning and sacredness - not in any pietistic 
or individualistic isolation, but in its relation to and expression 
within the material, social and cultural revolutions of our time'. 


Mission in Context 


How then has mission communicated the Christian text within this 
dangerously paradoxical context? The answer to this question can be 
found in part in the report before you, and in part in the prepara- 
tions and the agenda for this meeting. I will not try to go over the 
ground or anticipate what you will be saying at this meeting. I want 
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rather to bring out a few significant inferences to be drawn both 
from our context and from our response to it. 


First, we must humbly recognise the position of the Church and 
mission between and within the powers in our world today. We are 
able to speak of the universality of the Church today in a manner un- 
known even in 1963. The report eloquently indicates ways in which 
Protestants, Orthodox and Roman Catholics are seeking to understand 
and witness to their faith together. One of the landmarks of this 
period is the joint Roman Catholic/WCC study document on 'Christian 
Witness and Proselytism', produced in 1969-70. Nevertheless, this 
drawing together of the churches and their missionary activities is 
taking place at a time when the Church is no longer a power among the 
world powers. The churches are in fact minorities whether in socie- 
ties where other faiths are dominant or in countries traditionally 
Christian. The Constantinian era is over. In the West the churches, 
even when they are state churches, have no obvious influence on their 
societies. In Asia, Africa, Latin America and the island world, the 
churches which exercised some influence through their foreign sup- 
ported educational and social institutions, no longer enjoy the pri- 
vilege of special treatment, and their efforts at attracting develop- 
ment funds to maintain some influence are a delusion. Mission has 
been associated with a position of power and influence in wordly 
terms. This is ceasing to be - and happily so for the sake of the 
integrity of the Gospel. 


There is the further sobering fact that everywhere the churches 
and their missionary activities are caught in the structures of their 
societies. The failure to cope adventurously and effectively with the 
eruptions which have taken place in these years under review has dem- 
onstrated very clearly the captivity of the churches and the mission- 
ary agencies to the political, economic, racial and cultural institu- 
tions of society. The Church which would be the bearer of salvation 
today needs itself to be saved, liberated from all that is false to 
the revolutionary, convicting and renewing nature of the Gospel. Des- 
pite the controversy which it provoked, the section on 'Renewal in 
Mission' at the Uppsala Assembly was right in delineating the Church 
as a priority situation for mission today. This is probably the most 
painful reality we are called upon to face during these days. 


The second point I want to make here is that the cause of mission 
has been tremendously furthered by the integration of the Inter- 
national Missionary Council with the World Council of Churches. We 
have been enabled to face the challenges of these past years with more 
clarity and courage because of our close relations with other units 
within the WCC. The work of the Commission of the Churches on Inter- 
national Affairs, the Department on Church and Society, the Programme 
for Combating Racism, the Commission of the Churches' Participation 
in Development, SODEPAX and the Commission on Inter-Church Aid, 
Refugee and World Service have kept us alert to the political, 
economic, social, racial and cultural issues of our time. The con- 
cerns for the laity, youth, the relations of men and women, and edu- 
cation have sharpened our understanding of the cultural revolutions 
going on in our societies. Of course, it is equally true that CWME 
has played a not inconside able role in promoting these various con- 
cerns and making contribut ons here and there. The Commission on 
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Faith and Order has particularly forced the issues of ecclesiology and 
unity on the churches. But as we learned from the beginning of the 
ecumenical movement, the issues of unity and mission are inextricably 
bound together. More specifically the concern for Church union and 
the emphasis on Joint Action for Mission are being tackled together. 
We have long spoken of the whole Church with the whole Gospel to the 
whole man in the whole world. The logic of this dictum, which was 
coined by such missionary statesmen like Hendrik Kraemer, demanded the 
effective integration of the ecumenical movement in its institutional 
form. It has certainly challenged the churches to rethink their mis- 
sionary character and not leave missionary activity to para-ecclesias-— 
tical groups. It has also made more credible the understanding of 
Mission as being on six continents and not just in one part of the 
world. Churches have been forced to find new and closer relations 
with missionary societies, as also with mission at home and abroad, 

to the neighbourhood and to the ends of the earth. I make bold to 

say that the report before you would not have been possible had not 
integration taken place in 1961. 


Why then has there been such a strong reaction in some quarters 
against integration? First, it must be said that it was the so-called 
younger churches which pressed for integration, as well as those areas 
like North America and Australasia which were ready for it. The 
attacks against integration have in fact come from Europe, from which 
the modern missionary movement started. We are aware of the special 
circumstances which led to separate missionary societies and national 
missionary councils being formed in Europe. Explanations like the 
state-church connection, and the lack of concern for mission by folk 
churches have been given. It must also be said that commendable 
efforts have been made by churches individually and together to find 
new structures for mission at home and abroad. Nevertheless, there 
are strong voices which have claimed that the CWME has lost its inte- 
grity and its raison d'étre through integration. I hope that this 
issue will be honestly faced at this meeting, for what is at stake is 
not merely a structural arrangement within the WCC, but our whole 
understanding of mission. 


It might in this connection be not inappropriate to remind you 
that when the IMC was inaugurated in 1921 there were two limitations 
placed upon it. The first was that 'no decision shall be sought from 
the Council, and no statement shall be made on any matter involving 
an ecclesiastical or doctrinal question, on which the members of the 
Council or the bodies constituting the Council may differ among thenm- 
selves'. It was further said that 'cooperation in work is more likely 
to be embarrassed by doctrinal differences than cooperation in ; 
counsel'. In spite of this limitation, the Council with its con- 
stituent churches and mission agencies engaged itself in such matters 
as negotiations with governments, the securing of religious liberty, 
combating such evils as narcotics, forced labour and unjust working 
conditions, cooperating in the translation and distribution of the 
Scriptures, the production of Christian literature, the conduct of 
schools, colleges and medical institutions, etc. It is astonishing 
to think that the missionary leaders of those days could be so em- 
phatic about not discussing doctrinal and ecclesiological differences 
and yet be involved in such an array of matters of common concern 
which raised all kinds of theological issues. We can no longer avoid 
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facing these issues which cut across confessional lines today. Our 
fathers in the missionary movement avoided the pain of theological 
and ecclesiological controversy. We dare not. 


The second limitation of the IMC was that ‘the Council is estab- 
lished on the basis that the only bodies entitled to determine mis- 
sionary policy are the missionary societies and boards, or the 
churches which they represent, and the churches in the mission 
fields'. The issue now is not only about relations between national 
and international organs of cooperation, but between national and 
denominational bodies. Indeed, the battle is even joined within 
denominations. The studies on the Missionary Structure of the Con- 
gregation and on Churches in Mission have posed profound questions 
for the churches and agencies which cannot be shirked today. More- 
over, such matters as the nature and function of national councils in 
relation to the constituent churches, the relation of mission and 
unity, the place of missionaries and the role of mission agencies are 
of major importance for the mission of the Church today and can only 
be tackled together. I hope that this meeting will give some 
directions as to what these new ways might be. The whole missionary 
movement now has a controversial character and the CWME is in the 
middle of it. But it is the right kind of controversy, because it 
concerns the life and death issues of our faith and witness. The 
missionary fathers earlier in this century had the luxury that we, 
thankfully, no longer have, of operating from the vantage point of 
Western Christendom. We are, I believe, in a much more healthy and 
bracing situation. It was J. H. Oldham himself who declared: 'We 
must dare in order to know'. That is the attitude of the Pilgrim 
People of God who in Christ is always before us. We dare not look 
or go back. 


A third point I would like to make concerns the methodologies 
which are appropriate to missionary and evangelistic activity today. 
These arise from the fact that we live in a religiously and culturally 
pluralistic world undergoing rapid changes. The drawing together into 
one world is also bringing together various religious and cultural 
heritages. In the last two centuries, through the missionary movement, 
Christianity was planted in the lands of animistic or primal religions, 
Hinduism, Buddhism, Shintoism, Confucianism, Taoism and Islam. Chris- 
tians struggled hard for the principle of religious liberty which 
would enable people to exercise their right as human beings to decide 
their religious allegiance without coercion of any kind. Of course, 
it was little realised that Christians had great advantages in this 
struggle - Western colonial and imperialist power behind them, to- 
gether with the benefits they brought to those lands of a superior 
technological culture in education, medicine, agriculture, social 
services and funds. All these turned religious liberty to the favour 
of Christians. Thus they talked of 'bringing' Christianity to the 
heathen, of education, medicine and social services as a preparation 
for the Gospel, of 'confronting' peoples with the Gospel, etc. Today 
the situation has changed dramatically. Religious liberty now demands 
not confrontation but dialogue between.men of different faiths and 
ideologies. The special privileges which Christians enjoyed have been 
and are being withdrawn from them. Primal religions,- Hinduism, 
Buddhism, Judaism and Islam are not confined to certain areas of the 
world but are everywhere - among the immigrants in Europe and North 
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America, among the intellectuals, pop singers and hippies of the 
affluent so-called Christian countries. It must also be noted that 
since the Communist Revolution in Russia, Marxism has played an inm- 
portant role in promoting pluralism in other countries. Ideological 
orthodoxy is, however, no longer accepted either in communist or 
capitalist countries, in spite of the coercive power of propaganda 
and the police. Pluralism has become the hallmark of political, 
religious and cultural freedom. This pluralism has also become a 
factor within Christianity itself, though this is reluctantly recog- 
nized by many and is regarded with horror by others. 


What methodologies are called for in such a situation? The Re- 
port before you indicates some of them and the very structure of this 
meeting is an exercise in these methodologies. I refer to four of 
these methodologies: 


1) Dialogue has become a major element in witnessing to our faith. 
Perhaps the most significant development in the work of the CWME has 
been in furthering 'the Dialogue with people of living faiths and 
ideologies'. As a programme it is regarded as so important as to 
become a separate sub-unit within Unit I on Faith and Witness. I 
need only quote a few sentences from an aide mémoire produced by a 
consultation on this vital subject in 1970: 


True dialogue is a progressive and cumulative process, in which 
communities shed their fear and distrust of each other, enter 
into a living together in dialogue. It is thus a dynamic con- 
tact of life with life, transforming each other and growing 
together... 


In seeking this positive relationship the fact has to be faced 
that there are those Christians who fear that dialogue with men 
of other faiths is a betrayal of mission. Conversely, there are 
men of other faiths who suspect that dialogue is simply a new 
tool for mission. If the fears of such Christians are to be 
allayed it would seem that the suspicions of men of other faiths 
are to be justified. We suggest, however, that there is an 
understanding of mission which neither betrays the commitment of 
the Christian nor exploits the confidence and the reality of men 
of other faiths... ' ; 


It is by deep and patient dialogue that we can learn what our 
‘mission’ has in practice stood for and thus have renewed in us 
the possibility of standing for Christ in a Christian way under 
the new conditions of today... 


For dialogue between Christians and men of other living faiths, 
being understood within the context of God's mission to all men, 
stems from love and is seeking the fruit of love. True love 
never only gives. It is also concerned always to receive. For 
love is a relationship and a power of mutual respect. Love 
therefore is concerned always with the reality, the freedom and 
the fulfilment of the other. 


This understanding of dialogue is vital for all our work with all men 
whether Christian or of other faiths and ideologies. 
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2) Mission and evangelism cannot be carried out by purveying some 
ready made confessional or theological corpus of Christian truth. . 
Through the process of dialogue, of giving and receiving, we are en- ) 
abled better to understand our faith and to communicate it. An in- | 
dispensable method is that of action and reflection. The studies on 
the Missionary Structure of the Congregation and on the Churches in 
Mission and more latterly the studies on the Role of Christians in 
Changing Institutions; the programmes of Urban and Industrial Mission; 
of the reform of Theological Education and the planning of community 
health care and the healing mission of the Church - all these point 
to new ways in which we are discovering more effective means of carry- 
ing out our mission and, even more important, more relevant ways of 
communicating the Gospel. The same is also true of the production 
and use of literature and of radio and television programmes through 
the Agency for Christian Literature Development and the World Asso- 
ciation on Christian Communication. That is why we shall be concen- 
trating our work during these days on case studies from different 
situations which can stimulate the sharing of experiences and the 
possibility of new insights for witness and action. 
. 
! 


3) Mission and evangelism are not primarily the activity of profes- 
sional workers, but the concern of the whole people of God. The 
studies carried out on Patterns of Ministry and Theological Education, 
and on the Missionary Structure of the Congregation; the strategies 
adopted by the programme on Urban and Industrial Mission and of Rural 
Mission on the participation of the people themselves in discovering 
their needs and those of the community; the programme on Education for i 
Mission; the methods adopted in Helping the Churches in Evangelism; ; 
the Role of Laity in Mission Abroad, are all exercises in facilitating — 
the participation of every Christian in mission and evangelism. These 
activities point the way to what ought to be normal for all our 
churches and mission agencies. 


| 
. 
4) Partnership has long been conceived as the proper method of carry- 
ing out mission and evangelism. This was given full expression at 
Whitby in 1947 and again at Willingen in 1952, but it has continued 

to have in reality an aura of the past about it. The partners are 
uneven. The partner who has the funds, knowledge and skills, mainly 
the Western partner, still wields the power. The partner who lacks ‘ 
these things, who is at the receiving end, is so often in a position 

of dependence, which he is loathe to give up for fear of losing the : 
much needed resources. CWME has in the past ten years emphasised ; 
Joint Action for Mission, whereby churches and mission agencies ina 
given place survey their common tasks as well as their resources in : 
personnel and funds for meeting these tasks, and find ways of com- 
mitting themselves to work together or on behalf of each other. We 
shall be reviewing what has been happening in the various forms of 
Joint Action for Mission and their consequences for churches and ; 
mission agencies. The CWME has carried this concern further by pro- f 
moting, with the Commission on Inter-Church Aid, Refugee and World 
Service, a new programme on the Ecumenical Sharing of Personnel, 

which asks some very searching questions about the selfhood of 

churches and the meaning of real sharing. 


These methodologies raise urgent issues concerning the struc- 
tures for the churches' mission today. They must be seen as responses 
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to the context in which we are compelled to witness in the 1970s. But 
they are also expressions of the Christian message of salvation. Our 
reflections on salvation in Christ have led us to discern that it is 
concerned with the liberation of persons and societies from all that 
prevents them from living an authentic existence in justice and a 
shared community, and with openness to others and to God's future. 
Salvation is hope in action - the action of suffering love for and 
with others that they may share in the free life in Christ. When we 
compare the context in which our mission takes place and our actual 
practice of mission and evangelism, we may be tempted to despair. But 
God's saving act in Christ liberates us from our fears, and enables us 
to be free to experiment, to be mobile and contextual in our ap- 
proaches, to sustain each other in‘love and prayer, and to leave the 
issue in his hands. It is in this spirit that I hope we shall carry 
out our exacting task during the coming days. 


Philip Potter 
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THE IMPLICATIONS OF THE CONFERENCE ON SALVATION TODAY FOR CWME 





APPENDIX C 
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Excerpts of Report to the CWME Assembly in Bangkok 
by Dr Jacques Rossel, Chairman of the Sub-Committee 
on the agenda of the Assembly 


Introduction 


l. Has the Conference arrived at some kind of consensus with regard 
to the meaning of Salvation Today and to ways by which God asks us 
to make his salvation known today? 


I believe that the Conference has helped us to listen to one 
another and to come, together, to a deeper understanding of salvation. 
Those who read the Bible in its historic context, those who read it ; 
in the horizon of contemporary experience, those who understand it as 
poetry, and those who read it as it is given, shared their particular 
insights and experiences and were enriched. 


2. The first aim of the Conference, as stated on page one of the 

Handbook, was to celebrate and to proclaim the richness of salvation 

as a gift of God, through the Holy Spirit, as witnessed by the 

Scriptures and experienced and understood in various situations. 
I believe that this aim has been fulfilled. This celebration i 

was joyful but not triumphalistic. It happened out of the depth of : 

our sin in which we are and therefore one of the refrains of the ; 

Conference has been: ‘Out of the depth we cry unto thee, Oh Lord.' 

Our proximity to Vietnam gave a very concrete dimension to this cry. 


The second and the third aims of the Conference concern the im- 
plications of salvation today for the life and witness of the 
churches. These aims have been partly achieved and we shall consider 
some of these implications in more detail. But before getting at the 
implications I shall try to identify and analyse some of the insights ~ 
and experiences of the Conference as to the meaning of salvation. 


Part I - The Meaning of Salvation 


1. Salvation Today, i.e. the role of any particular situation with 
regard to making known, experiencing and working out the gift of 
salvation, was the crucial issue of the Conference. In this con- 
nection we were bound especially to attempt to clarify the question 
of the relationship between contemporary history and the Bible story. 
The Conference wrestled all along with this question. The answers 
the Conference has given both by its insights, its experience, espe- 
cially in worship and in celebration, is, first that salvation (God's 
gift) and salvations (its implications today) cannot be separated. 
They have to belong to one another and have to be integrated. The 
consensus of the Conference is that we cannot separate the saving 
faith from response through obedience in concrete situations, though 
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they have to be distinguished. We have to admit that this is diffi- 
cult to communicate by words only. It has to be experienced in the 
“worshiping, sustaining and serving community whose Head is Christ. 
This is one of the major implications to be considered by the Assem- 
bly. 


wee rine Cost. of Salvation 


The fact that our salvation was wrought at a high cost has im- 
plications for our participating in God's saving acts. Dr Thomas 
Wieser said in his paper: "It is equally axiomatic that the salvation 
of man and the world has been wrought at tremendous cost, the death of 
the Saviour on the Cross. Is this paradox, this peculiar 'economy of 
salvation', involving both gratuity and high cost, today adequately 
reflected in the church's proclamation of salvation? Should that pro- 
clamation not be costlier for the church if it is true that as St Paul 
says, we are to ‘complete what is lacking in Christ's afflictions for 
the sake of his body' (Col. 1:24)?" (Conference paper p. 6). We will 
have to come back to this point. 


3. The gift of Salvation has a personal and a corporate dimension 
as well 


About this there was, happily, general agreement in the Confer- 
ence. But there is one thing we ought to remember. Whereas the im- 
plications of the personal dimension of salvation are well known, 
because they belong to Christian tradition, the implications of the 
corporate dimension of salvation need to be further explored. The 
gift of salvation integrates man into a companionship of which Christ 
is the head. According to the New Testament, this companionship is 
to be a sign and a witness to the new humanity of the Kingdom of God. 
This companionship is finding expression in organised churches though 
it does not coincide with any of them. 


fae palvation is to God 


The Conference recognized in almost all the documents received 
by it that God is both the source and the goal of salvation. This 
is important, because it makes clear that man does not control his 
salvation. The happening, the surprise, the mystery and ultimately 
the miracle of salvation are re-affirmed. We have to pay attention 
to one point. If to the great majority of the members of the Con- 
ference the transcendence is no problem, so that secular, horizontal 
language about salvation appears to be almost obsolete, we should not 
forget that for millions in the West and in the Socialist World 
transcendence is a problem and that the message of salvation can hard- 
ly be conveyed to them in traditional transcendental language. We are 
facing here a particular missionary problem and CWME will have to 
wrestle with it. 


5. Power 
The first Plenary of the reflecters on power revealed how un- 
clear we are as to the nature of power and its use for salvation. We 


know to some extent the mechanism of oppressive power and we do speak 
of the powerful and the powerless. We know also something about the 
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power of pressure groups or the use of power in class struggle. We 
call this political power. But we know very little about the proper 
use of power by the churches and by groups of Christians and still 
less of the use by churches and groups of political power. We sense 
that the political power churches and groups of Christians are called 
upon to use in their struggle for social and racial justice is rather 
that of David than that of Goliath, and one could list instances 
where much was achieved with little means. While it is necessary to 


repeat that God chose what is foolish in the world to shame the strong 


(I. Cor. 1,27) we have to find out what it means in terms of power. 


6. Summary 
By now we have identified four major implications. 


a) The insights and experiences of the Conference on Salvation Today 
cannot be communicated to the churches by documents only. The 
churches in any given region will have to go through a similar process 
as the Conference to get the full benefit of what the participants 
discovered together in Bangkok. This may suggest a new style of work 
for CWME. 


b) The reflecting part of the Conference has shown that the serious 
limitation and frailty of any concrete step towards salvation in any 
particular situation claiming for salvation - as compared to the gift 
of salvation and its eschatological fulfilment - contains in itself 
the danger of disinvolvement and is therefore the cause of deep dis- 
trust that can lead to complete alienation from each other. Much work 
is to be done to communicate what the Conference understands by the 
notion of comprehensive salvation and this work will have to be done 
in a very creative and practical way. 


It is in this very context that we will have to pay attention to 
the cost of proclaiming and working out salvation. 


c). There are particular situational problems as the one we have indi- 
cated as regards the communication of salvation to those who do not 
understand any more traditional transcendental language. The Section 
Reports drew our attention to many other situational problems. The 
question for CWME is therefore: how to deal with situational problems 
as a world-wide body? 


d) There is the need to clarify the nature of the power which 
churches and Christian groups must use for salvation today. 


Part II - Opening up the Future 


The Conference tends to understand Mission and Evangelism as the 
call to all men to accept liberation in Christ and to participate in 
the fellowship, worship and service of those committed to him. As 
one Section puts it: 


"It is our mission 
- to call men to God's salvation in Christ; 
- to help them to grow in faith and in their knowledge of Christ 
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in whom God reveals and restores to us our true humanity, our 
identity as men and women created in this image; 

- to invite them to let themselves be constantly re-created in 
this image, in an eschatological community which is committed 
to man's struggle for liberation, unity, justice, peace and 
the fulness of life" (Section III) 


This overall mandate can be divided in three major areas of 
concern: 


The first one is an ongoing reflection upon the significance of 
Mission and Evangelism in the context of Salvation. 





The second one arises immediately out of the Conference on Sal- 
vation Today. The many insights and experiences of the Groups and 
Sub-Sections have to be clarified and integrated into action progranm- 
mes witnessing to salvation. 


Thirdly there is the old agenda of churches in relationship about 
which ‘much has been said but little has been done’. 


Let us now proceed according to this general framework. 


i Studies in Mission, Evangelism and Service 


Studies in Mission have always belonged to the task of CWME. 
This is obvious from the Report 'From Mexico City to Bangkok'. You 
find the impressive list of these studies in the table of contents 
and on page 38/44. Most of these studies were action-oriented. 


In some way the study on Salvation Today will have to be con- 
tinued. This may have to be done on two levels: 


a) On a world level. The CWME will probably meet for the first tine 
after this Assembly in the second half of January 1974. This will be 
a crucial meeting. It will have to convey in an appropriate way the 
insights and experiences of the Conference on Salvation Today to the 
WCC Assembly in Djakarta, in 1975. The CWME meeting of January 1974 
has to be well prepared. Prior to this meeting a panel of theologians 
and laymen involved in the Conference on Salvation Today ought to con- 
sider the various affirmations and statements on salvation received 
by the Conference, reflect upon them and indicate how far their 
variety reflects the richness of God's salvation and how far their 
variety uncovers deep differences in the very understanding of sai- 
vation. Their reflections would be considered by CWME in January 

1974 and forwarded with its comments to the Central Committee of WCC 
prior to the 1975 Assembly. 


b) On regional levels. The integrated understanding of salvation 

in today's situations crying for salvation, as we have seen, cannot 
be easily communicated by documents. If we are serious, we will have 
to have the courage to repeat Bangkok in regional settings and in 
other languages than English. 


If we take cultural identity seriously, then we have somehow to 
break away from Anglo-saxon ecumenism. 
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The methodology of such conferences would have to be studied on 


the strength of the experiences gathered in Bangkok. The study groups, 


the biblical presentations in plenaries, songs, slides, the saxophone, 
worships, celebration - all played an important part and account for 
the success of the Conference. On the other hand participants ex- 
perienced a kind of frustration when they began to work in Sections. 
The CWME Executive Committee will have to spend some time at its 

April meeting on evaluating the methodology used. The report of the 
Reflecters will be very helpful in this evaluation. 


zs The ongoing Evangelistic Task. 


This programme should, in my mind, take up the previous concern 
of Joint Action for Mission, Helping the Churches in Evangelism, Edu- 
cation for Mission and incorporate some of the new thrusts emerging 
out of the Conference. As said earlier, this programme should help 
the constituencies of CWME to find out how salvation has to be worked 
out practically in their particular situations. Evangelism with its 
proclamation of God's salvation and its invitation to commitment 
within a committed community provides the dynamics of action program- 
mes, witnessing to salvation. It is within this dynamics that we have 
to understand the role of Dialogue, Urban and Industrial Mission, 
International Christian Maritime Association, Rural Agricultural Mis- 
sion, Study Centres, World Association for Christian Communication, 
Agency for Christian Literature Development, Christian Medical Com- 
mission and the Theological Education Fund in its third mandate. 


De Churches in Relationship. 


This is the heading of Section III of the Conference. 'Churches 
in Relationship' should take over what has been done hitherto under 


the title 'Role of mission agencies' and strongly relate to Ecumenical 


Sharing of Personnel. The Assembly will have to give top considera- 
tion to this programme. 


May I make two remarks: 


a) First remark. At Mexico City CWME opened up into a new era of 
mission with the slogan ‘Mission in Six Continents'. But now the new 
era has definitely come to be. The particular structure of missions 
inaugurated by the Portuguese at the close of the 15th century and 
taken over by Protestant missions later on has come to its end. Mis- 
sions in that era were characterized by the historic circumstances of 
Western expansion and dominance. It was further characterized by a 
one-way traffic from the West to other parts of the world. Thirdly 
both Catholic and Protestant mission agencies were not supported 
directly by the churches to which they related but by relatively 
small groups of interested persons within these churches. 


The historic circumstances have changed. Political independence 
has changed the outlook of millions of people. Yet the factor that 
has brought the new era of mission is not only political. It is also 
a factor of church history. Two things happened. First the churches 
"planted' by missions became independent and by entering massively 
into the ecumenical movement they made it really ecumenical. This is 
a matter of pride and joy. Secondly the churches in the West have 
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become more and more mission-conscious. This is also a reason for 
rejoicing. But at the same time we have to acknowledge that this 
causes some problems. These churches became mission-oriented at a 
moment when the missions they have begun actively to support have to 
completely re-structure themselves to meet the new situation. Thus 
missionary potential has to be deployed in a completely new way. For 
this we need each other's help and much imagination. A major role has 
to be played by Ecumenical Sharing of Personnel (ESP). The reflection 
undertaken should lead to the setting up of an instrument that would 
accelerate a multiple-way traffic and encourage multilateral relation- 
ships. Section III has an interesting point to make in this context. 
Under the heading 'The local mission of each Church', item 8, the role 
of the foreigner, the outsider, the migrant within a local church is 
mentioned. 


To my mind the foreign Christian in any particular place is not 
firstly an agent of catholicity but an agent of change, of trans- 
formation and therefore of mission. As a foreigner he is contested 
by the foreign milieu in which he lives and by his very presence he 
is contesting this milieu. But being contested and being contesting 
means suffering, a suffering that God often uses for carrying out his 
mission. My hope is that the Assembly will give much attention to 
ESP and in this context to the role of the foreign Christian in a 
local church. 


b) Second remark. The Assembly will also have to issue guidelines 
with regard to the strategy of change in relationships. Section III 
recommends 'that CWME seek to provide the widest possible study and 
discussion of the call for moratorium as a possible strategy of mis- 
sion in certain areas'. No doubt there are situations requiring 
drastic steps. Situations have to be studied in their situational 
contexts and the decisions have to be situational too. CWME can help 
by getting involved in particular situations. Moreover, God has his 
own way in putting up moratoria. There are countries like Indonesia 
which went already through two such moratoria, due to wars. Lastly, 
the moratorium may take the form of a drastic reduction of mission- 
aries. But there may be others, young or old, who have joyfully ad- 
justed to the new situation and are in fact already the missionaries 
of the new era. The matter is a very complex one. Therefore it has 
to be looked into very carefully by the Assembly. 
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APPELIDIX D 
WORLD CONFERENCE ON SALVATION TODAY 


SECTION I: CULTURE AND IDENT 


WHO ARE WE WHO ARE SAVED? 


Salvation Today was discussed under the aspect of culture and identity; 
we live in various cultures and in the quest for identity. 


The section of the Bangkok Conference to deal with Culture and Identity 
met in the following sub-sections: 


- Dialogue with People of Living Faiths 
~ Christian Identity and Racial Identity 
- Cultural Change and Conversion. 


From the work of these sub-sections emerged reports, testimonies and 
recommendations which are herewith collected. The testimonies in 
particular give evidence of the spirit of the conference. It was a 
conference of Christians celebrating the freedom which they have 
received. 


A. ON RACIAL IDENTITY 
Can I be black and Christian? 


1. In my country, a white shop assistant smiles at her white 
customers, her face alive and alert. When she turns to me, her 
face and eyes go blank and she sees not a person but a black. 
Only by resisting, by fighting back, can I relate to her =- and 
so I quarrel with her. I even hate her. But as a Christian I 
have to go beyond hate to the love that involves suffering, 
forgiveness and reconciliation. 


2. In my country I am a second-class citizen, a leper. When I met 
the man Christ who is God, I became a different person. I had no 
walls and became a full man. I can give of my culture to others 
and receive from them. If I was not a Christian I would not be so 
sensitive to my wholeness as a person. Christianity has opened 
my eyes to the evil of being made less than a person. 


3. Can I become a Christian and keep my identity? 


In my country, the solidarity of the state religion is tre- 
mendous. In becoming a Christian I made myself a second class 
citizen. I lost my sense of belongingness. I am conscious that 

I am cut off from my own people like an uprooted tree. The 
answer of course is for the church to be there to belong to but 
in my case the church is not yet strong enough to give the sense 
of belongingness. The answer is to become more like Christ and 
accept suffering love and therefore to be liberated from all 
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fetters and give back to the culture all the blessings that come 
through Christ. 


4. How can Jesus who dies keep on having power to save the living? 


Before Western Evangelists came to Central Africa our peoples 
believed in one God. This made it a very fertile land for 
missionaries to "farm" in. They only had to correct the 
traditional conception about God by suppressing the souls of 
ancestors and by replacing them by Jesus Christ and the Holy 
Spirit. Indeed, it was what they did, but not without diffi- 
culties. Peoples were reluctant to admit the concept of Trinity 
which appeared to be very strange to them. It was the first time 
they were taught that NZAMBI A MPUNGU had a son, Jesus Christ. 
More astonishing for them was to learn that through Jesus, man- 
kind has salvation and eternal life. How could all that be 
possible for a man who died when they certainly were not yet 
born? In their mind were smouldering many questions such as: 


a. How can it be three Gods in one? 

b. How Jesus, God of White, can also be the God of all peoples 
the world over? 

c. How Jesus who died, keeps on having power to save the living? 

d. How and when the white missionaries, insofar they are not 
imposters, were ordered by Jesus to evangelize us? 


To those difficulties, many missionaries having no knowledge 
of the African mentality, added others through the mistakes 
they used to make, for instance by lashing those who neglected 
to go to church on Sunday, which was after all a new habit for 
them. Nevertheless, gradually, thanks to their shrewdness, the 
missionaries! action soon gave very good results: within a few 
years, more and more peoples were christianized (From a 
Kimbanguist Christian). 


On whose side is God? 


Extracts from the Letter of the General Council to all White 
Fathers in Africa, explaining the decision to withdraw from 
Mozambique (Rome, May 1971). 


"The reasons behind this decision are much more serious: On the 
one hand, the basic ambiguity of a situation where our presence 
ends up by being a counter-witness. On the other hand, the 
sincerity of a mission which recoils from having two conflict- 
ing faces in Africa." 


"A Church of silence, a muzzled Church can remain a worthwhile 
sign in a regime where the Church is officially persecuted. She 
becomes a counter—witness in a country which openly proclaims 
itself Catholic and Protector of the Church but in the long run 
uses the Church for aims which have nothing to do with the 
Gospel of Jesus Christ." 


Extracts from the Vatican-Portuguese Missionary Accord (1940) 


in 


An Affirmation 


A Statement 


"Art. 2. Portuguese Catholic missions are considered to be of 
imperial usefulness; they have an eminently civilizing 
influence." 


"Art. 9. Missionary congregations, apart from the help they 
receive from the Holy See, will be financed according to need 
by the government of Portugal and the respective Colony." 





"Art. 19. Bishops and governors will all have the same salary, 
except in a colonial capital. The salaries of ecclesiastics will 
be the same as for state employees, ranging from those of a 
director of civil administration to those of a provincial 
director." 


Extract from an anonymous eye-witness report 


"On 3 September the Portuguese commandos killed three children 
near the village of Devetene... Another youth, a boy named 
David, had his hands and feet cut off; they then killed him. 
On 5 September there was a carnage in the village presided 
over by the old man Singa. Among the victims were babies, 
children and pregnant women. A fire was lit, to try to destroy 
all the traces. But missionaries later found scattered human 
remains." 


Christ became a real man. He identified himself fully with real 
men of whatever tribe, race, colour or culture. 


Christ came to redeem real men not pale reflections of other me 


Christ came that men might have real life as themselves and in 
themselves. 


Christ came that I might be really me and that you might be 
really you. 


Christ came to answer questions that I ask and not those which 
others think I ought to ask. 


Christ came to question me as me. 


Christ came that you and I might grow into mature manhood 
measured by nothing less than fulness of the stature of 
Christ himself. 


Christ became a real man. He identified himself fully with 
real men of whatever tribe, race, colour or culture. 


a. The problem of identity is first of all a matter of life or 
death. The question is: To be or not to be! To speak of 
SALVATION IN JESUS CHRIST presupposes the existence of at 
least two persons who meets 
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- Christ bringing the salvation 
- the person who receives this salvation. 


Where there is no human being one cannot even speak of 
"Salvation Today". White racism has deprived many people in 
Africae and in other parts of the world of their identity 
as human beings. The deepest essence of their being is 
threatened with annihilation. Wherever Christians acquiesce 
in such situations they betray the full Gospel of Salvation 
as they force it to be conceived in terms of mere 

existence and survival. 


The problem of personal identity is closely related to the 
problem of cultural identity. "Culture shapes the human voice 
that answers the voice of Christ". Many Christians who have 
received the Gospel through Western agents ask the question: 
"Is it really I who answers Christ? Is it not another person 
instead of me?" This points to the problem of so-called 
missionary alienation. Too often, in the history of Western 
missions, the culture of those who received the Gospel was 
either ignored or condemned. At best, it was studied as a 
subject of missiology. However, the problem is: how can we 
ourselves be fully responsible when receiving Salvation 

from Christ? How can we responsibly answer the voice of 
Christ instead of copying foreign models of conversion - 
imposed, not truly accepted? 


We refuse merely to be raw materials used by other people 
to achieve their own salvation. 


The one faith must be made to be at home in every context 
and yet it can never be completely identical with it. There- 
fore there will be a rich diversity. 


But what do all Christians possess in common which 
distinguishes them from those who are non-Christians? We 

are members of the body of Christ which in its catholicity 
includes men and women from all the peoples of the world in 
a reconciling and reconciled community. Racial and cultural 
identity are. divine gifts and human achievements to be taken 
up into Christian identity which is to be conformed to the 
image of Him 


"who though he was in the form of God 

did not count equality with God a thing to be grasped, 
but emptied himself taking the form of a servant, 

being born in the likeness of man. 

And being found in human form he humbled himself 

and became obedient unto death, even the death on the cross. 
Therefore God has highly exalted him 

and bestowed on him the name which is above every name, 
that at the name of Jesus every knee should bow, 

in heaven and on earth and under the earth, 

and every tongue confess that Jesus Christ is Lord, 

to the glory of God the Father." 
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c. The Incarnation took place in a particular context: Jesus 
was born a Jew, as a member of a particular race. Yet it has 
universal meaning: Jesus came to save the world. Therefore 
the Son of God comes into the history of every people when 
in the Incarnation He becomes a member of their own family. 
Hence He is identified among "black" people as the oppressed 
one. 


The universality of the Christian faith does not contradict 
its particularity. Christ has to be responded to in a 
particular situation. Many people try to give universal 
validity to their own particular response instead of 
acknowledging that the diversity of responses to Christ 

is essential precisely because they are related to particu- 
lar situations and are thus relevant and complementary. One 
such response is explicated in Black Theology. 


e. Black theology scandalizes many Christians. Yet it exposes 
traditional white theology (e.g. American, British, 
German etc.) which they accept without qualms. This is be- 
cause the West has arrogated to itself the right to deter- 
mine the criteria for what is acceptable or not acceptable 
in all spheres of human endeavour. Black theology 
scandalizes because it repudiates this arrogant claim. 


Proper theology includes reflection on the experience of 
the Christian community in a particular place, at a 
particular time. Thus, it will necessarily be a contextual 
theology; it will be a relevant and living theology which 
refuses to be easily universalized because it speaks to and 
out of a particular situation. 


Black theology tries to make sense of the particular black 
experience of suffering and oppression from rampant white 
racism, in the light of God's revelation in Jesus Christ. 
It is a theology of liberation and as such, is really a 
theology of the oppressed, so that it may legitimately be 
appropriated by those who are dehumanized by oppression 
whatever the colour of their skin. It affirms the person- 
hood of the oppressed and asserts that God offers them 
Salvation in Jesus Christ as the persons for whom Christ 
died, proclaiming that they do not need to apologize for 
their existence. They are God's children as blacks or what- 
ever. Christ is their brother who shares their whole life 
because He places himself unequivocally on the side of the 
oppressed and the powerless. 


f. The moment the "agents of salvation" are even equivocally 
on the side of the oppressor, the Christian message is 
distorted and Christian mission is in jeopardy. This happens 
when those who are seen as being in a position of power, 
economic, political or spiritual, attempt to preach the 
Gospel. The converts are then enticed to embrace a religion 
which not only alienates them from the deepest aspirations 
of their cultures but also presents them with a Christ 
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whom they identify with those who have power over them. This 
is evil. We are greatly concerned that in the unliberated 
areas of Southern Africa churches and missions still think 
of fully fulfilling their mission out of a position of 
power and privilege. In order to identify ourselves with the 
oppressed who resist this annihilating power, we believe 
that concrete action is required. 


B. ON WOMEN 


Men and women are both made in the image of God, and it is in 
their complementary nature and in their co-operation together 
that God's purposes for the salvation of mankind can be fulfilled. 
This co-operation is not possible where women's destiny is 
determined exclusively by their biology where they are thus 
denied the possibility of full personhood. 


The roles that are assigned to women are all in terms of sex, 

of motherhood, of housekeeper or of helpmeet to the husband. They 
are all roles which add to the dominance of the male, and 
emphasize the subservience of the female. In any other vocation, 
which may be in addition to, or instead of, that of wife and 
mother, women are not given full and easy access to opportunities 
for development. They gain acceptance only if they accommodate 

to the styles and expectations of the male world. One effect of 
this is that God has been heard to speak predominantly with a 
"masculine voice". God's "feminine voice" will only be heard as 
women are enabled to make their own particular contribution to 
theological thinking and in the whole life of the Church. 


In practical terms, this means that a deliberate attempt has to 
be made to bring women into positions of responsibility and 
decision-making. The structures, the style of working and the 
form of conferences and meetings all need radical change to en- 
sure that women may make their full contribution, and that all 
may be liberated from the evil of power, domination and mani- 
pulation. 


C. ON CONVERSION AND CULTURAL CHANGE 


1. It is very difficult to describe the existential experience of 
conversion -—- whether personal or corporate, as an event or as 
process — in terms which do justice to rational thinking as well 
as other levels of consciousness. In order to express this 
experience one has to seek other ways of communication than just 
report-language. (That is why we wrote a number of prayers and 
affirmations which are part of this report.) 


Conversion as a phenomenon is not restricted to the Christian 
community; it finds its place in other religions as well as in 
certain political and ideological communities; its forms may 
vary. The content of the experience differs according to the 
person or to the ideological system within which the person or 
the group is converted. 
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Conversion is a comprehensive concept: it changes the person's 
or the group's thinking, perspectives on reality and action. 
It relates a person to people who have similar experiences or 
who are committed to the same person or ideology. 


The Christian conversion relates to God and especially to his 
son Jesus Christ. It introduces people into the Christian 
community, the structure of which may differ greatly from one 
culture to another, and which will always include a great 
variety of persons. 


Christian conversion gathers people into the worshipping 
community, the teaching community and the community of service 
to all men. Even if Christians are not called out of their 
culture and separated from the society in which they were born, 
they still will form cells of worship, or reflection and of 
service within their original cultures. 


Personal conversion always leads to social action, but here 
again the forms will greatly differ. We heard action reports 
which gave us some idea how diverse the consequences may be. 
In the one case, people who had never known an identity of 
their own formed a very closely knit group, within which in- 
tensive social care for each other developed. When such a group 
grows it almost inevitably enters into the full civic life at 
the local level; if it grows further it will acquire political 
power which may align it to either conservative or progressive 
political platforms. Where conversion takes place among the 
destitute and powerless, the sustaining community will tend to 
begin to empower the poor and oppressed. 


But it is also possible that conversion means a calling out of 
people, away from what is regarded as an oppressive power 
structure or even away from a type of social action which is 
regarded as dehumanising or superficial. 


It is important that the community of those converted to Christ 
is so sustained by the study of Scripture and the work of 
service that renewal of the conversion experience is possible. 


Our group was unanimous in thinking that conversion is always 
related to the place and the circumstances where it occurs; 
therefore we recommend (on the last page of the report) that 
detailed study be made of the form and consequences of con- 
version in different situations. 


The relation between conversion and social change may be clear, 
but the relation between social change and conversion is much 
less easily described. It may be that secular conversion 
experiences remind the Christian community of elements in their 
own life which need to be renewed; it may also be that conversi 
phenomena within a new cultural situation will force Christians 
back on their unique identity and make them oppose the cultural 
development; their conversion in such instances is away from the 
prevailing cultural situation. To generalise about these vario 
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possibilities would hardly be helpful. 


Everywhere people are seeking for new experiences of community, 
whatever the name: cultural revolution, sub-culture or counter- 
culture. The relation of the Christian community to such a search 
cannot be described without serious consideration of each of 
these scenes. We have learned in our group that the line be- 
tween culture, sub-culture and even counter-culture is not as 
sharp as these groups themselves often proclaim. People move 

from one to the other without observing strict sociological or 
theological rules. 


It is difficult to describe "the community in Christ and in the 
Holy Spirit" in this context. We played with the concept of 

the Christian community itself as a counter-culture; but we 
abandoned this idea because it cut us off too definitely from 
the communities of men of which we are also a part. Only in 
extreme cases may we be called to shake the dust of the city 
from our shoes; usually we shall have to live in a somewhat 
dialectical relationship, participating with a certain hesita- 
tion, identifying ourselves while keeping our critical distance. 
This dialectic should not hinder us however from being fully 
engaged with others in the search for justice and freedom. Our 
identity is in Christ and with him we identify ourselves; by 
Him also we may be withdrawn. The criteria for so tender a 
relationship are taught us only when we let the Scriptures 
continuously surprise us and keep our communion with the Lord 
and his people. 


The manifestations of God are always surprising. Basically there 
is no realm of life and no situation where he cannot reveal hin- 
self. We believe that He is present in his whole creation. But 
we do not want to make this belief an operative principle for 
pointing out exactly where he is at work, lest we say: here is 
the Messiah, or there is the Messiah, when he is not there. 


Although we expect his presence with men and although we know 
that the Spirit translates the groaning of all mankind into 
prayers acceptable to God, we believe that this insight is more 

a reason to worship His freedom than an invitation to build 

our theological theories. Our preoccupation is with the revealed 
Christ and with the proclamation of Him as he has been made known 
to us. Scripture tells us that Christ identifies himself with 

the poor and that the Spirit translates the groaning of men; this 
may indicate the direction in which we are invited to move but 

it does not give us power to pinpoint the details of His pre- 
sence. The observation that Christ-like action and insights which 
we know from the Gospels are also present among other groups 

does not give us the right to claim such groups for Christ; it 
should lead us deeper into the process of our own conversion and 
bring us to worship Our Lord even more humbly. He asked us to 
follow him, not to spy on Him. 


Traditional and charismatic groups can live together and witness 
together if that means that they find each other continuously 
under the critique and inspiration of the revealed Christ as 


77 


made known to us in his Word. In this conference we have once 
again experienced the way in which common Bible study unites us, 
by surprising us again and again and by leading us together into 
a deeper understanding of God's will for all men. 


D. ON DIALOGUE WITH PEOPLE OF LIVING FAITHS 





1. 


Meeting in Thailand provided opportunities for the experience 

of dialogue, in visits to a nearby Buddhist monastery, listen- 
ing to a senior Buddhist monk explaining the Buddhist way of 
meditation, meeting with monks and laymen who explained their 
faith and life. We learned something of the social and politi- 
cal conditions of this country and heard from the local Chris- 
tian Church of a growing questioning among people in Bangkok 
about the meaninglessness of life for many, and their search for 
something deeper, indeed for a new identity. Because of the 
rare opportunity we had to meet Buddhists in their own environ- 
ment, both religious and social, we felt that it was appropriate 
to give more time to this matter and to commend the question of 
ideologies for study at a later meeting. 


It was clear from memters of the section that dialogue is taking 
place in many parts of the world, under greatly varying condi- 
tions, and with differing degrees of intensity and effective- 
ness. The need to listen in order to understand and communicate 
was acknowledged. Members of the group testified to their own 
experience of the clarification of the Christian faith and the 
crystallisation of expression resulting from the questioning and 
probing of their partner in dialogue. 


The call to dialogue arises out of our faith: the affirmation of 
Salvation in Jesus Christ in all its aspects of forgiveness, 
liberation from injustice and oppression, fulfilment in personal 
and community life and the development of an inner spiritual 
life, is our starting point. Although often inadequately inter- 
preted by Christians and misunderstood by others, the cross of 
Christ and the vindication of this in the resurrection, are 
central. Christians cannot but be faithful to this and more 
urgently so as they experience these facts in their own life. 


We are conscious of God's movement towards men both as Creator 
and Saviour, bringing man to wholeness and leading him to wider 
community. We see in the Bible the record of his saving acts 
among the people of the Sinai covenant, in the incarnate life of 
our Lord and in the world mission given to the Church. Our eyes 
will be keenly open to discover what He is doing among people 

of other faiths. 


Reciprocally, in dialogue adherents of other living faiths speak 
out of their own experience. We are called to listen carefully 
to the insights by which they live and the effects in character, 
daily living and community spirit of these insights. This im- 
plies that they, too, have a mission. 
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6. 


10. 


We are involved in dialogue as we share common human aspirations 
and responsibilities with our fellowmen. In dialogue with people 
of living faiths we meet persons who are formed by specific 
religious and cultural traditions and claim an authentic re- 
lationship with the Ultimate, which they acknowledge. We must 
recognize our partners as they perceive and experience their 
existence and the world as religious persons committed to a 
definite faith. They share in dialogue from this starting point 
as we are called from our commitment to Christ, grateful for what 
he has done for us and for others, for his love for the world 
and his desire that all men shall be saved and come to know the 
truth (1 Tim. 234). 


We would be as eager to listen as to speak. Indeed we know that 
we shall not be able to communicate effectively unless we listen. 
Our dialogue will be open and free, with a readiness to probe 
and to be probed. We shall rejoice in the common ground we dis- 
cover, we shall be equally eager to discover our differences, 
some of which may be resolved when we understand the spiritual, 
experiential and conceptual background from which others start 
and the difficulty of language. As to apparently irreconcilable 
differences we shall remember our Lord's promise that the Spirit 
will lead us into all truth (John 16:13) 


In our discussion we considered the relationship between dialogue 
and evangelism. Is there an inescapable tension between them 

as some fear? This is not necessarily so. We will be faithful 

to our Lord's command to mission and witness, which is part of 
our title deed and which people of other faiths know as a duty 
for Christians as their own faith-relationship with the Ultimate 
gives them a sense of universal significance. A desire to share 
and a readiness to let others share with us should inspire our 
witness to Christ rather than a desire to win a theological 
argument. We were glad to note that increasingly mission is being 
carried on in this spirit of dialogue without the subsequent 
decrease in the sense of urgency in evangelism. 


It is hardly necessary to point out that we live in pluralistic 
societies. People of different faiths move about the world to live 
and work in other countries. There are missionary activities 

of religions in lands outside their countries of origin and 
tradition. At the same time there is a universal search for a 

new identity. Because of this reciprocal mission, Christian world 
mission may once more become acceptable as an authentic ex- 
pression of Christian faith and not be open to the charge of 
religious imperialism. The resulting confrontation and dialogue 
will lead to deeper understanding, the clearing away of ignorance 
about each other and a sharpening of the imperative of commit-— 
ment. 


As the interdependence between people and nations is increasing, 
there is a manifest need for world community. As people of 
different living faiths and ideological persuasions we are all 
confronted with this need. It is in this light that all are 
challenged to wnderstand afresh the universel significance cf 


fae) 


ll. 


their faith. Christians can gladly work with others to meet 
human needs, relieve human suffering, establish social justice, 
work for wider community and struggle for peace. In this 
connection it may be worth noting that the theme of world 
community has appeared again and again in dialogue with people 
of living faiths. This common search needs to be pursued. 


We have already said that our attitude to people of other 

faiths arises out of our understanding of God's will that all man 
shall be saved. Therefore we urge our member churches to go 
forward with eager faith, with greater love for our fellowmen, 
with prayer for guidance and with confidence that God is at 

work among all people to make his saving love available for all 
in every generation and to build the Kingdom of His love, which 
we Christians see manifested in Jesus Christ. 


E. SOME MEDITATIONS 


Lord, show us deeply how important it is to be useless. 
Lord, teach us the silence of humility 
the silence of wisdom 
the silence of love 
the silence that speaks without words 
the silence of faith. 


Lord, teach us to silence our own hearts and minds 
that we may listen to the movement of the Holy Spirit 
within us and sense the depths which are God. 


Who am I? 


am the people I met 

am the books I studied 

am the joy I experienced 

am the suffering I see 

am the longing for something better to come soon. 


HAH He 


What am I to do? 


I try to identify 

I try to be critical 

I try to bring about some change 

I try to love 

I try to learn from Jesus how to live. 


I am glad He came. 


Salvation. What I want to do is showing each of us a mirror in 
which each of us can see himself speaking or see himself sitting 
silent. What I want to say is that we keep ourselves from being 
communicated to all the others here at present. We remain 
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individualistic, having our own visions and speeches. To whom 

is each of us speaking. Does each one try to convince himself? - 
We do not succeed in coming really together in fellowship. We do 
not succeed in overcoming the burden of ourselves, to become a 
collective salvated fellowship, full of power, but remain 
powerless in ourselves. 

The issue of this conference might become new: Selfation 

towards Fellowship. 


O God, we go in circles round and round 

And by the gate we entered we depart. 

We cannot find a sound conceptual-ground 

For our conversion, though we're one in heart. 


Our own specific cultures call the tune; 

We cannot dance together in a ring. 

From that same rock our faiths have all been hewn, 
And yet for each the church's a different thing. 


O Christ, who called us all into thy grace 
And placed within our hearts thy discontent 
With our flawed cultures, show the place 
Where we may witness to thine own intent. 


Set us like varied jewels within thy crown 
To show thy Lordship, when the world bows down. 


Father, so many of the forms of this world are passing away. And 
in the confusion how many have become estranged, alienated and 
feel themselves oppressed. Help us to see that your Son has come 
into this world to transform it as Lord. Let us experience and 
feel his presence as you teach us to share with others whatever 
we have received. Make our hearts burn within us as we break our 
bread with the strangers whom we ask to join us along the way. 
Send forth your Spirit and recreate us in new forms. Transform 
us to reach the true death of ourselves. Only then will we 

not hesitate to give without counting the cost, to spend even 
though all seems spent and worn out. For it is in you that we 
live and move and have our being; it is in you who sustains us 
with your Word when all else seems ambivalent; it is you who 
frees us to search when all else seems lost; it is you who makes 
us hope beyond what we do not yet see; it is your love that 
awakens a warm response. Let not this world be changed without 
me being also changed. Convert me and I shall be converted. Let 
your judgment come in the Christ who is to come. And let us 
hasten his coming in the community that seeks his justice. 
Maranatha. Amen. 
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We 


We 


We 


A Prayer of Praise 


praise You, God our Father, for the wild riches of your creation 


praise 


for the uniqueness of each person, 
for the creativity, sustaining and renewing our cultures, 
for your faithfulness towards your people. 


for your identification with the poor, 
for your sacrifice for all men on the cross, 
for revealing the true man to all people. 


praise You, God the Spirit, for your inspiration of life, 


for your translation of the anguish of creation, 

for your insistence to draw us always to Christ, 

for the infusion of unrest among man, 

for your patient preparation of the fulfilment of history. 


praise You, blessed Trinity, for not doing us according to our sins, 


for continuing your love to all that lives, 
for continuing your disturbing call to repentance, 
for continuing life on earth. 


Amen. 


God 


of 


A Litany 


Moses, saved in the river; 

Israel, freed from Egypt, freed from the desert; 

the slain Lamb, powerless Lion of Juda; 

Brazil, of the millions exploited by the black magic of growth; 
Mexico, of the ambivalence of the revolution; 

New York, of disappointment and of new life; 

the theologians, deceived by the wind of doctrine; 

the bureaucrats, nervously searching for new programmes; 
Africa, of a growing church in a land of exploitation; 

the religious people, caught in the projection of their own mind; 
the conservatives, of the burning desire to save souls; 

the liberals, dreaming of reform; 

the radicals, dreaming of revolution; 

the artists, creativity of man; 

the technocrats, enslaved to the power they hold; 

the exploiters, love of power; 

the Christians, between faith and unfaith; 

those who have never heard of Jesus Christ; 

those who have heard of Christ but only see his people; 

us = God of all men, 


surprise us anew with your faithfulness, save us today! 


O God, 
You have called us out of death, We praise You! 


A Litany of Praise and Prayer 
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You, Jesus our Lord, for your constant meddling in our affairs, 


Send us back with the bread of life, We pray You! 
You have turned us around, We praise You! 
Keep us faithful, We pray You! 
You have begun a good work, We praise You! 
Complete your salvation in us, We pray You! 
You have made us a chosen people, We praise You! 
Make us one with all people, We pray You! 
You have taught us your law, We praise You! 
Change us by the Spirit's Power, We pray You! 
You have sent your Son in one place and time, We praise You! 
Be present in every time and place, We pray You! 
Your kingdom has come in His salvation, We praise You! 
Let it come always among us, We pray You! 


Amen 


It was the drug scene, you were lost and wretched, and you put your 
hand in the hand of the man who calmed the sea. 

I rejoice with you, my sister. 
You are turned on by the exciting and ever-deepening insights of 
Scripture. 

I rejoice with you, my brother. 
You were converted from shallowness to mystic depths through 
discipline and meditation. 

I rejoice with you, my sister. 
You were a poor Mexican baptized by the Holy Spirit and the Blood 


of the Lamb. ; "ve ‘ 

I rejoice with you my brother. 
You were an intellectual Chinese who broke through the barrier 
between yourself and the dung-smelling peasant. 


I rejoice with you, my sister. 
You found all the traditional language meaningless and became "an 
atheist by the grace of God". 

“ I rejoice with you, my brother. 

Out of the depths of your despair and bondage you cried and in your 
ery was poignant hope. 

I rejoice with you, my sister. 
You were oppressed and fled to the liberated area and dedicated 
your life to revolutionary struggle. 

I rejoice with you, my brother. 
You were oppressed and put down by male authority and in spite of 
sneers and snarls persevered in your quest for dignity. 

I rejoice with you, my sister. 
For all my brothers and sisters who have entered the struggle for 
social and spiritual liberation -- I rejoice. 

Victory and grace be unto you. 


A Prayer of Intercession 


For people caught in exploitation, 
neglected by systems, raped by ideologies, 
caught between machines, shrivelled up by loneliness, 
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hardened by their convictions, deaf for surprises, 
blind for suffering, crippled by unfreedon, 
we pray: Out of the depths we cry unto Thee, o Lord! 


For Christ's Church on earth, 

confused about its message, uncertain about its role, 

divided in many ways, polarised between different understandings, 
unimaginative in its proclamation, undisciplined in its fellow- 
ship, 

we pray: Out of the depths we cry unto Thee, o Lord! 


For ourselves in this conference, 

overwhelmed by our impressions, torn apart by prejudice, 
often in doubt, plagued by frustrations, 

struggling for honesty, for understanding of each other, 
crying for love, searching for justice, 

we pray: Out of the depths we cry unto Thee, o Lord! 


An Affirmation of Faith 


We came from almost too many situations, 

with the usual prejudce, our own ideas, our exaggerated hopes, 
many of us tired of conferences, all of us full of our own 
preoccupations. 


Then we shared our biographical materials, struggling to 

express our thoughts, groping for words that might communicate, 
hurting each other by hasty reactions, being hurt when not heard, 
showing some of the frustrations we have in our work back home, 
sharing our fear for the future of the world, our feeble faith. 


And in that process we were met by God Himself, 

who revealed himself in his Word, which we studied, 
in our friends around the table who 
questioned us, 

who gave us new insights, comforted us, accepted our limitations. 


Not more than a glimpse of God we saw, 
a smile of his grace, 
a gentle gesture of judgment. 


And so we repented, because we saw that God is so much greater 
than we. 

We experienced the meek force of God's invitation to continuous 
conversion: 

and we accepted to be sent back whence we came, 

a little better motivated, a little wiser, a little sadder, 

a little closer to Him. 
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F. RECOMMENDATIONS 


2. 


Considering the concrete situation of people living in Africa 
under Portuguese colonialism, we as Christians declare that colo- 
nial domination is anti-Christian because it denies to each man 
his inalienable right to personhood. No Church can support such 
a system without betraying her own vocation and mission in the 
world. We therefore call on the WCME Assembly in Bangkok and the 
WCC Executive in Bangalore to urge its member churches 


ae To give maximum publicity to the true state of affairs in 
the Portuguese colonies and for church leaders to refuse to 
go on goodwill tours to these countries. 


b. To send a widely representative delegation to the liberated 
areas to report on the real situation there. 


c. To launch a campaign to increase aid through the Programme 
to Combat Racism for the educational, social and medical work 
of the liberation movements and to provide the means of 
delivering such aid to the liberated areas. 


d. To urge missionary agencies to examine critically their 
identity as part of the colonial power structures and their 
involvement through finance and personnel. 


e. To mobilize public opinion in favour of the legitimacy 
of the struggle of oppressed peoples for their liberation. 


a. That in their preaching and teaching ministry churches in 
areas of colonial and racial domination should awaken in 
people the consciousness of their cultural identity and 
continually help them to affirm their personhood. 


b. That in future strategy patterns of missionary engagement that 
reflect cultural imperialism be abandoned by churches and 
mission agencies. 


ec. That churches and mission agencies be encouraged to 
participate in and give support to information and communi- 
cation projects like the International Documentation 
Participation Project "The Future of the Missionary Enter- 
prise" (IDOC). 


On the basis of our discussions concerning the ambivalence of 
the relationship of Christians to society, caused by their 
calling to live in critical identification with their own 
cultures (culture as used here includes the ethos, spirituality, 
way of thought and behaviour, pattern of human relations: in 
community living, social, political and economic structures, the 
arts, etc. of a people). 
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We recommend: 





That the WCC assist its member churches to undertake studies 
that will lead toward a better understanding of how this 
critical identification is based not only on theological 
judgments but also on the best understanding of these cultures 
that the social sciences can provide; further 


that this study process analyse critically and from a biblical 
point of view the liberating and oppressive elements which are 
often deeply interwoven in the fabric of culture. 


Since cultures differ widely, such studies should preferably be 
carried out by the churches in their own cultures. Special 
attention should be given to the exchange of the results of 
such studies on all six continents. 
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APPENDIX E 


WORLD CONFERENCE ON SALVATION TODAY 
SECTION II: SALVATION AND SOCIAL JUSTICE 


A. INTRODUCTION 


The task of Section II was to consider the relationship of God's 
action for salvation to the world-wide struggles for social justice. 
In presenting our report we would stress that we recognize the 

work of Section II as an integral part of the total discussion of 
Salvation Today. Our concentration upon the social, economic and 
political implications of the gospel does not in any way deny the 
personal and eternal dimensions of salvation. Rather, we would 
emphasize that the personal, social individual and corporate 

aspects of salvation are so inter-related that they are inseparable. 
Our particular task in this Section, however, was to see salvation 
in relation to social justice and it is therefore to that emphasis 
that we have primarily addressed ourselves. 


We tackled our task by considering the problems of social justice 
in four major areas. In each of the sub-sections dealing with 
these areas we reflected on the reports presented to us by those 
actually and actively involved in the struggle. Out of our dis- 
cussions we attempted to do two things: first, to ask the theo- 
logical question about how the Gospel of Christ's salvation 
relates to these struggles and to the issues raised by those who 
participate in them; and then to ask what guide-lines we can 
discern for the future expression of Christian mission in relation 
to social justice. 


The format of our discussion and action reports came under the 
following headings: 


sub-section A In_a world of violent revolutionary change: 


Action Reports on Northern Ireland 
Angola 
Discussion on Vietnam. 


sub-section B In situations of economic exploitation; 


Action Reports on USA economic exploitation and 
political oppression in 
Latin America 


X minus Y Action in Holland - 
an action group working to 
arouse awareness, to exert 
political pressure and to 
introduce a self-tax movement. 
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sub-section C In relation to national planning: 


Action Reports on Singapore - urban planning 
Dahomey - role of Church in 
education 
Kenya and Tanzania - medical 
care 
New Guinea - medical care 


sub-section D In relation to local struggles: 
Action Reports on Sicily - establishment of agri- 


_ ————E—————— <<< —-— ——— 


cultural commune to stem > 


tide of migration 
Manila - project among Tondo 
squatters 


Discussion on Ascuncion Statement of Indians 
in Latin America. 


The guide-lines which came out of the discussion of these action 
reports are presented in the form of the recommendations which 
follow. 


The theological reflections which came out of our discussions both 
in plenary session and in the sub-sections have been brought to- 
gether into the statement entitled Salvation and Social Justice 
within a Divided Humanity with which we begin our Section's 

report to this conference. 


SALVATION AND SOCIAL JUSTICE IN A DIVIDED HUMANITY 


1. The Mission of God 


In the power of the Spirit Christ is sent from God, the Father, 
into this divided world "to preach the Gospel to the poor, to 
heal the brokenhearted, to preach deliverance to the captives 

and recovering of sight to the blind, to set at liberty the 
oppressed, and to proclaim the year of God's favour" (Luke 4:18). 
Through Christ men and women are liberated and empowered with all 
their energies and possibilities to participate in his Messianic 
work. Through his death on the Cross and his resurrection from 
the dead hope of salvation becomes realistic and reality hopeful. 
He liberates from the prison of guilt. He takes the inevitability 
out of history. In him the Kingdom of God and of free people 

is at hand. Faith in Christ releases in man creative freedom for 
the salvation of the world. He who separates himself from the 
mission of God separates himself from salvation. 


The salvation which Christ brought, and in which we participate, 
offers a comprehensive wholeness in this divided life. We under- 
stand salvation as newness of life - the unfolding of true 
humanity in the fulness of God (Col. 2:9). It is salvation of 

the soul and the body, of the individual and society, mankind and 
"the groaning creation" (Rom. 8:19). As evil works both in 
personal life and in exploitative social structures which humili- 
ate humankind, so God's justice manifests itself both in the 
justification of the sinner and in social and political justice. 
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As guilt is both individual and corporate so God's liberating 
power changes both persons and structures. We have to overcome 
the dichotomies in our thinking between soul and body, person 
and society, human kind and creation. Therefore we see the 
struggles for economic justice, political freedom and cultural 
renewal as elements in the total liberation of the world through 
the mission of God. This liberation is finally fulfilled when 
"death is swallowed up in victory" ea COx» 15:55). This com- 
prehensive notion of salvation demands of the whole of the 
people of God a matching comprehensive approach to their 
participation in salvation. 


Salvation and Liberation of Churches and Christians 


Many Christians who for Christ's sake are involved in economic 
and political struggles against injustice and oppression ask 
themselves and the churches what it means today to be a Christian 
and a true church. Without the salvation of the churches from 
their captivity in the interests of dominating classes, races 
and nations, there can be no saving church. Without liberation 
of the churches and Christians from their complicity with 
structural injustice and violence, there can be no liberating 
church for mankind. Every church, all Christians face the 
question whether they serve Christ and His saving work alone, 

or at the same time also the powers of inhumanity. "No man can 
serve two masters, God and Mammon" (Matt. 6:24). We must 

confess our misuse of the name of Christ by the accommodation 

of the churches to oppressive powers, by our self-interested 
apathy, lovelessness, and fear. We are seeking the true 
community of Christ which works and suffers for his Kingdom. 

We seek the charismatic church which activates energies for 
salvation (1 Cor. 12). We seek the church which initiates 
actions for liberation and supports the work of other liberating 
groups without calculating self-interest. We seek a church which 
is the catalyst of God's saving work in the world, a church 
which is not merely the refuge of the saved but a community 
serving the world in the love of Christ. 


Salvation in Four Dimensions 


Within the comprehensive notion of salvation, we see the saving 
work in four social dimensions: 


ae Salvation works in the struggle for economic justice against 
the exploitation of people by people. 


b. Salvation works in the struggle for human dignity against 
political oppression of human beings by their fellow men. 


c. Salvation works in the struggle for solidarity against the 
alienation of person from person. 


d. Salvation works in the struggle of hope against despair 
in personal life. 
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In the process of salvation, we must relate these four dimen- 
sions to each other. There is no economic justice without 
political freedom, no political freedom without economic justice. 
There is no social justice without solidarity, no solidarity 
without social justice. There is no justice, no human dignity, 
no solidarity without hope, no hope without justice, dignity 
and solidarity. But there are historical priorities according 
to which salvation is anticipated in one dimension first, be 

it the personal, the political or the economic dimension. 

These points of entry differ from situation to situation in 
which we work and suffer. We should know that such anticipations 
are not the whole of salvation, and must keep in mind the other 
dimensions while we work. Forgetting this denies the wholeness 
of salvation. Nobody can do in any particular situation every- 
thing at the same time. There are various gifts and tasks, but 
there is one spirit and one goal. In this sense, it can be 
said, for example, that salvation is the peace of the people in 
Vietnam, independence in Angola, justice and reconciliation in 
Northern Ireland and release from the captivity of power in the 
North Atlantic community, or personal conversion in the release 
of a submerged society into hope, or of new life styles amidst 
corporate self-interest and lovelessness. 


4. Means and Criteria of Saving Work 


Speaking of salvation realistically, we cannot avoid the 
question of proper means. The means are different in the four 
dimensions referred to. We will produce no economic justice 
without participation in, and use of, economic power. We will 
win no political freedom without participation, and dis- 
criminating use of, political power. We cannot overcome cultural 
alienation without the use of cultural influence. In this 
framework we discussed the physical use of liberating violence 
against oppressive violence. The Christian tradition is ambi- 
guous on this question because it provides no justification of 
violence and no rejection of political power. Jesus' command- 
ment to love one's enemy presupposes enmity. One should not 
become the enemy of one's enemy, but should liberate him from 
his enmity (Matt. 5:43-48). This commandment warns against the 
brutality of violence and reckless disregard of life. But in 
the cases of institutiionalized violence, structural injustice 
and legalized immorality, love also involves the right of re- 
sistance and the duty "to repress tyranny" (Scottish Confession) 
with responsible choice among the possibilities we have. One 
then may become guilty for love's sake, but can trust in the 
forgiveness of guilt. Realistic work for salvation proceeds 
through confrontation, but depends, everywhere and always, on 
reconciliation with God. 


C. SUB-SECTION A —- RECOMMENDATIONS 


1. A response to the question 


"Should a foreign mission agency withdraw from an unjust situa- 
tion where the majority is being dominated by a powerful 
minority? What considerations are relevant to this discussion?" 
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Some Criteria Proposed as Possible Guidelines 


ae 


b. 


Bach case is unique and complex, and requires special concrete 
consideration. There is no universal formula. 


A commitment to justice as a top priority on the part of the 
mission agency working in such situations is seen as 
essential. 


Mission under these conditions should be conceived of parti- 
cularly in terms of what is required in obedience to Christ 
the liberator. This means an assessment of the political 
significance of remaining or withdrawing, and the likely 
impact of either course of action on issues of human dignity 
and freedom. 


Is the position of the mission agency regarding the 

oppressive forces clearly stated and known by the authorities? 
And is the local indigenous church agreeable that this be 
done? 


Are the local indigenous church and the colleague mission 
agency working with the oppressed people, or with the 
oppressive groups, as for example in the Southern Africa 
scene, with the oppressed black majorities, or with white 
church groups primarily? 


Is the mission agency's presence part of the oppressive 
structure, as was the case of the White Fathers in Mozambique 
where they were seen to be part of the Roman Catholic 
official support for the Portuguese status quo? 


If the mission agency is to remain in the situation, or 
withdraw, is it in either case actively using its resources 
(money, personnel, leverage, education) and its freedom of 
action in its own country in such a way as to seek conscious- 
ly to undermine oppression and foster liberation in the 
oppressive situation? The investment issue, political action, 
economic strategies, conscientizing of church and country 
in a variety of ways, come in here if there is to be 
validation of mission to an oppressed people. 


What is the size of the involvement of the mission agency 

with the church and people in the oppressive situation? Is 
it so large as to give comfort to the oppressive regime by 
seeming to be a vote of confidence? Is it small enough to 

avoid this impression, yet able to give visible solidarity 
to an oppressed people under constant harrassment, who may 
well feel abandoned by the outside world? 


Vitally important is the attitude of the national church in 
the situation to the overseas presence in its midst, and/or 

to other forms of support. Insofar as consultation is 
possible - in some repressive situations it is virtually 
impossible - does the church plead to keep overseas colleagues 
with them, or if their presence draws even greater re- 
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pression from the authorities, that colleagueship and 
support should be withdrawn? (In Angola, for example, the 
church there has continually urged that the few missionaries 
present be allowed to continue to serve). 


j. What is the nature or role of the indigenous church in the 
situation? Is it reform-minded, people-oriented, and seeking 
to relate to the masses, or is it tending to be elitist 
and buttressing the status quo? 


k. How does the presence of missionaries relate to the total 
human situation of the oppressed people? Are they able to 
serve the whole community, or just the Christians? Are they 
providing services to all the people of the area in the name 
of the church (medical, educational, community development) 
which would be eliminated if they left (as in Angola), thus 
depriving people of some elements of a fully human life 
which inheres in the church's liberating mission? 


1. In each concrete situation, are the policies and forms of 
presence and colleagueship with the indigenous church and 
people continually under review, since conditions can change 
or worsen rapidly, and a policy for 1972 may be inappropriate 


in 1973. 


m. What is the attitude of liberation movements where they 
exist, as in relation to Southern African countries? Has 
there been consultation with them, concerning a total 
strategy for the welfare of the oppressed people in the 
country? And what is likely to be the consequence of a 
decision to remain or withdraw, for the long-range future 
of the church following independence? And are the agencies 
committed to political liberation? 


n. Is there a policy of careful selection and orientation of 
missionaries working in situations of great injustice, so 
that they can understand the complexities involved and be 
committed with integrity and censitivity to Christ's 
liberating mission, and in such a way as not to bring 
further suffering upon church and people? 


o. Is sufficient opportunity being seized as created to view such 
grave situations in the light of the broad experience of the 
ecumenical fellowship, without which policies of mission 
boards and colleague churches in unjust situations may lack ‘ 
needed correction and/or encouragement? Yet even here it must 
be recognized that we speak to such situations from outside 
only with humility, since the terrors of oppression can be 
known only from within, and many have had no personal 
experience of this reality. 


2. Deto the complexities of every national situation we recommend 
to the CWME Assembly to sponsor and organize mini-consultations with 
mission boards and national churches to discuss the issue of 
missionary presence and support to movements of liberation etc. 
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3. Recognizing that churches work in many parts of the world under 
oppressive and inhuman circumstances, that humanly speaking seem 
hopeless, we recommend to the CWME Assembly to give special 
attention to the subject: How to live responsibly as Christians 
in circumstances of captivity? 


D. SUB-SECTION B - ECONOMIC EXPLOITATION 


The theme of our Sub-Section forced us to reconsider the concept 
of power and powerlessness. We realized that this field was 
seriously neglected by churches and missions and that they were 
often guilty of accepting the status quo. 


Latin America's exploitation by the USA and the action model in 

the Netherlands (X-Y movement) involving coscientization, political 
pressure and self-tax were examples of how on the one hand rich 
countries misuse their power and on the other hand a movement 
enables people to become involved in the process of liberation. 


In the discussion it was often asserted that mission expansion was 
closely related to the exploitative nature of the capitalist 
system. Even today many of our missionary and evangelistic efforts 
are exclusively concerned about individual salvation and remain 
unwilling to deal with the causes of social injustice. 


We were disturbed about the false dichotomies which influence 
missionary theology and methods: the body-spirit, the individual- 
corporate dichotomies. There is a need for a re-discovery of the 
biblical dimension of the Gospel in terms of freedom, justice 

and grace. The Gospel always relates to man in his totality. The 
Gospel is therefore a liberating power over oppressive powers, 
which makes even powerless people powerful. The powerlessness 

of Christ on the cross must be seen in the context of his 
liberating power over death and suffering. 


We are therefore making the following recommendations to the 
CWME Assembly: 


1. to promote and support self-tax of individuals and churches 
everywhere as an expression of transfer of power from the 
powerful to the powerless; 


2. to expose the negative influence of the "donor mentality" 
manifested in development aid ("help-syndrom") thus per- 
petuating existing economic and political systems; 


3. to inform and educate churches about a) the effect of pro- 
duction and trade practices on the economy of the poor nations; 
b) the harmful restrictive business practices of multi-national 
corporations in terms of economic exploitation; 


4. to adopt and implement the resolutions by the WCC Central 


Committee in Utrecht concerning a withdrawal of investments 
from Southern Africa; 
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5. 


6. 


to promote new patterns of investment relations which serve the 
political and social liberation of the poor and oppressed; 


to urge the churches to focus their action for development on 
the poorest people of any society and to influence their 
governments to do the same. 


E. SUB-SECTION C — SALVATION IN RELATION TO NATIONAL PLANNING 


National planning should be an effort to produce more human 
conditions of living. A Christian understanding of man and his 
liberation from powers that tend to reduce his humanity must impel 
us to participate in such planning. 


Christians must help to interpret a new quality of life for people 
and see themselves playing a creative and prophetic role to change 
society. In many countries, Christians may be able to participate 
in national planning by assuming the form of a servant and yet 
activating change in small but significant ways. 


National planners must recognize the priority of bringing a fuller 
human life and a sense of community especially to those who are 
poor, suppressed and exploited. The upliftment of these people 
will not take place concretely unless a transformation of power 
within the nation also takes place. For better housing, just 
distribution of land, better education and medical programmes we 
need to acknowledge realistically that we have to discover ways 
to strengthen the powers of those who are affected. National 
planning takes place today not only within the interdependent 
world but also in the world which is increasingly sharing the 
common destiny and need of global planning. One of our crucial 
tasks is to promote the channels and structures whereby people 
at the grass roots can set priorities and determine directions. 


We have considered action reports on: Urban planning, Health 
Care Services and Education, 


We recognize that these programmes are inter-related and we draw 
the attention of churches, mission and service agencies to the 
following issues: 


1 


a. 


- National Planning 


We feel that the study of fundamental human rights as under- 
stood by different nations and by the U.N. should be pursued 
further and that the attention of the churches should be drawn 
to the study as Christians sometimes oppose social welfare 
legislation and national planning in the name of the defense 
of individual rights. 


Some foreign investors insist on certain guarantees before 
they are willing to invest capital in developing countries. 
These guarantees sometimes include the suppression of 
workers' rights, like the right to strike, and the right to 
appropriate profits without restriction. Consequently though 
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there may be short-lived economic gains, much is lost in the 
way of human dignity and freedom and a new structure of 
economic imperialism is set up. Churches that hold investments 
in other lands must accept the responsibility of looking into 
their implications. 


Profiteering in land that is available for housing and industry 
is a common phenomenon. We are of the opinion that urban land 
in developing countries should in the main be publicly owned 

in order that while opportunities are provided for private 
investment exploitation is arrested. 


Cultural and social values should not be destroyed in the pro- 
vision of housing. We recommend that there should be a sensiti- 
vity on the part of planners to such needs as those of extended 
families, the peculiar cultural habit of people, the needs of 
old people, and the needs of the middle class such as teachers, 
clerks, and middle management. 


The exploitation of the labour, raw material and agricultural 
produce of one nation by another should be replaced by pro- 
grammes of assistance by which one country is enabled by 
another to develop and exploit its own resources. 


The practice of making use of the labour provided by migrant 
workers without making provision for the immigration of their 
families and their permanent settlement is undesirable. 


Health Care 


We draw attention to the work of the Christian Medical Commission 
and note in particular that 


Ge 
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Every health care service must have clear objectives and be 
objective-oriented. The primary objective should be the pro- 
vision of comprehensive health care and not the emulation of 
medical care and hospital services in other developed countries. 


The participation of the community in a programme of health 
care is of vital importance. The community must be involved and 
contribute their concern and their efforts. 


The community must be educated to be aware of its own potential 
to identify its own problems and to seek and implement solu- 
tions. 


Effective health care work can be carried out in the simplest 
of rural clinics with a minimum of drugs by persons who though 
adequately instructed need not be doctors. 


Education 


Education is of crucial importance in any programme that is cal- 
culated to free people from enslaving structures, and dehumanizing 
value structures. The aim of education should be empowering the 
powerless, giving a voice to the voiceless, so that people may 


95 


become aware of their own problems, resources and potentials, weigh 
possibilities that are open to them and choose their own course 

of action with regard to their duty to society. Education is for 
developing full human beings and integrated persons and must go 

on throughout the whole of life. 


a. We recommend educational experiment and research in all six 
continents. Particular attention should be given to the fact 
that both individual rights and cultural identity demand the 
use of the mother tongue in education and the free access to 
modern languages and culture. 


b. The whole village or community should be considered a community 
of learners and teachers in an imaginative system of education. 


ec. Christians should exert their influence to ensure that 
educational systems should exist, not just for evolving the 
few who will receive tertiary education, but to help all to 
give of their best to the community. Educational systems must 
be relevant both to the individual and the community. 


d. When national goals are in conflict with cultural and social 
goals planning itself becomes oppressive. Any national 
education planning must be carried out in close consultation 
with the community. 


e. Education must not be conditioned by the needs of society and 
the availability of jobs. However, the value structure and 
wage structure of society must be so ordered that well 
educated persons may find fulfilment in serving the needs of 
society rather than in obtaining prestigious employment. 


f. We consider the role of Christian teachers to be very impor- 
tant in discovering new styles of education and experimenting 
with them. We strongly urge churches to re-emphasize teach- 
ing as a high Christian calling. 


F. SUB-SECTION D — LOCAL STRUGGLES 


1. Setting and Issues 


a. We were asked to deal with two actions reports - Centro 
Sviluppo 2 (Sicily) and Zone One Tondo Organisation (Manila). 
However, we also received and considered additional action 
reports from Paraguay and India. Whereas ZOTO is a people's 
organization among the urban poor in Manila representing 
about 100 people's organizations with 80,000 members, 
Centro Sviluppo 2 is a farming commune in rural Sicily. 
Cases in Paraguay and India were brought from rural areas. 
All were concerned with action in a local situation. 


b. In the four major areas covered the issue of land was most 
important. It was asserted that the poor, urban and rural, 
have a common oppressor in the capitalistic system that 
monopolizes and exploits the land. Private ownership in 
urban areas and feudalistic control. of land in rural areas 
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deny the poor any possibility of achieving their manhood. 


Legality of action was questioned seriously. Any action for 
change would encounter with questions of law and order. It 
is more so when the power legalizes the immorality and 
violates basic human rights. Struggles of the poor and the 
powerless will then be seeking a broader basis of legiti- 
macy of their action. Where injustice is sanctioned by law 
and when the exploiting system is imposed by it even an 
illegal action should be sought on the basis of human rights 
and general consensus of the oppressed. 


Although the importance of local struggle ought to be 
emphasized the national and international dimension of 
issue(s) should not be overlooked. Actions based on 
concrete local scenes are essential for substantial and 
meaningful change. Local actions, however, should not be 
isolated from others, as the systems and structures which 
cause suffering of the people are either nationally or 
internationally interwoven. 


The group felt also that it is too arbitrary to divide our 
mission along geographical lines only, e.g. urban and rural. 
Empowering the poor and the powerless should be stressed 
equally both in urban slums and among the rural poor. 


2. Methodology 


Ae 


In every instance the primary concern was for the 
conscientization of the dispossessed masses. It is a pro- 
gramme which educates and informs the people about the 
meaning and cause of the situation and what they can and 
must do about it. It is the people themselves who are the 
best advocates of themselves. 


In relation with the conscientization, techniques and 
methods of organizing the poor were felt to be important 
and essential for empowering the powerless. We discovered 
variety here, ZOTO in Manila has been established with a 
strong organization reflecting a democratic organization 
of the people. In Sicily a group of people has organized 
a farm commune and through it they are carrying on a 
programme of conscientization, providing a model for a 
neighbouring community. In Paraguay, this process is 
carried on through church auspices. 


It was recognized that it is essential to establish a 


coalition of all other agencies concerned in the community 
for more effective action. 


By 


3. Recommendations To WCC 





a. WCC should sponsor a meeting, on regional or world level, 


b. 


of the leadership of local community action groups including 
both those related to the church and non-constituency 

groups to plan ways of carrying out churches' mission to 

the poor. 


The poor are seriously affected by exploiting economic 
structure in each respective society and especially by 

the fact that local markets are controlled and manipulated 
by the powerful. WCC, therefore, should take an initiative 
establishing an international trade among the poor. We 
consider this as one of the effective ways for the poor to 
overcome churches' paternalism. 


The WCC should provide local action groups' efforts with 
information and resources so that they may be equipped 
with fuller information about their own situation and set 
up more solid action programmes. 
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APPENDIX F 


WORLD CONFERENCE ON SALVATION TODAY 
SECTION III: CHURCHES RENEWED IN MISSION 


INTRODUCTION 


In considering the theme ‘Salvation Today' we are immediately led to 
examine the meaning and need of all churches for renewal in mission. 


The statement of the Section begins with the local mission of each 


church. It was necessary also to reflect on the relationship between 
church growth and renewal. Finally close attention was given to the 
issues in the relationship among churches across national and con- 
fessional boundaries as well as across continents. 


The Section as a whole had the benefit of considering together three 
statements (see addenda) reflecting on the nature of the mission of 
God and the obedience of the churches. Models for relationships 
between churches and mission agencies, and case studies of church 
growth as well as the implementation of joint action for mission in 
specific areas were considered by sub-sections. 


Corporate statements by churchmen gathered in international and 
ecumenical conferences in the past had emphasized time and again the 
importance of ‘all in each place', ‘joint action for mission', 'pro- 
visions to structure relationships between and among churches and 
mission agencies' so that the missionary motivation may be preserved 
and the selfhood of churches strengthened. 


The sub-sections and the Section as a whole struggled hard to find 
ways of moving on with the ways and means of implementing the con- 
cepts and principles inherent in these statements. They also dealt 
with the insights emerging in the new historical situations of 
churches in all continents. 


One thing was clear. There is the continuing need to persist in 
expressing and listening to one another and re-examining together 

our understanding of God's mission and the Church's obedience in each 
place and in the world, so that we may not fail to communicate and 
make manifest the challenge of our theme - Salvation Today - in 
Christ Jesus. 


A. THE LOCAL MISSION OF EACH CHURCH ( 
1. By the local church we mean the whole people of God ina 
limited area, whose gathered-ness may be expressed in a nuthe; 
of congregations and smaller groups. 


2. The local church in action should be an expression of the in- 
pulse of the whole church to further the proclamation of the 
Gospel of Jesus Christ to all the world so that, by responding 
to him, persons and their situations may be saved. 
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Such proclamation is likely to be incredible without the visual 
aid of Christians who are being saved in regard to their re- 
lations both with each other and within their wider human con- 
munities. Salvation works to change persons, local congrega- 
tions and their relations with each other in one place, and at 
the same time to bring healing and liberation to the community 
in which these congregations are placed. A local congregation 
that lives to itself sabotages the saving action of God in the 
neighbourhood; one that exposes itself to share the needs and 
aspirations of its neighbourhood and to join with others in 
relevant action is an instrument of God's salvation, enabling 
men and women to find in Jesus Christ ultimate meaning and 
sacredness for their lives. Such a missionary congregation will 
have to include in its programme a continual renewal of its own 
life, proclamation, dialogue, service of the needy, projects to 
improve the relational life of the community, and action for 
social justice. 


To equip the local church for mission God has provided the 
means of grace: Baptism, Holy Communion, the Scriptures and 
prayer in the name of Christ. Through granting the gifts of 
the Spirit to his people he has made possible the participation 
of all in ministry and mission. 


The great deterrent of the mission of the local church is the 
ordinary Christian's lack of conviction about the relevance of 
Jesus Christ to the life of the world. This calls for nothing 
less than a conversion from parochial self-absorption to an 
awareness of what God is doing for the salvation of men in the 
life of the world. So any joint action in mission should be 
accompanied by a steady 'conscientization' of local congre- 
gations. 


A vital resource for the mission of the local church is the 
caring and creativity of the members of the local community. 
From this point of view the pastor should be seen as one who 
can, as a member of a team, animate and co-ordinate their 
potential for mission. Clergy training should include the 
professional skills necessary for this. 


Congregations of various denominations in a specific local area 
should act together whenever, and as far as possible, and must 
have freedom to determine together the form of their response 
in mission to the local situation. This may mean the transfer 
of some degree of sovereignty and of the control of funds from 
the top levels of denominational authority to the local 
churches. We urge all member churches of the WCC to learn 

from one another's bolder experiments in this area. For the 
same reason, groups of Christians sharing a particular vision 
of their task should be set free and encouraged to develop their 
own form of witness, without having to conform to the norms of 
the majority. 


The more free and the more local the church is allowed to 
become in its mission the more it will need the ‘agents of 
catholicity' that God provides. We choose two of these: 
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a) Persons set aside for ministries in the church as a whole 
represent the wholeness of the church to each congregation, 
group or cell. 


b) A Christian from outside - who may be a new immigrant, a 
foreign student, a lay man or woman from abroad temporarily 
employed in the country, or a missionary from another 
church - also represents the catholicity of the church and 
the wholeness of the world and prevents the local church 
from becoming self-sufficient and inward-looking. 


Churches that have a long tradition of "sending' their mission- 
aries elsewhere need to take deliberate steps to accustom their 
members to the idea that without the presence and witness of the 
foreigner they themselves are deficient. For these reasons we 
urge all member churches of the WCC to explore more urgently 
the various ways in which the sending and receiving of mission- 
aries may become completely mutual and international, a uni- 
versal enrichment of the church for its mission in all six con- 
tinents. We particularly commend the principle of an ecumeni- 
cal sharing of personnel in whatever form may prove to be most 
effective in any situation. 


B. GROWING CHURCHES AND RENEWAL 
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Relationships between growth and renewal 


We defined growth as being at the same time the numerical growth 
of the church and the development of a new man in every person, 
the rooting of Christians' faith in local realities and their 
commitment to society. Concerning renewal, we saw that the 
starting point is in the renewal of man through Christ. We 
found that certain churches grew numerically whilst others are 
undergoing both a shrinkage and renewal at the same time. 

There can be numerical growth without renewal through motivating 
forces which are foreign to the Gospel: such growth is deceptive. 
On the other hand, every renewal should result in numerical 
growth, since the power of the Gospel is communicative. 


Forces generating renewal and growth 


In order to describe what is happening in some churches, we 
should talk about the power of the Holy Spirit. In others, 
renewal and growth seem to have their origin in the redis- 
covery of the Bible, and in a new way of listening to its mes- 
sage. It is clear, however, that the Holy Spirit acts where- 
ever the Bible is studied, and that the Bible is used wherever 
the Holy Spirit is at work. 


A particular question here was the use of selections of bibli- 
cal texts, and of editions of parts of the Bible. Many ways 
can lead to conversion and to renewal, but there is a danger 
in absolutising isolated truths, or in presenting only 

certain aspects of the Biblical witness to Jesus Christ. 
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Relationship between the growth of the church and salvation 
of mankind 


Salvation is Jesus Christ's liberation of individuals from sin 
and all its consequences. It is also a task which Jesus Christ 
accomplishes through His church to free the world from all 
forms of oppression. This can only happen if the church is 
renewed and grows. 


a) Each generation must evangelize its own generation. To work 
for church growth and renewal is the chief abiding and ir- 
replaceable task of Christian mission. 


b) The church may grow in number and in doctrinal understand- 
ing, but may lack an awareness of the call of Christ to 
participate with Him in liberating society. 


c) The church may deepen its spiritual life and develop its 
social services, but may still not hear the call of Christ 
to pass on his invitation to those who do not know Him, to 
be reconciled to God. 


da) All institutions which have made an impact on the world in 
the past and are doing so today (whether in Evangelism, 
church planting, social service, or the struggle for jus- 
tice) have been uniformly characterized by an exclusive 
absorption in their objective, total devotion, and a dis- 
cipline without which they would never have succeeded. This 
characterized the Apostles as well as all missionary orders 
and religious societies that have enabled the church to 
perform her mission in the world. All experienced conflict. 
All had to embrace the Cross and pay the price of suffering 
(Colossians 1:24) to succeed. 


e) The worldwide church represents a diversity of spiritual 
experiences, theological traditions, cultural perspectives 
and historical experiences. However, 


Unity must be expressed; this is of the essence of mission. 


Diversity in structural expression and objectives is 
essential to our renewal and growth. 


We accept this diversity in unity which we have in Christ. 
Our mission 
At the end of the report, and in conclusion, we would like to 
state what seemed to us to be the central fact in all our re- 
flections: to know what is the aim of our mission. 
It is our mission 
- to call men to God's salvation in Jesus Christ. 
- to help them to grow in faith and in their knowledge of 


Christ in whom God reveals and restores to us our true 
humanity, our identity as men and women created in his image. 
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- to invite them to let themselves be constantly re-created in 
this image, in an eschatological community which is committed 
to man's struggle for liberation, unity, justice, peace and 
the fulness of life. 


Recommendations 


A. To the Assembly of CWME: 


In view of the importance of the things which we have learned 
during this Conference for the future of the churches, we recommend 
that the Assembly: 


- take all necessary measures; to enable the church to share with 
us in what we have received; 


- The Conference at Bangkok must not be the end of study of 
"Salvation Today'. The work that was begun must continue on the 
level of the local churches. We have been called to march 
towards renewal. 


To the churches with reference to communication (media): 


In view of the importance of the communications media for the com- 
munication of the Gospel and the nurture of the church, Section 
III B makes the following recommendations: 


1. that the churches study the media at their disposal for the 
proclamation of the Gospel in order to perfect them, and to 
use them fully and efficiently. 


2. Communication is successful only if it takes into account the 
cultural background of the audience and its conscious and un- 
conscious assumption. It is necessary, therefore, to establish 
a continuous dialogue between communicators and audience. The 
local churches should encourage the members of their congrega- 
tions to gather information from their friends and acquaint- 
ances, Christians and non-Christians, regarding the manner how 
they receive and understand what is communicated and to share 
their informations and reactions to the communicators. 


4. A continuous dialogue between church leaders and communicators 
is necessary for two reasons. It is necessary for them to re- 
view periodically which aspects of the Christian faith need to 
be stressed in the particular situation of that church and how 
it has to be done. Secondly, whenever the Gospel is faith- 
fully communicated, the church will enter into conflict with 
the world, and the church leaders have to be sensitive to this. 


4. Decision power in matters of communication belongs to the 
churches within a region, and jointly to the communicators who 
should be integrated into the life of the churches. 


5. We urge the Theological Education Fund, under its third mandate 


to encourage faculties to give adequate training to candidates 
for the ministry about the importance, effects and problems of 
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communication media. Some ministers should be encouraged to be 
trained as communicators. 


It is urgent that local churches encourage its members, lay and 
ordained, to participate actively in the production of Christian 
literature in their own cultural milieu. The Agency for 
Christian Literature Development (ACLD) is ready to give the 
necessary help, but talents must be discovered and fostered by 
the local church. To this effect we recommend the setting up 

of workshops in each local church. 


In view of the interdependence of the communication media, 
Section III B encourages W.A.C.C. and A.C.L.D. to go ahead 
with the formation of a single association. 


CHURCHES IN RELATIONSHIP 
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The issues we are dealing with are not new. We are working on 
an old agenda about which much has been said but too little has 
been done. We could produce a fine report by simply lifting 
paragraphs from the reports of previous world and regional 
meetings. Our basic problem is how to break free from the 
frustrating cycle of repeated statements which are received, 
filed and not acted upon. 


‘Partnership in mission’ remains an empty slogan. Even where 

autonomy and equal partnership have been achieved in a formal 

sense, the actual dynamics are such as to perpetuate relation- 
ships of domination and dependence. 


The power relationships between mission agencies in Europe, 
North America and Australasia and the churches in other areas 
to which they relate, reflect the economic inequalities between 
the nations concerned. This is one reason - though not the 
primary one - why mission agencies must see the struggle for 
international economic justice as one of their urgent tasks 
today. 


The very idea of power - conceived as the authority to ad- 
minister funds and deploy personnel - is alien to a true under- 
standing of the Church. The simple transfer of power from one 
church to another is not the answer. The emergence of 'power 
élites' either in sending or receiving churches distorts the 
life of the church and hinders the fulfilment of its mission. 


What we must seek is rather a mature relationship between 
churches. Basic to such a relationship is mutual commitment 
to participate in Christ's mission in the world. A precon- 
dition for this is that each church involved in the relation- 
ship should have a clear realization of its own identity. This 
cannot be found in isolation, however, for it is only in re- 
lationship with others that we discover ourselves. 


First of all, each church should use every means to express its 
unity with other churches in its own area, thus discovering 
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their common identity as the People of God. Only then can it 
realize a mature relationship with churches in other countries. 


No particular church can claim full autonomy, for we must all 
acknowledge our interdependence within the world Christian 
fellowship. But each church must be free to be itself within 
its own national or cultural milieu and to respond fully to the 
movement of the Holy Spirit within that milieu. Any structure 
or pattern of relationship which hinders this must be seen as 
impeding rather than helping the mission of Christ. 


A church which is the bearer of a gospel of liberation to 
others must first be liberated from all that hinders its true 
self-expression or robs it of a true sense of its own responsi- 
bility. Salvation Today in this context means the liberation 
of churches to be their authentic selves in mission in their 
own milieu. 


It is not only the traditionally receiving churches that need 
this liberation. Sending churches are equally in need of it. 
Each church has a responsibility to help the other towards a 
full realization of liberty in Christ. 


We have considered some of the ways in which existing struc- 
tures and patterns of relationship militate against the self- 
realization of the people of God in mission. Sometimes a 
pattern which alleviates one problem aggravates another. In 
some countries a number of churches and their mission agencies 
have set up an inter-church structure through which they re- 
late in common to a church or churches in another country. 
This makes possible an ecumenical approach to mission on one 
side. However, the power of several churches thus concen- 
trated brings undue pressure to bear on the partner church. 
Often such bodies take unilateral actions without adequate 
consultation with other bodies affected by them. Sometimes 
they draw one church in a given country into relationship 
with themselves without consulting other churches in the area, 
whether through the Christian Council or through other means, 
as to the implications of such a relationship for the cooper- 
ation of all the churches in the area in mission. 


We have also examined certain recent developments which point 
in a hopeful direction. Some mission agencies are making pro- 
vision for representation on their governing bodies from the 
churches to which they relate. The representation should be 
more than token if it is to be really meaningful. There 
should be full participation even in the setting of the agenda 
for mission. And if genuine reciprocity is to te realized 

the representation should be extended to those bodies which 
govern the life and work of the church to which the mission 
agency itself belongs. 


The Evangelical Community for Apostolic Action merits con- 
sideration as a possible model for action. The Paris Evan- 
gelical Missionary Society has been dissolved and replaced 
by a larger community representing churches in Africa, the 
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Pacific, France, Italy and Switzerland. Its purpose is to 

carry forward and transform the former missionary work of the 
Paris Society and to undertake new enterprises together, e.g. 

in Dahomey and France. The Council formed by the presidents 

of the participating churches decides on the action to be under- 
taken and the use and deployment of funds and personnel placed 
at the disposal of the Community by the various churches. The 
Council also engages in theological reflection, which, for 
example, has resulted in directing questions to the churches 

of Europe regarding their own work and priorities. 


We have also examined more radical solutions, such as the 
recent proposal for a moratorium in the sending of funds and 
personnel for a set period of time. The whole debate on the 
moratorium springs from our failure to relate to one another 
in a way which does not dehumanize. The moratorium would en- 
able the receiving church to find its identity, set its own 
priorities and discover within its own fellowship the resources 
to carry out its authentic mission. It would also enable the 
sending church to rediscover its identity in the context of the 
contemporary situation. 


It is not proposed that the moratorium be applied in every 
country. Missionary policy should be adapted to the particular 
circumstances in each area. In some parts of the world other 
alternatives to bilateralism should be considered. In devising 
new strategies for mission it is essential that all partners 
look together at the total challenge to mission. Churches 
which have been preoccupied with their bilateral relationships 
may find new areas for common action. 


In some situations, however, the moratorium proposal, painful 
though it may be for both sides, may be the best means of 
resolving a present dilemma and advancing the mission of Christ. 


RECOMMENDATIONS 


We recommend that the Commission: 


Le 


Call on the mission agencies, through its affiliated councils 
and churches, to restructure themselves in such a way as to 
provide for a mature relationship with the partner churches, 
and to involve the latter in the process of restructuring. 
Such involvement will require drastic rethinking and concrete 
steps by all partners concerned. 


Urge all churches and mission agencies to review their 
bilateral relationships in the light of the fellowship of 
churches on the national and regional levels with a view to 
strengthening their ecumenical relationships in mission. 


Work with regional conferences, sponsored agencies and mission 
agencies to implement the internationalization of personnel on 
the regional level, particularly in the field of theological 
education. 
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4. Seek to provide for the widest possible study and discussion 
of the call for moratorium as a possible strategy of mission 
in certain areas. 


Addendum I 
THEOLOGICAL STATEMENT BY DR K. KOYAMA 


When God introduced himself he did so by directly making reference 

to three human names: 'God of Abraham, Isaac and Jacob'. Thus God 
expressed his intention that he wished to be remembered together with 
these human names and all these names imply: their lives, aspirations, | 
disappointments and hopes. Their whole human story, their experience 
and history, not just ‘acceptable’ and inspiring parts, are in one 
package associated with the Holy Name of God! 


In Jesus Christ God has come to us. God became a human person and 
‘tented among us' (John 1:14); "... 'This man receives sinners and 
eats with them'" (Luke 15:2). In his coming he is the Incarnate, the 
Crucified and the Risen. This is God's ultimate coming to us. In 
the God who comes in search of man (Luke 15:3-7) we are found by him. 
We begin to see who we are. In his introduction we begin to be able 
to introduce ourselves. In his coming we come to ourselves. The 
Church's identity is not self-generated but Christ-generated. Church 
is not primarily an organisation, it is a Body of Christ. The mind 
of the Church must be the mind of Christ. The vitality of the Church 
must be the vitality of Christ. Since Jesus Christ is the Head of 
the Church it is indestructible. "I will build my church, and the 
powers of death shall not prevail against it" (Matthew 16:18). Ina 
strange way ("who has believed what we have heard?" Isaiah 53:1) the 
Church lives in the way of "taking up the Cross em though a con- 
demned man on his way to death!) and follow me" (Matthew 16:24). It 
lives in living the Christ's self-denial, and self-emptying. In this 
act of self-denial it asserts itself. Dying it lives. "To the 
present hour we hunger and thirst, we are ill-clad and buffeted and 
homeless, and we labour, working with our own hands. When reviled, 
we bless; when persecuted, we endure; when slandered, we try to con- 
ciliate; we have become, and are now, as the refuse of the world, the 
off-scouring of all things." (I Corinthians 4:11-13). Does not this 
Apostolic life reflect the most remarkable and strange character of 
the Church? 


Shall we say that the Church's mind is the ‘crucified mind'? It is 
not a neurotic mind. On the contrary, it is an Apostolic mind. It 
is the mind that remembers God who came to us in such a costly way 
for our salvation today. There are many kinds of minds: there are 
bad minds, good minds, destructive minds, creative minds, minds that 
are concerned about ‘hungry people' and minds that are not concerned 
about ‘hungry people'. The Church lives with the crucified mind. 
"For I decided to know nothing among you except Jesus Christ and him 
crucified." (I Corinthians 2:2). God touched the depths of identity 
of world, histories, nations, communities and individual persons in 
Jesus Christ who has gone to the utter self-denial. Not at any other 
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time, but then "we have beheld his glory" (John 1:14). 


In emptying itself, the Church renews itself. In emptying itself, it 
sees the totality of amazing reality of salvation given by the One who 
gave himself. "Go therefore ...". The Risen Lord commands us. He 
has now "all authority in heaven and on earth" (Matthew 28:18). All 
authority is not in the unscarred hands, but in the hands pierced by 
the nails. In 'going' we must remember these wounded hands. In 'go- 
ing' we must be 'following' him. Matthew 28:19 and Matthew 16:24 must 
go together. God calls us. God sends us. God may not call us. God 
may not send us. Mission is God's. "Pray therefore the Lord of the 
harvest to send out labourers into his harvest" (Matthew 9:38). 


Mission is God's. Is not this joyful news? Is not this comforting 
news? Will this not give us strength? "They who wait for the Lord 
shall renew their strength, they shall mount up with wings like 
eagles" (Isaiah 40:31). In the world full of brutal conflicts and 
injustice on an unprecedented gigantic scale the Church of Jesus 
Christ is planted. The Church is wounded and torn apart in its own 
sin. Yet the Church is one in unity and there as the body of Christ 
in which God who comes to us in Jesus Christ has become a living 
reality. God in Christ renews it as he sends it out to the world, and 
sends it out as he renews it. 


Addendum II 
GROWING CHURCHES AND RENEWAL 


Prof. Peter Beyerhaus 


An Indian village church leader once received a delegation from 
another Hindu village. These people were asking for a catechist to 
give them baptismal instruction. When the Minister inquired from the 
messengers for what reasons they wanted to become Christians, they 


replied: "Christians are different from other people". 


In our sub-section III B we have been considering the theme 'Growing 
Churches and Renewal'. The question as I understand it is: how far 
is the renewal of life a necessary precondition for the growth of the 
church? - One could however also interpret the theme by another ques- 
tion: In what way do growing churches contribute to the renewal of 
society? Some people today think that these two questions are iden- 
tical. I believe that they must be distinguished, although they are 
interrelated. 


I 


In order to answer these two questions, we have first to define what 
we mean by a growing church. The majority of action reports which we 
received seem to indicate that the theme basically refers to numerical 
growth. In recent years this concept has become a bone of contention. 
On the one hand there are those evangelical missions, who see in 
numerical growth the main target. They would make church growth the 
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chief criterion in evaluating the success of a mission. But there are 
others who believe that concern for numerical growth can be the ex- 
pression of self-centredness and seeking influence. I think that this 
is an unnecessary controversy. It is true that all good things can be 
done for wrong motivations, and it is even possible that a so-called 
growing church is not even a true church at all. But the New Testa- 
ment concept of mission clearly indicates that churches are planted in 
view of growing numerically and that this is the way in which the 
largest possible number of people is saved, that is vitally related to 
Jesus Christ as their Saviour from sin, demonic captivity and death. 
The New Testament at several places directly mentions numerical growth 
as a real concern and cause of thanksgiving. In view of the described 
conflict, I think this conference should not be concluded without un- 
equivocally reaffirming what Uppsala Section II only stated by way of 
admission: that it is definitely our aim in Christian mission to work 
towards the growth of the church and thereby secure the salvation of 
man today. 


But one of our action reports was about a church which is not increas- 
ing but shrinking in numbers, the church in East Germany. This made 
us aware that there is also another valid biblical concept of growth, 
namely growth in terms of spiritual maturity. Here again the New 
Testament clearly expresses its concern for the growth from an infant 
stage towards the age of manhood and perfection. In this understand- 
ing we actually could equate the two terms growth and renewal. Such 
a growth in spiritual quality might very well become the starting 
point for subsequent numerical growth. But this is not certain, for 
we know that there will be a time in history when the church is not 
growing numerically at all any more, as she then is entering into the 
period of her final testing which will be marked by the apostasy of 
many of her members. 


Ana 


Having discussed the nature and the desirability of a growing church, 
I now want to proceed to give a description of renewal. I shall first 
discuss it by our primary understanding of the theme: renewal of the 
church's life as a necessary precondition for its numerical growth. 
What do we mean by this newness of life? 


I think we should understand it in the radical eschatological context 
of the Bible. Newness in the biblical sense is not the gradual 
development or amendment of an old thing towards a better quality. 

It must be understood ontologically as the substitution of one kind 
of life by a completely different one. The Uppsala theme was taken 
from Revelations 21:5 : "Behold I make all things new". In my under- 
standing, the way in which this verse was made use of in describing 
the participation of the church in the present socio-political quests 
to bring about better conditions for the human life was a misinter- 
pretation of the word. For in Revelations 21:5, it clearly means the 
totally new creation of Heaven and Earth as a sovereign act of God 
himself at the end. 


But the introduction of the new eschatological life does not begin 
only after this present age in which we live has passed away. The 
decisive message of the New Testament is that in Jesus Christ God has 
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already made a beginning of the new things to come. He is the new man 
who is the true image of God over against the old man who after the 
fall of Adam is living a life marked by spiritual and physical cor- 
ruption, a life unto death. Jesus through his atoning death and his 
resurrection has also become the beginner of a new mankind. Through 
vital contact with him we are to be transformed into his image and 

to share in his divine life. This new mankind consists by no means 
of all human beings born after the resurrection of Christ. The new 
mankind are those who through a dramatic process of faith, repentance 
and baptism have become born again into his life and who have become 
mystically linked with him. It is the church who is the body of 
Christ, and the new life is manifested both individually in her men- 
bers and also corporately in their Koinonia. In the church of Christ 
men already encounter under the conditions of this old world the 
reality of the new life to come. Besides the convincing power of the 
proclaimed Gospel it is the fascination of this new life which 
attracts non-Christians to become converted and which decisively con- 
tributes to the growth of the church. The nature of this life is 
divine, sacrificial love, love of God and love of fellow men. 


It is obvious that I have been speaking of the church in the theolo- 
gical sense as the New Testament describes it and not in the socio- 
logical sense as we actually find it. One great cause of conflict 
between present ecumenical missiology and the more conservative 
understanding of mission is that in the recent ecumenical documents 
the church is almost exclusively referred to in the sociological 
sense. Therefore it is usually scolded and under-valuated in its 
significance. I do, however, also clearly recognise the contrast 
between the church and the theological and in the empirical sense. 

I ascribe this contrast to the eschatological tension in this interim 
period between the Ascension and the Return of Christ. Martin Luther 
described it by the formula simul justus et peccator. This means 
that the church constantly must be admonished to become in her be- 
haviour what in Christ she already is. Paul charges the Ephesians 
"to be renewed in the spirit of their minds and to put on the new 
nature created after the likeness of God in true righteousness and 
holiness" (4:24). 


This means any church in order really to be the Church needs a con- 
stant revival or transformation. This can only be brought about by 
a new unification with Jesus Christ through the means of Grace and 
through becoming obedient to her commission to witness and to serve, 
sometimes also to suffer with Christ. We have seen that a new love 
for the Bible is often the foundation of a growing church and that a 
new concern for the troubled life of people is its outward manifesta- 
tion. The two aspects belong together as breathing in and breathing 
out. 


III 


Finally, we have to clarify the relationship between a growing church 
(growing both in maturity and numbers) and the renewal of society. 

I do not believe that we can speak of the renewal of society in the 
same sense as of the renewal of the church, because the society 
belongs to a passing order of this present world, the church - as the 
body of Christ - belongs to the eternal order of the world to come. 
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But on a different level the society can participate or benefit from 
the renewal of the church and thereby manifest signs of the coming 
Kingdom of God. Here we have clearly to distinguish between a society 
which is basically composed of Christians and a society where Chris- 
tians form a minority. I stated that the new life is basically an 
eschatological concept. Its experience here is mediated through a 
personal, vital connection with Jesus Christ. Since man is a social 
or political being as well his becoming a Christian must necessarily 
be felt in all his social relations. Therefore a church which can 
count on most citizens of a society as its practising and convinced 
members, should be able to a high degree to transform its society by 
the commandments of God which are revitalized by Christian love. 


If, however, a church remains or again is reduced to a minority group 
in a pluralistic society, it can still make a contribution towards the 
moral change or at least the moral preservation of such a society, al- 
though not always. Think of the story of Lot in Sodom! But normally 
the church can put forward by a clear witness ethical ideas which as 
such appeal to the natural conscience even of non-Christians, and the 
church or individual Christians can take a lead in putting such ideas 
into practice through Koinonia and Diakonia. 


But the up-keeping of ethical standards demands personal spiritual 
power. Thus it becomes obvious again that the moral change of a 
society depends on the numbers of real Christians who have received 
and who are demonstrating such spiritual power. From there follows 

a direct relevance of numerical church growth for the renewal of a 
society. Such Christian contribution towards social renewal does not 
of course take place automatically by the mere being there of the 
church. It rather depends on the degree in which the church becomes 
the Church and is able to direct and to empower its members towards 
social involvement. 


Addendum III 
CHURCHES RENEWED IN MISSION 


Rev. John Gatu 


It has generally been said that conservative churches continue to 
thrive in membership and finance while liberal churches are dwindling! 
How true is this statement? If it is true, has this to do with the 
theological stance commonly taken and held by such groups or does it 
arise out of fear of being swallowed up by the 'big brother'? My 
position would be that while the statement may be true in some places 
it is not true in others. The problem is basically that of the basic 
training and orientation given to our congregations and especially 
what we have taught and trained our people to believe regarding the 


priesthood of all believers. 
This priesthood, however, must have a starting point. That point is 


commonly called Conversion. In our discussions here at Bangkok this 
question has been repeated by many theologians. In the context of 
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our discussions here, this could be translated as the necessity and 
the centrality of Jesus Christ in the individual Christian's life as 
portrayed in his commitment to the service of his brother. This then 
means, first, conversion to Jesus Christ, leading to a commitment to 
a cause in meaningful confrontation with the world. It is this con- 
version that meant so much to the disciples of our Lord and eventual- 
ly produced the strongest network of committed people that this world 
has ever witnessed and which in turn, turned the world upside down. 
Personal confrontation with the living person of Jesus Christ is cen- 
tral for every Christian in order to engage in the Mission of the 
Church. This cannot be over-emphasised. 


Education of the congregation must accompany church membership. In 
many cases our congregations are left to think that there are certain 
people who are supposed to do certain things and the idea of each 
person's stewardship only exists in some very limited circles. Old 
concepts carried over from early missionaries are still lingering in 
the churches of the Third World mking it impossible to minister 
sincerely or to witness to twentieth century man. For example, where 
the word for a Pastor is either translated as Teacher, or Master 
(Mfunzisi or Bwana) the idea of service is greatly diluted. The one 
who should learn from others tends to 'teach' even those from whom 
he should learn and the servant's role changes into the one of a 
master. 


In a situation like we find in Africa where it is expected that out 
of a total population of 800 million in the year 2000, there is like- 
ly to be a total of 370 million Christians and that the leadership of 
the Church will be in the hands of lay people, education of congre- 
gations and the preparation of the laity for the mission of the 
Church has never been more necessary. It will also mean using such 
concepts as have relevance in the traditional understanding, whether 
of worship or drama. 


We have been reminded of our failure to fulfil the vision of the 
Mexico conference some years back - Mission to Six Continents. I for 
one would crave to see this concept lived out in practice for I am 
sure it will transform many of our hitherto cherished concepts, where 
some of us think we have a ‘mission field' in a given country. But 
before the concept is put into action there are handicaps that must 
be solved. While this idea means that Africa should be sending mis- 
sionaries out to other continents instead of always receiving then, 
the problem of over-dependence that characterises many of the 
churches in the Third World and the ‘we can help' psychology that 
characterises many of the churches in the other world, must be faced. 
In the Conference Newspaper on 5th January Rev. Gabriel Setiloane was 
pictured as he addressed the Assembly on the need for Mission to Six 
Continents with his hands raised in a spirit of great expectation. 
The same picture serves as the best example of the state of depend- 
ency in which the churches of the Third World have been fixed, (not 
that Gabriel is so fixed) always expecting to receive from the West. 


In a paper produced for Section III A by Harry 0. Morton, something 
about this was said: "In many cases it would be possible in ten 
years to reduce dependence to zero -by a combination of local steward- 
ship in the congregations and wise property development of strategic 
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sites. The churches need to grow their own full-time and lay leader- 
ship through the use of training programmes to which the board should 
give a very high priority. The churches also need, by loan or gift, 
some capital to start the process of property development. 


If it is objected that property development is vulnerable to national- 
isation, I insist that my concern is to release the churches from 
their present dependence. Once they have found a new stability and 
confidence, they will face new social circumstances with more wit and 
imagination. If it is further objected that the churches cannot 
accept compromise with capitalism, then they must choose either to go 
to school with Reinhold Niebuhr or to sever all links with their 
board and pioneer a new community among the poor. What they cannot 
afford to do is to continue in the present relationships of partial 
dependence". 


This now brings me to my last point and I can do no better than quote 
M.M. Thomas in his paper where he said: 


"Human spirituality, one might say, is the way in which man, in 
the freedom of his self-transcendence, seeks a structure of 
ultimate meaning and sacredness within which he can fulfil or 
realise himself in and through his involvement in the bodily, 
the material, and the social realities and relations of his 

life on earth. This means of course that if the structure of 
meaning and sacredness which men choose is false, a false 
spirituality results and instead of self-fulfilment, there is 
self-disintegration ..... Similarly, the primary concern of the 
Christian mission is also with the salvation of human spiritual- 
ity, with man's right choices in the realm of self-transcendence 
and with structures of ultimate meaning and sacredness - not in 
any pietistic or individualistic isolation, but in relation to 
and expressed within the material, social and cultural revolutions 
of our time." 


Salvation Today must therefore mean, first of all, our total surrender 
to Jesus Christ, and then a commitment to his mission on earth in our 

daily witness to him even in situations that we would not, otherwise, 

choose. 
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4. 


APPENDIX G 


TEXT OF CWME CONSTITUTION 
AS ADOPTED BY THE CWME ASSEMBLY IN BANGKOK 





(Those parts in the text that are under- 
lined indicate changes made in Bangkok 
from the text printed on pp. 82-87 of the 
Report 'From Mexico City to Bangkok’) 


Programme Unit I Faith and Witness 


Constitution of the Conference on World Mission 
and Evangelism and the Sub-Unit and Commission 
on World Mission and Evangelism. 


There shall be a Conference on World Mission and Evangelism of 
the World Council of Churches. 


Ain 


Its aim shall be to further the proclamation to the whole world 
of the Gospel of Jesus Christ to the end that all men may believe 
in him and be saved. 


Governing Principles 


a) The main task of the Conference is to provide opportunities 
for churches, mission agencies, groups, and national and regional 
councils, concerned with Christian mission, to meet together for 
reflection and consultation leading to common witness. 


b) The Conference shall normally meet once between Assemblies 
of the World Council of Churches. It shall be convened at the 
call of the Commission on World Mission and Evangelism with the 
approval of the Central Committee. 


c) The Conference shall review the work and the accounts of 

the Commission. It shall set guidelines for the work and finan- 
cing of the Commission in the coming period. The results of the 
Conterence's work shall be communicated to its constituency by 
the Commission on World Mission and Evangelism, and shall also 

be brought to the attention of the Assembly and Central Committee 
of the World Council of Churches through that channel. 


d) Administrative and executive responsibilities of the Confer- 


ence shall be carried out by the sub-Unit and Commission on World 
Mission and Evangelism with the approval of the Central Committee. 


Membership 


a) The membership of the Conference shall consist of not more 
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than 250 persons named in the following ways: 


(i) Not less than 50% shall be appointed by Councils 
affiliated to the Conference in accordance with a 
schedule prepared before each regular meeting of 
the Conference by the Commission and approved by 
the Central Committee. 


(ii) The remainder shall be appointed by the Central 
Committee on the recommendation of the Commission 
through the Unit Committee, to ensure that those 
areas, concerns, groupings and emphases not ade- 
quately represented by members appointed by 
Affiliated Councils are represented. Members of 
the Commission not appointed under (i) shall be 
appointed under (ii). 


b) The members of the Conference shall serve until appoint- 
ments have been made for the next meeting of the Conference, 
or until their successors have been appointed. 


c) Members of the Conference shall seek to promote in their 
Councils and churches the aims and findings of the Conference, 
and the work of the sub-Unit on World Mission and Evangelism. 
They shall draw to the attention of the Commission matters 
with which they feel it should be concerned. They shall seek 
to promote support for the work of the sub-Unit. 


d) Consultants and observers may be invited to meetings of 
the Conference by the Commission and the Unit Committee. 


Affiliation and Consultative Relation 


a) All Councils affiliated to the CWME under the previous 
Constitution shall be regarded as affiliated to the Conference 
under this Constitution, unless they notify to the contrary. 


b) Other National Councils or Regional Conferences which 
accept the aim of the Conference may become affiliated to the 
Conference. Churches in countries where there is no affiliated 


National Council may apply for affiliation to the Conference. 
A group of churches organized for joint action for mission in 
a_country where there is an affiliated National Council, or 
such an international or intercontinental group of churches, 


may also apply for affiliation. Applications for affiliation 
shall be considered by the Commission. If the application is 


supported by a two-thirds majority of the members of the 
Commission present and voting, this action shall be communi- 
cated to the affiliated members of the Conference, and unless 
objection is received from more than one-third of them within 
six months, the applicant shall be declared affiliated. There 
shall be consultation with the member churches of the WCC in 
the area concerned, except in the case of Councils already in 
association with the WCC. 
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c) National or Regional Christian Councils which do not desire 
to become affiliated with the Conference, and churches and other 
groupings, may, if they accept the aim of the Conference, request 
a consultative relation with the Conference. Action on such 
requests shall be taken by the Commission. Councils and other 
groupings in consultative relation may send consultants to 
meetings of the Conference, who shall be entitled to speak but 
not to vote. 


Officers 


a) The Chairman and vice-Chairman of the Commission on World 
Mission and Evangelism shall be the Chairman and vice-Chairman 
of the Conference. 


b) The Conference, at each meeting, may appoint a Steering 
Group to meet with the Chairman and vice-Chairman for the 
conduct of that meeting of the Conference. 


Quorum 


One-third of the members of the Conference shall constitute a 
quorum at any given session, provided that those present at the 
session come from at least three continents and represent at 
least one-third of the Affiliated Councils. 


Amendment of the Constitution 


The Constitution of the Conference may be amended, subject to 
the approval of the Central Committee, by a two-thirds majority 
of the members of the Conference, provided the proposed amend- 
ment shall have been reviewed by the Commission and notice of 
it sent to the Affiliated Councils not less than six months 
before the vote is taken. The Commission as well as the 
Affiliated Councils shall have the right to propose amend- 
ments. 


The Commission on World Mission and Evangelism shall be a sub- 
Unit of the Programme Unit on Faith and Witness. 


Aim 

Its aim shall be, in line with the basis of the WCC, to carry 
out the aims of the Programme Unit on Faith and Witness and 
the Conference on World Mission and Evangelism. 

Functions and activities 

a) To assist the churches and councils and groups in common 
reflection on the content and meaning of the Gospel and the 


manner of its proclamation and witness. 


b) To promote and carry out biblical and theological studies 
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on the nature of the Christian life and witness, as demand arises 
from the life of the member churches in their encounter with the 

contemporary world, and from the concerns of the various branches 
of the ecumenical movement. 


c) To help churches, mission agencies and groups to discern 
the range and character of the ongoing evangelistic task and 
the opportunities and priorities for mission in different 
cultural and social circumstances; to encourage them to attempt 
new forms of mission and to plan and share their resources for 
joint action in each place, and on a wider scale, in such ways 
as will manifest more fully the unity of the church. - 


d) To publish such literature as may be necessary for the work 
of the sub-Unit and the Conference. 


e) To provide any administrative or executive services that 
may be needed by the Conference. 


f) To raise and administer, within the guidelines set by the 
Conference and according to the procedures of the WCC, funds 
that are needed for the work of the sub-Unit and the Conference. 


g) To sponsor and undertake the initiation and administration 
of such programmes and agencies as may be required for carrying 
out the functions of the sub-Unit, and to appoint with the 
approval of the Unit Committee the necessary sub-commissions 
and advisory groups. 


h) To participate fully in the life and work of the Programme 
Unit on Faith and Witness. 


i) To maintain close working relations with other Units and 
activities of the WCC and particularly with the Secretariat for 
Relations with Regional and National Councils. 


3) To call meetings of the Conference which shall review its 
work, accounts and budgets. 


Commission 


a) The Commission on World Mission and Evangelism shall 
report through the Unit Committee on Faith and Witness to the 
Central Committee and the World Council of Churches Assembly. 


It shall keep the affiliated members of the Conference informed 
of its work. 


b) The Commission shall consist of twenty to twenty-five 
persons appointed by the Central Committee, plus the chairmen 

of sponsored agencies and of sub-Commissions or advisory’ groups, 
providing the total number is not more than thirty. The Commis- 
sion shall. consult affiliated bodies for names of persons that 
can be proposed for appointment to the Commission. 


c) The Commission shall elect from among its members those 
persons, who, with the chairman and vice-chairman, shall 


117. 


represent it on the Programme Unit Committee. 


da) The Commission shall ordinarily meet once a year. The 
Commission shall name its own Executive Committee which shall 


act for the Commission between meetings. 


e) The Commission shall, subject to the approval of the Unit 
Committee, appoint such advisory and executive groups as it 
deems necessary to carry out its work. 


f) The Commission shall prepare an annual budget, along the 
guidelines set by the Conference and in conformity with the 
financial procedures of the World Council. 


g) The Commission shall nominate its chairman and vice- 
chairman for appointment by the Central Committee. 


h) The Director of the Commission shall be nominated by the 
Commission in consultation with the staffing committee of the 
Executive Committee and shall be appointed in accordance with 
the rules and procedures of the World Council. The staff shall 
be appointed in accordance with the rules and procedures of the 
World Council, on the nomination of the Commission. 


i) One-half of the membership of the Commission shall consti- 
tute a quorum. 


j) The Constitution of the Commission, subject to the approval 


of the Central Committee, may be amended by a two-thirds vote 
of the members of the Commission. 
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